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Eine Antwort auf Herrn Pajftor Bedhtold's Urtifel: 


Die Bukunft unferer Miffion in TFudien.“ 
Von KM. W. Nottrott. 


Obwohl id) den M%ustiihrimgen in jenem Wrtifel 3unt grote 
Teil nicht 3zujttmmen falin, modjte id) doc) guerjt meiner Hreude 
Wusdruct aeben, dap Sect Bajtor BVedhtold die Zufuntt unferer 
WMiffion tm Theologifchen Magazin bejproden hat. Schon lange 
Habe ich e8 bedauert, daj3 dic verjdhiedenen Brobleme und Xutgaben 
unferer Wiffionsarbeit nicht in, unferen jynodalen Blattern gur Be- 
~Aprechung fommen. Wud auf den Dijtriftsfonferengen hat man 
jelten Secit oder findet eS micht der Wiithe wert dieS gu tum. Sit es 
Gleichgiiltiqfeit anferer jynodalen Ntifjionsarbeit geaenitber, oder 
was iit Sie Urjache, daR e$ bis jekt noch nie oder fo feltern gu einer 
fachlichen Beleuchtung unferer Vtrfjionsarbeit gefommien ijt? Die- 
felbe fonnte nicht von Seiten der Veriwaltungsbehorde gegeben wer- 
den, denn fie bejpricht die Yrobleme und Wufgaberi derfelben in 
den Veridten der Synodal-Veamten an die Dijtrifte: es hat amie 
aber immer gewundert, dat fetne anderen Wnjichten laut wurden. 
So modte ich nocd) einmal meine Hreude iiber die fadhlide Be- 
- Fprechung und Rritif unferer Wliffionsgiele und Wufgaben in Snodten 
ausjpreden. 

Serr PLaftor Bechtold greift in feinen %usfihrungen fo weit 
und berithrt jo viele Fragen, dafy e3 mir jet unmoglich it, auf 
jede derjelben eingugehen, aber wenn ich nicht irre, gipfeln feine 
Forderungen im zwei PBuntten. 

1. Daf die Hodfehule in Raipur aufgegeben, und jie tr ei 
Lredigerfeminar umgewandelt werde. 

2 Dak feine Ausdehnung in der Wrbeit dafelbjt ftattfinden foll, 
fo lange die politifden Unruben anbhalten. 

Der erjten Forderung: Umwandlung der GHochfehule im eim 
Prediqerfeminar jtehen 3uerjt einige techirijdhe Schiwierigfeiten im 
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Wege. Beim Bau der Hodfdulgebaude hatte die Wnglo-tmodijde 
Reqterung in fo bedeutender finangteller Weife geholfen, dap fie 
da8 Gerfpreden von Seiten unjerer Mtiffion gefordert und erhalten 
hat, dteje Gebaude 3u feinem anderen Brwece gu als einer Hoch- 
fhule 3u gebraudjen. Die Regierung tragt auperdem aud) ein 
Drittel der Unterhaltungsfojten, da$ regelmapig und unabbangig von 
den jede8maligen Examina gegablt wird. (Der Verfajjer des 
fritijdben WetifelS fennt nur die alten, fdon feit itber 10 Yabhren 
nicht mehr bejtehenden Schilgefeke.) Bu diefer Gumme fommt dann 
nod) da8 nicht unbedeutende Schulgeld der Sehiiler (Orei Rupien 
per Monat und Sdhiiler), fo day der finangielle Beitrag von Seiten 
der Synode gar nicht fo hoch ijt. Ware jedoch die RNritif des 
Serrn Paftor Bedhtold an der Hoch{dhularbeit begriindet, jo jollten 
Diefe tedynijiden Schiwierigfeiten nicht im Wege ftehen, die Hochjchul- 
arbeit aufzugeben, wenn die Gebaude auch nicht zu einem Brediger- 
feminar gebraucht werden fonnten. Denn alle MtijjionSarbeiten 
follen und miiffen direft oder indireft der Predigt des Coangeltums 
dienen. 

Die im AXrtifel angegebenen Griinde gegen die Gochfchrlarbeit 
fajjen fic), fo weit ich feben fann, in folgende Gabe 3ujammenfajjen: 

1. Wir, alS Chamarmiffion, haben fein Bediirfnis, eine Soch- 
fehule 3u unterhalten, da unjere Chtijtenfnaben ja doch feine Soch- 
{ehulbildung erhalten fonnen, oder, wenn dies in einigen WuSnahme- 
fallen gejcehen fonnte, jo jet e8 am bejten, fie in einem chriftliden 
Rofthauje (Hojtel), wie fie von einigen Mijjionen in BVerbindung 
mit Regierungshodfchulen unterhalten werden, untergubringen, um 
fie gegen die hetdnifden oder unglaubigen Verfiihrungen zu bejchiisen. 

2. Die Ho*jchulen dienen nur dazu, der Regterung eingeborne 
Beamte gu ergiehen, und bieten etnigen jungen nidtehrijtliden 
Sndiern auf fynodale often die gute Gelegenbeit, eine derartige 
Schulbildung gu erhalten, dah fie jpater eine qut bezahlte Stelle 
erhalten fonnen. 

3. Die evangelijtijden Nefultate (Befehrungen und UWebertritt 
gum Chriftentunt) find fo gering, dafs fie gar nit in Betracht 
formmmen. 

Bu Nr. 1 mochte ich bemerfen, dafs wir jchon Lange Feine blope 
Chamar oder Gatnamiemijjion mehr find. Gtehe den Mrtifel in 


der Subilaumsfehrijft: ,,€ntwiceling unferes WtiftonSwerfes in - 


widien” (da8 auf der Litelfeite ,Cinwurzelutg des Werkes anuj 
indifdem Boden” genannt wird). Da find die Gritnde und die Beit 
der Entrwicfelng dargelegt. Wollen wir dite fogenannten qebildeten 
Sdhidten Sndiens erreiden, d. h. ihnen daS Evangelium bringen, 
jo gilt nicht nur der Grundfak: wer die Yugend hat, der hat die 
Bufunft, fondern auch dte Wahrheit, dah man durch die Sugend 
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das Yntereffe der Eltern erhalt. Und die Sugend, die eben in 
Ondien jekt bon einent ungeheuren Verneifer ergriffen ijt, gewinnt 
man nur durd die Schule, bejonders die Sugend diefer Bolfs- 
{dhidten, die eS fich leiften fonnen, cine Hochfehule zu befuden, Das 
YMufgeben der Hodjchule bedeutet einfad ein Vergichtleijten darauf, 
diefe fo einflupreiden Volfsfhidten in Sndien mit dem Evangelium 
gu beeinflujjen; fie mit in den Gdhof. gelegten Sanden dem auf den 
Kegierungshodfdulen gelehrten modernen Unglauben 3u itberlafien, 
der, wie Herr Bajtor Bedhtold fehr richtig fagt, ein ftarferes Sin- 
dernis als die Kajte fiir die Wusbreitiung de$ Chrijtentums geworden 
ijt. 3 ijt auf feinen Fall nur die halbe Stunde tagliden hriftlicen 
Keligtonsunterridts, welde den evangeliftijden Wert der Nitjfions- 
hodjdulen ausmacdht, fondern der ganze Unterridt wird im drijt- 
licen Sinne und Geifte bon den tiefgegriindeten eingebornen drijt- 
fiden Lehrern gegeben, und der hervorragende chriftlide Charafter 
pieler derfelben macht einen tiefen nachbaltigen Cindruck auj die 
jungen Leute. Die Beit ijt vorbet, in der die eingebornen ebhrer 
an Ddiejen Ntiffionshodjdulen Heiden waren. Warum jenden denn 
fogar viele heidnijden Sndier ihre Sohne in die Miftionshodfdhulen ? 
Cinen irdijdhen Borteil irgend weldher MXrt haben fie nicht, eber 
Nadhteil. Die Mtijfionsjdulen miijfen genau daSsfelbe Schulgeld 
wie die Regierungshodjdhulen fordern. Yc wei bejtimmt, dak bet 
vielen Hindus die eingige Urjade ijt, ihre Sohne unter den religtofen 
und nicht modern unglaubigen Cinflup 3u bringen. 

Das Argument, daB man in unferer Wiffion feine Hochfdhule 
in Sndten haben diirfe, weil wir nod feine jynodalen Sodfdulen 
in Wmerifa haben, ijt doch hinfallig. Denn hier im Lande haben 
wir nod andere Mtittel und Wege, alS nur die Schule, um die 
Sugend driftlic&h 3u beeinflujjen. Goll man ettvas anerfannt Gutes 
auf dem Miffion8gebiete aufgeben, wo e8 billiger ijt und letchter 
moglid alS in der Heimat, nur weil man es in der Seimat midt 
hat oder nicht haben fann? Diefjer Grundjak ware dod) wirflicy 
toricht. 
2. Wir als Miffion haben um imferer felbjt willen das aller- 
qropte Sntereffe an der Erziehung der eingebornen Beamten in 
Nndiet, Das Wohl und Webe unferer indijdhen Chrijten hangt jebr 
ftarf von dtefen Serren ab, auch fonnen -fie den Weiffionaren in 
allen ifren Wrbeiten jehr viel fchaden rejp. niiken. Da ijt ed widt 
gleidjgiiltig, ob dtefe Herren der WtijfionSarbeit Freundlich oder gleid- 
giiltig oder gar unfreundlid) gegeniiberjtehen. Die grofe Watje 
Der Xndier fehaut eben nad dem Verhalten diejer eingebornen Bean: 
ten aus und ricjtet fic) darnad. Sie jind noc) midt gu der Cr- 
fenntnts der Selbitbeftimmung bindurcdhgedrungen. Da zerjtort oft 
da8 feindlice Berhalten fold) eines Serrn alle Miffionsmoglicfeiten, 
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wabhreid cin freundlides Entgegenfonmmen die Turen offnet. Die 
iiberiviegende Wtehrheit der in einer Mtiffions{chule ergogenen Beam- 
ten find aud) miffionSfreundlich gefinnt. Dem Schreiber diefer Ber- 
Yen balf jolch cin Beamter in einem Stadtcen eine Mtiffionsfchule 
(primary) 3u erofnen, und er beqriindete feine Hilfe mit dem Hin- 
wets daraut, dak in folcher Wriffions}dhule daS Neue Tejtament 
gelefen rwilrde. 

_ St e8 aber nicht auch WXufgabe der Wiijjion, fiir das Wohl des 
Volfes gu forgen, das fie 3um Chrijtentum fiihren will? Und fiir 
das indifche Vol it e8 durdhaus nicht qleicdgiiltig, wes Geiftes Rind 
dieje eingebornen Beamten find, in deren Sand hauptjachlic das 
Wohl und Webhe des gewoshnlidhen Wiannes lieqt. Ob dieje Beamte 
geiwijjentofe Menfden find, die als Nichter, oder in anderen Mimts- 
befugniffen, nur ihren eigenen BVorteil fuden. Der Hindu ijt von 

Natur febr fehlaw und verjteht eS vorgiiqhdh, den Buehjtaben des 
Gefeses aut befolgen, und dod) in Geriehtsverhandhingen dent Yierjt- 
bietenden da8 RNedht gu geben, oder aus den ftreitenden Parteier 
fiir fich felbit fo viel wie modalid) Heraus3zufdlagen. Cs giebt ein 
geborne Beamte, die Meifter find in der Beraubinig und Wusfaugiung 
des Nolkes. Xd) founte hHaarjtraubende Gejdhichten erzablen. Yun 
ijt eS cine allgemein anerfannte Tatjache, dah die iit Wtiffionshoch- 
fdhiulen herangebildeten Beamten viel gewifjenhafter find und das 
Bol nicht bedritcfen und ausfaugen. (Dak eS natiirlid’ arch Wirs- 
nabmen gibt, t}t flav, aber fie bejtatigen die Regel.) Wem die WMeij- 
fionShochjdulen ferme anderen Nefiltate batten, alS dieje, jo waren 
fie chon ein Gegen und Hatten ihre Crijtensberedhtiqung beriejen. 
Doch dies it mur ein gang fleiner Bruchtetl hres feqensreicden 
Wirfens. 

Wan fomme mir i Verbindinig damit doc nicht mit der fo oft 
widerleqten, ja ic) nehme feinen Wnjtand gu fagen, laderliden Be 
hauptung, day die Witifionshodjdhulen nur der englifden Regierung 
dienen. Warunt find die englifhen Beamten fo ungehener nachfidtig 
geqen die betritqert{den, da8 arme Volt ausfaugenden und berauben- 
Dent eingebornen Beamten? Gite find genau imformiert iiber ihr 
Treiben und dod) jtecken fie dtefe gemeinen Diebe md Rauber nidjt 
ing Gefangnis, wobhin fie gebdren (auch fommen natiirlidy Mu3- 
iamen bor, wo dies etunal paffiert). Sbre YMasrede, wir fornen uns 
nidt Helfen, es ijt der eine fo fehlimm wie der andere, ift niet jtich- 
haltig. Ment, dies Gefindel von eingebornen Beamten find das Boll- 
werf der englifdhen Herrjchatt in Sndten; alle revolutiondren Be- 
weguigen, Swami Gandhi und fen ganger Xahang, find madtlos 
inen gegeniiber. Ste find die Urfade, dak das indifde Volt Lieber 
mit englifden als mit eingebornen Beamten gu tun hat, und jeder 
angeflagte Sndter will Lieber englijde al8 cingeborne Richter in 
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jeinem all Cin titdhtiger, gewiffenbhafter eingeborner Beamten- 
jtand, der das Volt nicht ausraubt, fondern ihm dient, wiirde die 
Herrfdhaft Englands in Yndien ungebhencr jehwaden. Doc anjere 
Wufgaben in Yudien find feine politifden, fondern mir religtdfe. 
Sch hatte auf diefe Tatfadhen nicht hingewiefen, wei nicht immer 
mieder die Vehauptung auftaudte, die Niffion diene der enqlifden 
Weltherrfcdhatt. 

Uber aus unfeten Mifjionshodfehulen gehen auch Karilerte, 
wuduftrielle, Farmer und Wngehorige anderer Beriie hervor and 
aud) dieje Leute haben unjterblice Seelerw, vow denen eS auc Heifst, 
dap Gott will, dap fie gerettet werden und auch zur Erfenntnis 
der Wahrheit fontmen. (Sd) bitte um CEntihuldigung, dak ich auf 
dieje. fo jelbjtverftandlice Wahrheit hinweife, aber man betomimt 
oft den Cindrucf, dap fie nicht befannt ijt.) Die jostalen Verhaltirijje 
wdtens bringen e3 mit fic, dak viele, bejonders die aus den 
Hoberen Stajten jtammen, wohl an Chriftunt- glauben, Sont dienen, 
aber nicht durd) die Tauje Glieder einer chrijtlichen Genreinde werden 
fonnen. Wieviele glaubiqe Seelen werden dod) durch die Senana- 
arbeit unter den Srauen der Hdheren Rajten gewornnen, die auch 
nidt durch die Taufe offentlich Glieder chrijtlicer Genreinden wer- 
den fonnen. Die Wilifjionshochsdule arbeitet an det Seelen der 
atten und Sohne der Frauem, denen die Senanamijfjionarinnen das 
Gvangeltum bringen. Werurtetlt man die Wrbeit der WVUjjions- 
Hocjdulen, jo mug man auch die Arbeit unferer Wijjionarinnet 
im den Senanas verurtetlen oder als mublos begetchnen. Der Erfolg 
der Mtiffionsarbeit i Sndten ijt eben nicht mir nach den Zablen der 
chrijtlidhen Gemeindemitglteder 3u beurtetlen. Die Sahl derer, welche 
ohne Taufe an Chrijtum glauben und ihren Glauben gemap {eben, 
die regelmapig fir ihre Samilienmitglieder Worgen- und WWhend- 
andacht halten, im denen Gottes Wort gelefen umd gqebetet wird, 
ijt Durchaus nicht gering. 

Wenig befannt ijt, day es unter dem indtfdher Sanyafis, diejert 
wandernden fogenannten Heiligen oder Sadhus, ener den Bettel- 
monden abhilicen Genoffenfdajt, 24,000 Befenner Chrijti gibt, weldye 
unabbhangig von irgend welder firchlichen Wifjionsarbeit Sefum 
CGhrijtum als den Erldfer der Menfehheit ihren Volfsqenoffen pre- 
Ddigen. Inter Ddiefen Sanyafis gibt es viele mit Hocdhjchulbifoung. 
Der Schretber diefer Beilen hat folche Sanyafi3 mit Sochfehulbiloung, - 
die fih alS Chriftusglaubige befannten, perfonlich fennen gelernt. 
Es laht fieh natiirlich nicht ftatijtifeh machweifen, wievicle von dicfen 
Chriftusglaubigen Sanyafis durch die Mifjionshodfdulen fir Sefunt 
gewonnen find, aber die Bahl ift nad) Wngabe der Kenner nidt 
geting. Diefe Sanyaji-Chrijten haben unter fic) jehr geordnete Ver- 
Haltniffe, jie haben Tarfe und Xbendmabhl, das nur von den Swanris 
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oder Meiftern und nidt bon den Schiilern vertwaltet werden dary. 
Man rednet ungefabr 500 Swami8 unter ibnen. Das ganze 
Ganyafitvefen mag unferm befchranften, einfeitigen wwejtliden Ber- 


jtande unfompathife fein, aber um fo fympathijder dem indifden - 


Volfe. Sier gilt jedenfalls Chrijti Wort: , Wer nicht wider mid) 
ijt, der ijt tity mid.” 

3. Doc betrachten wir die Behaupting, .dafy die Befehrungen 
durd die Miffionshodfehulen an Zabl jo gering find, dap fie nur als 
Wusnahmen gerechnet werden fonnen. Dah die Babl der gum Chri- 
ftentunt iibergetretenen aus den niederen Rajten und aus der nod 
nicht unter den Einflug de8 Brahminentums gefommenen Urbebosl- 
ferung grofer ift, ift ja flar. Wut dte Urfachen Habe ich in dem 
fehort erivabnten Mrttfel t11 der Bejtichrift hingewiefen. CEs gibt 
aber viele MttfjionSfreunde, welche wohl die Quantitat, aber nicht 
die Oualitat diefer Chrijten aus den niederen Vol€Sfchichten an- 
erfennen. Sie Seit liegt noch nicht fo weit hinter 1n8, da man 
die Mrbcit unter diejen Volfsfchicdten mit den ihr etgentitmlicen 
Maffenbemequngen verteidigen gu miiffen qlaubte. (Sh perfonlich 
habe immer an die fegenSretche Wrbeit unter den ntederen Volfs- 
fchichtert qeqlaubt, ja gtehe dieje Wrbeit bor, aber ich atweitle nicht, 
day auch Gott unter den Hodberen Raften feine WaSerwablten hat 
und freine mich dtefer Wrbett ebenjo). Wenn min die Sahl der 
offen durch) die Taufe zum Chrijtentum Uebergetretenen aus den 
Hoheren Kajten, die faft alle durch die NtiffionShodjdmulen aewornnen 
find, nicht fo qrok, wie die Der anderen ijt, fo ijt ihre Bedeutung 
um jo groper. Nebenbei gefagt, die Sabl derjelben ift durchaus 
nicht jo gerimg umd e8 entipricht einfach nicht den Tatjachen, fie 
fiir wnbedeutend gu erflaren. Der Nant im Magazin wiirde git 
fletit fein, wenn ich mur die amen der Befannteren und Beder- 
tenderen anfiihren wollte. Sch fonnte cine groke Babl Namen 
bon mir perjonlice befannten Chrijten anfithren, die durd die 
MiffionShochjedularbeit gewonnen find. Doh wenn die Mtiffiows- 
Hodjdhulen nur einen Mami, toie den Sadhu Sundar Singh 3um 
Chrijtentum getiihrt hatter, fo batten fie ihre Criftengberedtigung 
bewiejen. Ciundar Singh ijt aweifellos der Hervorragendfte, ja id 
{dene mic) nicht gu fagen, der apojtelabnlichjte Cvangelijt unferer 
Seit. Die Gejchichte feines Lebens und feiner Wrbeit ift das Er- 
qvetfendjte, da8 id feit vielen Sabren qelefen habe. Sundar Singh 
{teht in jeder Begiehung turnbhod itber den berithinteften Coangelijten 
unjeres Landes. Shun, und mit tht taujende von trenen, Hingeben- 
Det und feqenSreich wirfenden indifdhen Vetijjionsarbeitern, verdanfen 
wir den Werfjtionshodjdulen, auper vielen anderen Chriften. 

od) fiir meine Perfo verdenfe e8 Br. Seybold nist, dak er 
auch die aukere Entiwictelung feiner Sochfchule auf betendem Sergen 
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tragt, um jo fiderer bin id, dak er aud) fitr die Befehrung der 
ihmt anbertrauten Seelen, der Schiiler der Sochfchule, beten wird. 


Doh wie jteht e$ mit dem gweiten Teil der Forderung, namlich 
Der Umiwandelung unjerer Socdfdule in ein Bredigerfeminar ? 
Sollen wir gerade den umgefehrten Sdhritt tun, als die Gopnerfden 
Mrffionare unter den Mols mit tren ca. 100,000 Chriften (im Gegen- 
jas gu unfern ca, 3,500 Chriften) getan haben, al8 fie ir Brediger- 
jeminar in eine Sodfdhule umwmandelten. Sh glaube nachgewiejen 
gu baben, wenn wir nidt einen Teil der Bevslferung und gwar 
einen nist unbetradtliden und nod) dazu einflupreichen Veil der 
BVevolferung unferes Niffionsgebietes vernadlaffigen wollen, dafs wir 
die HodfdGule nicht aufgeben follen. Doch brauchen wir nidt ebenjo 
notivendig ein PBredigerjeminar, ja nod notwendiger? Maden wir 
uns etnmal flar, was ift gu einem Bredigerfeminar notiwendig? Bor 
allen eine Ungahl Niffionare al$ Vehrer. Sn der Sodhfdule fornnen 
wir vornehnilich eingeborne Nrafte anjtellen und brauden nur als 
Neiter einen NYitifionar; aber im Bredigerjeminar follten vor allem 
amerifaniidhe Wiffionare unterricdjten. Nach Errictung der Gebanude 
unterhalt jich die Hochjdule beinabe felbjt, unjer Bujchup ijt ver- 
halinismagig gering. iir ein Gredigerfeminar fonnen wir aller- 
dings mit befdetdeneren Gebauden ausfommen, aber wir miijjen 
die Schiiler nicht nur fret unterricten, fondern auch unterhalten. 
Die laufenden Wusgaben find alfo qrofer. C8 ijt fchon lange das 
Biel unjerer Miffionare, die bejtehende Natechiftenfdhile jo ausgu- 
bilden und 3u eriveitern, da® fie wohl dem entfprechen wiirde, was 
fi Serr Pajtor Berhtold unter einem WBredigerjemimar gu denfen 
feheint, aber der Mtangel an Mtiffionaren hat dte$ verhindert. Und 
das iit wohl auch ein Grund, warum die Zabl der Ratechijtenfdiiler 
fo gering ijt. Dagu fommt, je mehr eingeborne Gebilfen wir aws- 
bilden, um jo mehr miiffen wir anjtellen und unterhalten. Ordinierte 
Paftoren follten wir nur fo viele haben, al3 felbjtandige Gemeinden 
porhanden find. Sch glaube unfere Mttjionare haben fich gur 
Ordination dtefer vier Paftoren hauptfachlic) wegen des gegen- 
wartigen Mangels an Miffionaren entjdhlojfen; bet ihrer geringen 
Bahl fonnten fie eben neben den vielen anderen %Arbeiten unjere 
Chrijten nicht mehr mit den Gaframenten bedienen, ir die Cvan- 
geliftijee Arbeit, auch die Gritndung und die WAnfangSbedienung 
pon new entitehenden Gemeinden, geniigen unordinierte Ratedhijten 
pollfominen. Cine Sdar gutauSgebildeter und geiftesbegabter Nate- 
Hiften brauden wir unbedingt, und da die Bahl unjerer Yetifftonare 
fo furdtbar gufammengefdmolgen tar, mute eine gropere Wngabhl 
dieS Sahr ausgefandt werden, eben um der Seranbildung diefer Wrt 
eingeborner Gebilfen willen. Bei der Gorderung von eingebornen 
ordinierten Bredigern fdhwebten dem Verfafjer des fritifden Wrtifels 
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wohl amerifanijdhe Verhaltnifje vor, die er unbewupt, trob feiner 
Erfahrungen in Yndien, auf die anderen Verhaltnijje in Sadie 
iibertragen bat, wo wir leider hier gu Lande die Saframente al3 
Miffionierungsmittel gebrauchen miijfei. Das ijt Gott jet Dank 
anf den Seidenmiffionsfeldern nicht der Fall. Durch jeine Kritit 
der groken Anzahl von Neuausfendungen hindert er gerade das, was 
in feinen Sorderungen richtig ijt. 

G3 ijt immer da$ Hauptziel aller unferer Wtiffionare gewejen, 
gerade da8 3u tun, was Serr Bajtor Verhtold fordert, namic da 
wir dure) vorgefdhobene Pojten von Yufenjtationen mifjtonieren, die 
unter der Mafjicht der Miffionare von eingebornen Bredigern (Kate- 
dijte) bedient werden, und wodurd fo viel wie modglid) Seelen mit 
der Botfhaft des CEvangeliums erreicht werden. Wich auf die 
Dorjidulen haben wir den geforderten Bleih verwendet. Mur wer 
aud) nicht die gering}te Renntnis von unjerer WArbeit in Sndien hat, 
fann fdretben: ,Saben wir nicht groperen Wert gelegt auf die 
Refultate des Hodhfehul-Unterricshts und die lobende YAnerfennung 
der weltlicen Regierung, als auf die Gnadenwirfiungen durch die 
PBrediqt des Evangeliums und durch chrijtlichen Volffchulunterricdt.” 
Diefer Sak, ich farnn ec nicht anders nemnen, jtellt die Tatjachen 
einfad) auf den RNopf. Wir haben eine Hochjchule and 6O Dorf- 
und Stationsfdulen. W2ile unfere Weijjionare jtehen in der Cvan- 
gelijtijhen und Bolfsfchularbeit, nur einer hatte fich bisher aus- 
fchlieplich der Lettung der Hochjchule qewidmet, und Br. Seybold 
hat jest die Leitung der Stationen Natpur und Mabajannmodra irber- 
nomimen, das gibt ihm fo viel gu tun, dak er geitweiliq fiir die 
Hochjdhule wenig Zeit iubrig hat. Leider ijt dies der Gall. Denn 
Die Miffionare Haben die Veaufficshtung und Leitung der Wrbeit auj 
dew Wubenjtationen fir wiehtiger angefehen, als die Hochfchularbeit. 
Von Wupenftationen Haben wir in anjerer Wtiffion nicht 4, wie in 
dem YWrttfel ermahnt wird, jondern 49, wie int Miffionsberidht 1921 
au lejen ijt. : 

C3 it ein von allen Wiijfionsgejellfhatten anerfanntes Bringip, 
daB wenn jich in Verbindung nrit der Xrbeit auf den WMupenjtationen, 
alfo der einfachen Bredigt des CEvangeliiuns, cin oder mebrere 
CHrijtengemembden gqebtldet haben, die gu weit von einer beftehenden 
Hauptitation entfernt liegen, wm richtig bedtent 31 werden, man 
dajelbjt eine neue Haruptitation baut, wm die gerade da entitandene 
Vewegung weiter und intenjiver gu pflegen. Dies ijt mun gerade 
der all in der Umgegend von Nhariar, das volle 84 Meilen voit 
Mahajamundra entfernt liegt. Sh bin trog der Tpottifdjen Bemer- 
fungen liber jolche Wusdriice feft itbergeugt, dak Hter ein Ruf Gottes 
vorfiegt, dem nicht 3u folgen Unrecdt ware. Ueberhaupt find dte 
Rojten einer Neugriindung einer Station viel zu hod angegeben. 
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Sie jind auch unter den gegenwartigen BVerhaltnijjen viel geringer, 
Hochjtens $12,000 bis $15,000, ftatt der angegebenen $25,000. 

Die sweite Hauptforderung des Wrtifels ijt: Kein Fortfeyritt, 
fo fange die politifden Unrnhen vorhanden find. Die Adee, dic 
Glieder der deut}chen Gemeinden, welche zu den verfehiedenen Kirchen- 
forpern gehdrten, gu einer gemeinfamen Miffionsarbett 3ujanimen- 
gufehliepen, entitand im Sabre 1864. Die erjte Verjammliuma der 
fubrenden Wiauner, wo. die Ydeen und Wane flarere Gejtalt ge- 
wannent und wo man eme allgemeine Verfanimlung sive WYtonate 
fpater befchloy, fand am 9. Marg 1865 ftatt. Dtefe Manner hatter 
den Glaubensmut im einer Beit, da noc) immer der Biirgerfrieg — 
im trem Lande iwiitete, eine neue ViifjtonSgefellfhatt 3u griimbden. 
Sie gingen vorivarts trog der politifcen Unruben ihrer Beit. Die 
ganze neuere WriffionSarbeit entitand in den Seiten politifcer Un- 
rufen, die durch die franzojifche Nevolution bervorgerufen waren. 
Wiiffionsarbert ijt Friedensarbeit auch in dem Sinne, dah fie Frieden 
will und Brieden Hervorrutt. ChHrijten jollten, wie die Grinder 
diefer WitiionSaefellfchaften e8 getan haben, die Glieder ihrer 
Rirden gerade in folch aujgeregten Zeiten gu emer Sriedensarbeit 
anjpornen, alfo der Unrube der Beit entgegen wirfen um des Seelen- 
beilS ihrer Glieder willen. 

Wie flange follen wir warten bis wieder Nuhe etngetreten ijt? 
Wenn nicht alles taujcht, fann das noch lange dauern. Ym Yabhre 
1914 wurde unfere Mtiffion an der Mausjendiung neuer Wtifftonare, 
der politijden Unruben wegen, gehindert, obwohl e3 noch moglich 
war, Wiffionare nad) Sndien zu fenden. Hatte damals dte fetge 
WMiajt vor den politijden Unruben nicht die Wusfendung neuer 
Mifionare gehindert, unfere Wiifjionare Hatten nicht jo viel 3u [etden 
gehabt und die Arbeit hatte bejfere Gort{dhritte madden fonnen. 
Serr Pajtor Bechthold wirft die Wrage auf, was aus iunjeren 
Miffionswerfe wird, wenn wir einmal die Sand davon guriicgiehen 
miifjen? Mun wir fonnen nichts Gutes erwarten, wenn wir felbjt 
Wnaft haben, und der Anajt wegen nichts wagen. Die Gorgen uber 
die politijden Unruben fonnen wir rubig dem Herrn itberlajfen, 
wenn wir fetter Anweifung gema handeln und: arbetten fo lange 
eS Tag ijt; eS fomimt die Yacht, wo Yientand mehr wirfen famr. 
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Von V. Kugler. 


eromme YWiinfche wird es geben, jolange piae animae borhanden 
find, aber auch der alte WAhbam jich ausleben will. Dr. Luther hat die- 
fem 3ahen Gejellen metSlich berordnet: Durch tagliche Reue und Bue 
joll er erfautt werden und mit allen Sinden und bofen Liiften jterben! 
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Doch gibt e8 auch fromme Wiinfche folder Art, dak fie mit der 
Beit diefe Cigenfhaft einbiifen. Wiinfche, die fic) nicht mehr auf pe- 
ripherifde Dinge befehrinten, fondern das Zentrum dhriftlidjen Le- 
bens betreffen, miiffen alg Forbderungen gelten, dte baldige Erledigung 
erheifden. Gonft verfiindigen wir un8 gegen den, mutandis mutatis, — 
aud) un8 Geiftlidjen geltenden Grundfag: videant consules, ne res 
publica quid detrimenti capiat! 

Trokdem find derartige Wiinfche fdon unter uns vergeblich faut. 
getorbden, die fic) auf die Wrt der Sehriftauslegung und unfere amt- 
liche Praxis bezogen. Angefichts der heute maflos geftetgerten Herr- 
fchaft bon Giige und Willtiir, mup jedem, der aus der Wahrheit tft, 
alle al8 unrecht erfannte doppelt unertraglic) fein und deffen Wb- 
ftellung dringender wie je geboten erfchetnen. Befagte Wiinjde zielen 
pereint eben auf jene Bertiefung und Crneuerung chriftlicen Lebens 
hin, die mit verftarftem Gifer bet uns betrieben wird; da mir Durd- 
aug nicht bermeinen, 3u allfeitiger Befriedigung jene ent/chetdende Frage 
beantiworten 3u fonnen: Haben wir, trog aller Ablenfungen, jtets das 
rechte Biel unferer Wufgabe im Wuge behalten? : 

Zur Erneurung aller Lebensverhaltntffe das Evangelium zu prez 
bigen, ijt unfere Wufgabe. Bir die Verfiindiqung des alleiniqen Heils 
in @hrifto bietet aber Gottes Wort felbjt die eingige Richt{chnur. Da- 
her twerden twir fiir unfere WrbettSmetje nicht etroa auf veralteten aufe- 
ren gormen und Traditionen beftehen, fondern auf jenen bewahrten 
Gitten und erprobten Gebrauchen, die auf deutfcher Treue gegen den 
Herrn und das Wort der Wahrheit beruhen. 

Gieht e3 aber nicht gmetfelndem Miftrauen und Ungehorfam ge- 
gen Shriftum gletch, wenn etliche 3. B. fetn Gnadenmahl nidt in der 
fehlichten und urfpriingltchen Form gebrauchen, die unzahlbaren Men- 
fchen gum Het! geretchte, fondern an Wort und Weife gu deuteln und 
anbdern fic) gemiiptgt fehen? Woh! haben wir ja den befonderen Be- 
Dirfniffen unferer Bett ermogene Rechnung Zu tragen, doch muf dem 
Kern der LebenSerneurung die tiirdige Hiille getwwahrt bleiben. Sic 
dur) Rompromiffe mit Wahrheit und Gerwtifen den mechfelnden Beit- 
ftromungen angupaffen, tft vermeltlichten Gemeinfdaften etgen; mah- 
rend unfere erfte Pfltcht uns Heit, Dem Herrn die polle Treue 3u hal- 
ten. Haben nicht auch wir {chon auf neuartiqe Bewegungen, Cinric- 
tungen und Methoden bertraut, tn der Metnung, dadurd Gottes Reich 
beffer und fdneller in Kraft gu bauen? Laht nichts darauf fhlieben, 
DaB wir gar dariiber unfer etgentlicjes Biel zeitweilig verfiumten? 
Kamen aber auch beim beften Willen, in beftimmten Stiiden, Fehler 
bor, wie fonnen twir Dann folche in Qufunft vermeiden? 

Nun, am berwiefenen guten. Willen und Gifer fehlt e3 nist. Daz 
flix geugt, neben der Vorwmartsbemegung, 3. B. auch die vielfad fic 
fundgebende Reqgfamfeit unferer bewahrten Profefforen im Sinrichten 
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neuer Wbtetlungen, Klaffen und Stubdtenplanen fiir unfere Lehran- 
ftalten; fotwie die fleikige Wusarbeitung eines neuen einheitliden Lehr- 
plans fiir Gonntagjcdhulen und Unterricht. Gomit fann e3 nur darauf 
anfommen, da ir uns in getviffen Stiicfen genauer der Worm des 
geoffenbarten Gottesiwillens anpaffen und unfer- Verhalten demgemaf 
— gemiffenbaft rebidteren. Hier ift der ruhende Puntt aller peripherifd 
laufenden Linien. Chen hier. aber finden wir aud) den %Wu3qangs- 
puntt der begangenen ebler. Die Kirche Chriftt hat durch die Wrt 
ihrer Sehriftauslequng dem Worte Gottes vielfach die fcharfe Spibe 
abgebroden. Snbdem man dem urfpriinglichen Ginn eine bequemere 
Deutung gab, hat man dem etwigen Wort die Kraft zur Lebenserneu- 
rung genominen; der Gemeinde aber wurden auf dtefe Werle vielfach 
Steine fiir Brot geboten. Kein Wunder, wenn in fritifden Stunden 
einzelne und ganze Ytationen Verderbensiwege einfchlugen. 

Dem gegenitber miiffen wir heiligen Ernft machen mit der Grund- 
_forberung: Gtellt euch nicht diefer Welt gleich, und auf wortgetreues 
Befolgen des goitlichen Willens beftehen. Haben tir das aber nicht 
{chon tmmer betont? Hat nicht auch unfere Fort]{chrittsbewequng das- 
felbe herborgeboben? War eta die Forderung einer ftets erneuten 
Reformation nicht das ftehende Thema dieler Reformations-, Miffions-, 
- und Rirdwethpredigten? Sn unfern Kreifen, mo e3 an treuen Wadh- 
tern und fdarfen Beobachtern durchaus nicht mangelt, tourde eS alfo 
fangj{t erfannt, Daf eS Darin einer qriindlichen Crneurung bedarf. Da 
Mir uns Darin eintg find, bem Herrn die Treue zu halten, betreffen alfo 
auch die ermiinfchten Whftelungen nicht abfichtliche Entftellungen, fon= 
Dern derartige Feblariffe, die fich im Laufe der Beit eingefchlicjen ha= 
ben und eine Rebifion unferer Praxis und unfers Unterrichts erhei- 
fchen. 8 tft 3, B. fchon erahnt tworden, wir hatten gleich durch die 
erfte Untwort unfers RKatechismus eine Schar pon Cgoiften grofge- 
3ogen, da jeder folche, auf die Frage nach der bornehmften Gorge, ge- 
troft antimorten fonne: Die Gorge fiir das etwige Heil feiner 
Geele. Hier mare {chon dieje Kiirzung eine Mehrung: Die Gorge fiir 
das Geelenhetl — namltch das eigene und das des Nachften. Denn 
Lut. 9, 24 heibt eS doch: Wer fein Leben erhalten twill, wird e8 ver- 
Tieren u. f. . Oder hat der Heiland hier mit dem inden des Lez 
bens nicht das Geelenhet! gemeint, Das der findet, der fetn Leben im 
Dienfte des Herrn an die Briider verliert oder hingtbt? 

Matthias Claudius fagt mit Recht: Die Wahrheit richtet ich nicht 
nach den Menfchen; dtefe miiffen jich nach der Wahrheit ridjten. Dem 
entgegen haben die meijten Shriften die emige Wahrheit fiir ftch fo aus- 
gelegt, Dag die jonft unbermeidliche Gelbjtverleuqnung, nebjt dem be- 
fennenden Rreuztragen, ihnen erfpart bletbt. Will aber tn unferer 
Reit der UAuflojung die Kirche als Gemeinde des Herrn fortbeftehen, jo 
Darf fie jener Enticheidung nicht ausimeichen, die heute auf allen Ge- 
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bieten eintreten muf. Sedes threr Glieder mu fitch tn allem der une 
bedingten Lettung des Geiftes der Wahrheit tiberlafjen, tenn eS gur 
herrlicen Hretheit ber Gottestinder durdhdringen und nicht bon den. 
Liigentetten und Pforten der Holle wherwaltiat werden will. eral. 
Offb. 2, 5. pea 

Wie es qefommen ijt. 


Giner ift euer Meeifter, Chrijtus! — Dies Wort hat ferne Ge- 
meinde je tanger, defto mehr vergeffen. Gte hat mancherlet Herren 
qedient und von fremben Meiftern falfche Riinjte gelernt. Se ferner 
ihrem Urjprung, um fo weiter ift fte aud) von threm Biel abgetomment. 
Gie fernte aber mit dem -[chlichten Wort der Wahrheit tinjteln und 
eS bem fiindlicdjen Willen mehr mundgerecht machen. Dariiber hat fie 
die Runft aller Kiinfte verlernt: Gottbertrauen und gehorjames Beu- 
gen unter das emige Wort. ; 

GSeit Chriftt Gemeinde Staatsfirche wurde, nahm jie.es — durch 
jene hineinftromenden meltlicden Maffen veranlapt — bald tmmer twe- 
niger ernft mit der Nachfolge und dem Befenntnts Chriftt. Der Welt= | 
qunft 3uliebe murde fie weltformiq und verlor mit Chrijti Sinn aud 
Gottes Freundfdhaft. Durch polttt}ches VBerhalten erjchlich fitch der 
romtjche Bijchof der Menge Gunft, bis thm der erftrebte BVorrang, die 
Dreifache Rrone, 3ufiel. Gettdem ijt auch, trop Bannbulle und Auto- 
dafé, die Tolerangphrafe in jener Kirche wblich geworden, die im- 
mer mehr ihren chrijtltchen Charafter verlor und deren Papfttum eine 
Beitlang zum offenen Gefchwwiir an ihrem Leibe twurde, 


Wie aber fehon dite Vorreformatoren dem Unheil nit batten 
fteuern fonnen, fo hat auch die, Durch) Dr. Luthers Gewiffensnot ent- 
ftandene Reformation der fitch mit allen Mitteln dagegen ftraubenden 
Kirche feine Hetlung undefelbjt dem aus ihr gefchtedenen Leil feine 
bolle Breiheit gebracht. Flir den Papft hatten die Proteftanten den 
Vandesherrn eingetaufdt. Woh! wollte Luther — im Pringip — die 
Kirche bon jeder ftaatlichen Cinmifdung freihalten; meinte aber doch 
— fir den Unfang — fiir dtefelbe des williqen Schuges, vonjeiten 
des fachfijdhen RNurfiirften, nicht entraten gu follen. WUeberhaupt war © 
er der Anficht, dak Fiirjten den don aufen fommenden Entftellungen 
bon Lehre und Glauben twehren follten.” lS eS aber fpater hieh: 
cujus regio, ejus religio — da tar aus bem Schirmberrn der Kirche. 
ihr Oberherr und Richter geworden. Diefe fiir Staat und Kirche frhad- 
liche Verbindung blieb jedoch beftehen. Wein, wabhrend in der Glan3- 
geit Des Papfttums die weltlicjen Herrfdjer fich jenem beugen muften, 
Jant die proteftantifche Kirche zur Magd des Staates herab. Dah 3ur 
erfehnten Beendiqung der ungeiftliden rabies Theologorum, Die preuz 
Bifce Union — unter dem Protettorat des Vandesherrn, guftande fam, 
ift ja befannt. 
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Um mances Unerquidltce au iibergehen, das feitbem im Bu- 
ftand der Landestirde, aber auch in den Mreifirden gutage trat — 
neuerdings befonder3 in unfern angelfachfijcen Rretfen, fet hier nur 
nod) an eins erinnert. Wngefichts dejjen, wie bitter die protejtanti- 
{den Rirchen gerade in den neuen fog. Republifen Guropas um freiere 
Stellung, twenn nicht CErtfteng ringen miiffen, erjcheint das frithere 
Landesfirchentum wie eine providentielle Fiiqung, deren verfannter Ge- 
gen im Lichte unfers , neuen Tages” erft recht hervortritt. : 

Gahz im Gegenfag 3u den friiheren Landesfirchen, die {chon langft 
Unabbhangtagfett erfehnten, haben die qrofen hiefigen ,,Fretfirden,” thre 
CSrjtgeburt fiir ein Linfengericht verfchachert. Gite haben fic Patt und 
Biindnis mit der Weltmacht nur zu gern gefallen lajfen und Politif 
qetrieben und tretben fie noch. Wenn die frithere Landestirdhe die 
apoftolijchen Worte: Keine Obrigfett, ohne von Gott — jo auslegte, 
Dap die Vehorden alS Gottes irdifche Stellvertreter angujehen feien, 
fo fagt jich das begretfen; wenn aber Freifirchen — trog der zerriit- 
teten Suftande der heutigen gottlojen Gtaatengebilbe — jelbjt tm Fret- 
ftaat und unter allen Umftanden — right or wrong — unbedingten 
Gehorjam gegen die fog. ,,Dtener des Volfes” fordern, fo tun jte das” 
aug Politif. Hatten die Propheten und WUpojtel, Yefus, die Reformaz 
toren und etiva noch die heutigen baltijchen Chriften auch fo gedacht, 
e8 hatte nie Wartyrer gegeben. Dod ihre Lofung war: Man mug 
Gott mehr gehorchen, denn den Menfchen! D. h. doch, man mup dem 
qottwidrigen Willen irgend einer Obrigfett qeqeniiber auch gang entz 
fchteden ,, tein” fagen. 

Nur eine bom Liigenget{t belehrte Chriftenhett vbermochte die ent- 
foheidenden Gottesiworte ihres flaren Ginnes 3u entleeren und aus dem 
much eine Schlange 3u machen. Cin Rind follte beqreifen, was die 
Worte befagen: Du folljt nicht toten! —- Die Kirche aber hat daran fo 
lange gedeutelt, Daf heute 3. B. unfere Farmer fagen: Wenn ,,der,” 
ohne meine Srlaubni8, mein Land betritt, fchieh ich thn nteder! — Die 
aug der RechtSperdrehung heriibergenommenen Xdvofatentniffe von 
Sigentumsrecht, Gelbftvertetdiqung und andere abniliche oder auch un 
gefchriebenen Gejegen haben Berftand und Gewwiffen des Volfes ver- 
irrt, Die Herzen verhartet und die AWehtung vor Gottes Gebot fo hin- 
fallig gemacht, Dag Dem modernen Ptenfchen nichts mehr hetlig ift, als 
fein Sch. Wtan hat ferner auch gelehrt, jeder folle die Woche iiber fetne 
Sachen fo beforgen, Daf der ganze Gonntag dem Geelenheil und alfo 
zur Chre Gottes diene. Wenn Gerjtliche aber Gonntags den Ballfpie- 
lern nachgehen, die meift notorifce Gabbatjdhander find — fttmmt dann 
noth Wort und Tat? Ya, wenn twtr an diefem Tage felbit fog. Ver- 
qniigungSorte befuchen und die Gemeinden Sonntags Gefelligfeiten 
zum Geldverdienen veranftalten, mas Wunder, wenn die RKirchen leer 
ftehen und Gadbatfchander alle Strafen unficher machen! Falfche 


94 : Pia Defideria. 


Yoleranz gegen eingefdlichene Yefuitenmoral hat Unertragliches ge- 
geitigt, alS Refultat jahrhundertelanger firdhlider Crgiehung. Weil 
die firdlice Auslequng des gottliden Wortes fic) dem Behagen der - 
Weltmenfden anpapte, und ganze Kirdengemeinfdhaften dte Yudags- 
rege tweltlider Beamten mitgingen, wurde die Chriftenheit threr Seele 
beraubt und das Geiftesauge fieht — ftatt lebendigqer Chrtiten — tte 
einft Ezedhtel, wieder ein grokeS Gefilde voller Dotengebeine. Darum 
ift jene alte Frage die zeitgemafelte: Wie werden diefe Totengebeine 
lebendig? 2Auch uns wird fein neues Beichen oder neue Antwort gu- 
tei! und auch feine Gupere, mechanifche Bielgefchaftiqkeit unferer Beit 
bermag ung iiber den Ernft der Situation hintweg 3u taufden. Mur 
Gottes Geiftesodem vermag denen neues Leben einguhauchen, dite jetn 
Wort annehmen. Dtefer Lebensfrage geqeniiber fcrumpfen die iwbri- 
gen al8 nebenjachlich) 3ufammen. 

Ob wir aber auch willens find an folcher Neubelebung richtig mit- 
zurwirfen? Diejelbe fann nur zujtande fommen, toenn wir dem Geiftes- 
toehen freie Bahn bereiten und da8 Wort felbjt in urfpriinglichem Ginn 

-{ebensfraftig twirfen laffen. Goll dann aber das neue Leben erjtarfen, 
fo miiffen wir auch alles meiden, a8 nicht auf dem ewigen Grund der 
Wahrheit ermacdhft und irgendiwie gu Unrecht befteht. Weil bisher 
Darin nicht flare Gache gemacht und feine ehrlide Gcheibung boll- 
gogen tourde, liegt auch auf der heutiqen Chrijtenheit — tie etnjt auf 
<sjrael — ein Bann, der den twahren Fortfchritt hemmt und die Gei- 
fte3friichte verfiimmert, Diefer Bann mup gebrocden und damit der 
Weg gur herrlichen Fretheit ber Kinder Gottes offengeleqt werden. 


Wie der Newban gefdehen fann. 


Wir find uns betwupt, dah wir im Stiicwerf auf feine Weife 
eine Gemeinde vollfommener Hetligen Zzuftande befommen, Woh! aber 
fonnen tir ung dabor Hiiten, Da wir dem Feinde nicht Langer helfen 
Untraut auf unjern WAefer gu faen, bis deffen Gaat den Weigen erftict. 
Sormeit die Gnadenmittel in thre qeordnete Wirfung traten, murden 
gewif fcoon bisher auch unter uns Geelen qerettet und Gottes Reich 
gebaut. Nur wurde, wie [chon gezeigt, Durch Qugeltindniffe an das 
Weltiwejen viel Form- und leidens[cheues Gewohnheitschriftentum 
gropgezogen. Ya, dem Blic moderner Chrijten fcheint das Bild 
Ghriftt und fetner Wpoftel — twohl infolge der Berne und Lange der 
Beit — fo verduntelt 3u fein, daR etliche an jenen bereits Mange! und 
wehler zu entdeden bermogen. Wurde dod) unlangft behauptet, unferer 
Beit gelte etn ganz anderer Mapftab und neue Offenbarungen LieBen 
die friiheren veralten. iir etnen edangelifden Chriften werden jedoch 
die alten Offenbarungen ihren bletbenden Wert behalten; nur jenen 
gefahrlichen Ballajt, den mir und andere uns felbft aufluden, werden 
foir itber Bord tverfen. 
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Sin Schiff, das langere Beit in ber Giidfee beranfert war, tird 
immer dolliger und fompafter burch Millionen fleiner Gchaltiere iiber- 
gogen. Dadurch erhalt e8 fo viel untontrollierbaren Ballaft, dah un- 
ter Umjtinden das Leben der Snfaffen gefahrdet wird, fo lange diefe 
Srembdtorper nicht entfernt werden. Dasfelbe Gdiff wird aber aud 
durd) Wafer und Wetter, trok aller Renovationen, endlich doch fee- 
cuntiidtig. Dann fann nur noc) ein Neubau, alfo ein neues, anderes 
Pahrzeug, die Weiterreife ermodglicen. Gbhenfo fann auch der aufere 
Apparat irgend eines firchliden Schiffes mit der Beit fiir die weitere, 
erfolgretche Pilgerfahrt untauglich werden und mu dann durd) einen 
MNeubau, eine neue Wrehe, erfekt twerden. 

Nach dort {chon lang gehegten Wiinjden und Vejtrebungen fommt 
23 ja hoffentlich jet dod) nod) zu einem firdlicjen Neubau in Deutfch- 
land; aber erft, machbem Reid) und Staat zerfdmettert und zerftiictt 
jind. Wollen wir nun das bet uns nottwendige Werk etwa auffdte- 
ben, btS e8 bet uns dafiir iberhaupt zu fpat geworbden ift, da iiber 
uns noch jchltmmere Zeiten vergeltender Hetmfuchung hereinbrechen mv- 
gen? Gchon die unloshbare Veriwirrung, in welche die heutige Welt 
durch die britt{che Liigenpreffe geftiir3t ijt, mu unS als Warnung 
Dienen, mitt allem untwahren Schein aufzuraumen. Nicht anger darf 
Bahl und Statiftif den Wusfclag geben, fondern die Befdhaffenbeit 
der Glieder foll in Zufunft der Gemeinde den Veftand ficern. Unter 
den jebigen Verhaltniffen werden ja nur zu oft die chrijtlich gefinnten 
@Gfieder bon der Mtaffe der Scheinchrijten erdriicdt. Sumal auf Ber- 
fammlungen und in Gachen der Rirchenzgucht gab bisher das farere 
Element dielfach den Wusfdlag, zum Schaden fiir die Gemeinde. 

Shriftus ijt Herr fetner Gemeinde und fein Wille darf in ihr 
alfein gelten und fie foll auch heute noch die Renngetchen der geringen 
und ,,fleinen Herde” — Luf. 12, 832 — an fich tragen. Go mup aud 
alles aupere Wachstum, auf Kojten der Qualitat, fomie alles Fove- 
tieren mit unchriftlic) Gejinnten unterbleiben, da Ghriftus nicht mit 
Belial ftimmt. Yhr erhohtes Haupt vertritt und regtert felbjt die Ge- 
meinde, Die aljo feines Gtellbertreters bedarf. 8 fann fich tn ihr 
nur um erwablte fahige Wtanner handeln, denen die aufere Vermal- 
tung obliegt. Die eigentlice Leitung vollzieht Chriftus felbft durch 
Mort und Gaframent, die geiftesmachtigen Vermittler jeiner Gegen- 
wart. Demnach mug die Gemeinde als Worts- und Gaframentsge- 
meinfchaft organifiert werden. Die eingelnen Glieder merden durd) 
Reugnis und Geeljorge gewonnen und binden fich fretwilliq an jene 
Gemeinfdhaft. Die Verpflictung zu unbedingtem Gehorjam gegen das 
Mort verbindet un3 auch zu treuerem Befolgen derjentgen Wnforde- 
rungen, die Daufe und Whendmabhl an uns ftellen. 

Den Anfang zur auperen Neubafierung bildet dte Wufnahme 
neuer Glieder. Hiermit miiffen wir fortan jehr genau und vorfidchtig 
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borgehen. Dtefelben follen tatjachlich, wie es tm Dantgebet bet der 
Aufrahme heft, Durch das Wort getwonnen fein; namlich, met! bor’ 
allem fiir Chrijtum jelbjt, darum auch fitr eine Chrijto gehorjame Ge- 
meinde. Gine blofe Weberivetfung fog. gutftehender Glieder fann dann 
nidt mehr geniigen oder WXufnahme und Neuetnfiihrung erfegen. Durch 
eine angemeffene Probezeit follten nicht nur empfoblene, jondern auch 
befannte Randidaten fic) exft al3 aufrichtige Chriften ermetjen. Beim 
Notigen gum Hereintommen” foll alfo die Cinladung fic) nur auf 
den Bejucd) der Gottesdtenjte befehranten und nicht auf einen unbver- 
mittelten Unfehluk von Veuten gielen, die bisher Dem Haufe und Tildhe 
de8 Hertn fern blieben. Begniigen wir uns tn diefem Stiic mit dem, 
pas Gott uns gibt, fo befteht unfer ,groper Gerwinn” in Seelen, welche 
die Aufnahmefragen aufrichtig beantworten fonnen. GSolche bilden 
Dann dort, two fein Kern aufrichtiqer Chriften vorhanden war, den 
Anfang einer tatjachlich evangelifden Gemetnde. Dabei twerden tir 
parauf achten, daB fetne ecclesiola in ecclesia entfteht, fontern De- 
mut und chriftlicher Wandel der einen moglichft viele der bisherigen 
Namenchriften fiir Den Herrn gewinne. Diejem Beftreben gegeniiber 
mogen freilich unlautere Elemente fich abtrennen oder auch durch not- 
wendige RKirchengucht zeittweilia ausgefdhieden merden. Golches fann 
aber nur zur wahren Genejung und GErjtarfung der iibrigen dienen; 
denn Cinigfett macht jtarf. Unter allen Umftanden mup mit der Le- 
benShetliqung ern{t qemacht werden; auf die Gefahr hin, dariiber die 
drgften Stoirenfriede der Gemeinde Zu verlteren. WUeberhaupt follten 
wir fchon bon der “efficiency” rein irdtjcher Gefchafte dies lernen, 
dap wir ein Derartiges Lottertwefen nicht dDulden Ddiirfen, mie e8 in 
pielen fog. hriftlicken Gemeinden iiblich tft. Unfere Rirchen diirfen 
auch unbedingt nicht langer Raufhaufer, Spetjeladen und Spielhillen 
fein, fonft merden fte aus Genefungshetmen 3u WMorderqruben der 
GSeelen. 

Wie fonnen wir aber folche grundlegenden Meuerungen einfiih- 
ren, ohne DaR der eingelne dDabet verloren dafteht? Yndem wir auf 
allen unfern Verjammlungen uns dariiber fehliiffiq twerden, vereint 
gum Aufbau einer Gemeinfchaft ehrlicher Chriften hingumirfen. Aweh 
Dann wird noch genug Mifftonsmert und mehr als bisher erwiinj{dte 
Geelforge gu iiben jen. Auf jenen Verfammilungen waren. Seelen- 
tettung, Erfenntnis des ,bollfommenen Gotteswillens” — qegeniiber . 
dem mwillfiirlich gedeuteten — der Hetlsiweg, fotwie chriftliche Craie- 
Dung und Kirdhengucht der Hauptgegenftand unferer ndacht und Be- 
ratung; twabrend Verwaltungsfachen erfahrenen Bertrauensmannern 
iiberlaffen werden. MNeben Eriveifung Hilfsbereiten Erbarmens mit 
den tiefen Noten unferer deutfchen Briider, haben wir in unferer bbd- 
fern Zeit iiberhaupt dem Vorbild des barmberzigen Gamariters qe 
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wiffenhafter nachzutommen, Auer Dem Guchen eingelner Geelen, gilt 
e3 auch die Rettung Gefahrdeter und Gefallener. 

Mit der meift brad) gelegenen Kirchenzucht miiffen wir heiligen 
Grnj{t machen und dies ndtige Ergztehungsmittel in twirffame WAniwen- 
dung bringen. Satholifen und Lutheraner, die grokes Getwicht dar- 
auf legen, alten ihre Glteder bejonders gut zufammen. WPtdgen be- 
wupte Veifpiele verfehrten Verfahrens von feiten jener uns vor glet- 
chen gehlern betwahren! Als Gottes Htener werden wir uns ertweifen, 
indem twir ohne Anfehen der Perjon handeln. 

Un die Kirchengucht darf fich die RKirchenvifitation hier anfdhlte- 
fen. Durch diefe fonnte auch dem haufigen Stellentwechjel der Pa- 
ftoren borgebeugt werden. Durch taftvolle Mahnungen und Rat- 
{chlage etneS Vifttators fonnte fo mance Unftimmigfeit ausgegliden 
und auch die notwendige Durdhfihrung von Synodalbefdliijfen ein- 
geleitet werden. %im paffend{ten mabhlte wohl jeder Paftoralfrets einen 
aus jeiner Witte zu dtefem Wmte. Dte in dtefer Gache vor bald 
Dretpig Jahren bet uns gemachte Probe war viel zu furglebiq, um da- 
nach fiir oder gegen einen erneuten Berfuch ent{cheiden zu fonnen. Doch 
mag der Wtangel diefer Cinrictung e3 mitverfchulden, dak manche 
Bel chliitfe, wie 3. VB. betreffs Minimalgehalt, nur pia desideria blieben. 

jn Bezug der Saframente bedarf die bisherige Prarts einer be- 
Deutfamen Redifion. Gewif wollen wir — Tertullian und feinen 
Gefinnunggsgenoffen entgeqen — auch dem Rindesalter das Bad der 
Wiedergeburt nicht entgtehen. uch tft e8 fchriftqemak, alS Bedingung 
Der Kindertaufe, chriftliche Crziehung zu fordern. Doch wiffen tir, 
dag in unfern Tagen einer immer groperen Bahl dieje Srztehung nicht 
mehr zutei! mird. Go diirfen mir uns nicht flanger beqniigen mitt dem, 
bet Der Taufe, bon Eltern oder Pathen mechanijch abgeqebenen “Ber- 
fpreden. Zunachjt follten Kinder untircdhlicer Cltern iiberhaupt nicht 
ohne weiteres getauft werden. Lebtere find bielmehr Zubor ernftlich 
liber Die yon ihnen und den Paten gu ibernehinende Verpflichtung Zu 
belehren; auch die Art ihres bisherigen Verfaumniffes ift ihnen flar 
3u machen. Wenn wir ferner darauf dringen, dap alle von uns ge- 
tauften und in unjerm Bezirf wmohnenden Kinder, tm paffenden Alter, 
Dann auch twirflich den religidfen Untericht erhalten, der in Btbelfchule, 
Gommerfdule und RKonfirmandenunterricht geboten wird, dann ert 
diirfen wir fiir unjere Gemeinden auch chriftlichen Yachmuchs aus der 
etgenen Witte erhoffen. 

Die in folcher Wetfe pon uns moaglidft griindlich agteesiatelan 
Kinder fOnnen wir priifen und aus dem Unterricht feterltc entlafjen; 
ntcht aber gleich in Baufeh und Bogen fonfirmieren. Dte metjten pon 
ung fonfirmierten Kinder waren durchaus unreif und tourden gum 
Teil aus der Kirche heraus-fonfirmiert. Darin war das Gegenterl 
Deffen erreicht, was der Pietismus durch Cinfiihrung der Ronfirma- 
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tion bezwedte. Nur in Exrtenntniz fortgefdrittene Kinder, die willig 
a8 Treugeliibde itbernehmen, fonnen fonfirmiert und thnen darf die 
Querfennung firchlider Probegliedfdjaft gemahrt merden. Dak un- 
geniigend vorberetteten Ronfirmierten, aud) nod) ungefragt, die Erft- 
fommunion auteil wird, fommt faft einem Mifbrauch des WAllerherltg- 
ften gleich; da nur 3u diele bon jenen fic) fortan als Beradhter des 
heiligen Mabhles berwiefen. Ueberhaupt follte dte Teilnahme daran er- 
beten fein; damit nidjt fo viele ,gar zu ihrem Gchaden fein gu Die- 
fem Sif geladen!” Auch hier follte Kirchengucht geiibt und die Bu- 
laffung bon bervtefenem chriftlichen Wandel abhangen. Hier ijt aud 
bie Gewiffensfrage am Pla: Sind die vielen fleinen Glaschen — die 
der TodeZangft der Bazillentwweisheit erwwachfen find und nun betm mo- 
dernen UAhendmahl herumgereicht werden, wirklich noch des Herrn RKelch, 
bon dem er fpridt: rintet alle baraus? Matth. 26, 28. Ginbd die 
vielen Privatglasdhen einfebungsgemaR oder nicht? Wenn nidt, dann 
ift da3, nad der AugSburger Konfeffion iiberhaupt fein Whendmabhl. 
Mochten doch aud alle Minifiranten, aus Chrfurdht vor den Cin- 
febungSworten, fich aller Zufage enthalten; modgen fie ihnen auch nod 
fo ,toahr und wahrhaftiq’ borfommen. Jticht nur ift e8 pietatlos, den 
Meifter meiftern gu twollen, alS habe er ettoas verfehen oder ,,Unge- 
fchictes getan,” jonbdern jene haufigiten Sujabe bieten auch der un- 
geheuerlichen Borftellung Raum, al8 gabe e8, auger diefem ,,twahren 
und wahrhaftigen” auch noch einen falfchen und unwwahren oder Schein-= 
leth Ghrijti! Die Diftribution ijt entweder einfebungsqemapR — wenn 
mar fic) namftdh aller Wenderungen und Zufage enthalt — oder fie if 
e8 nicht; etn Ddrittes gibt e8 nicht! 

Weiterhin tft e8 am ficherjten, feine Gefchiedenen firchlid) 3u 
trauen; [con um nicht die vorherige Sdheidung- qutaubeifen, nad): 
dem einmal iiber die Vetreffenden dte feierlicen Worte gefproden tour- 
den: Was Gott zujammengefiigt hat, das foll der Menfch nicht fmet- 
den! — Wollen wir an der Wahrheit gottliden Wortes fejthalten, jo 
find mir tm Gewwtifen gebunden, die Wiederverheiratung Gejchiedener 
gu bvermweigern. Jn allen Fallen follte die Kirche iiberaus vorfidtig 
Jetn, Das ernfte und feterliche Treuverjpreden ChefchlieRender entge- 
gengunehmen. Cine vorausgehende ernfte Gewiffensmecung follte — 
angefichts der iiberhandnehmenden Gcheidungen — namentlid, mo man 
ausgefprocen chriftlicjer Gefinnung nicht ficer ijt — durdaus ange- 
bracht und hetlfam fein. Da heute an manden Orten gebraucdhlid 
ift, auch die firchltche ChefcdhlieBung an fremdem Plabe 3u vollziehen, 
miifte in folden Fallen ein ernftliches ins Gewiffen Reden nod dringen- 
Der ndtig fein. 

Bei Veerdigungen endlich gehdren nicht nur Leichen von Selbft- 
morbern in feine Kirche, jondern auch diejenigen folder nicht, die bei 
Lebgeiten tirdhenfetndlic) ober doch unfirdlich und undhriftlicy waren. 
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— Wenn doch auch nur alle Letchenredner ein Gewwiffen batten! Wenn 
alle an dte Verantwortung bor Gott und Menfchen dichten, e3 gibe 
nidt langer fo viel rithrjelge Gchinfarber unter ihnen und das Seine 
chriftentum erlitte endlich einmal den Langit notwendigen traftiqen Stop 
gur Gelbjtbefinnung. Bet Veerdiqung frember Perfonen darf fich der 
Geiftltche felbft auf die Worte Angehsriger iiber die Verftorbenen nicht 
unbedingt verlaffen. Gonjt mag durch befonbders veranlagte und be- 
Tiebte eichenredner die Sahl jener unbefdreibliden Verftipe nod ins 
Ungemeffene antwachfen, wie Schreiber diefes bet einer folden Gelegen- 
Heit, tn der Kirche einer fremben Gynobde, einem folden beimohnte. 
Die betreffende Gemeinde war vafant und ein Machbarpaftor amtierte, 
dem der fonft befannte Lebenslauf der verftorbenen Frau durchaus un- 
befannt war. Des Gegenjabes megen befchrieb er zunachft die mun- 
derboll begliicende einftige Hochzeitsfeter, der moh! viele der Antwefen- 
den beigetwohnt Hatten. Dtefelbe hatte fid) aber tatfadhlid) unter den 
petnltchiten Umftanden, notgedrungen im allerengften reife, unter 
JechS oder acht Augen abgefpielt. — Gind nun folche Gchonredner nod 
Prediger der Wahrheit oder aber Phantafiehelden und Phrafenmader? 
Moge borftehendes warnende Veifpiel uns im Grundfak unbedingter 
Wabhrhettsltebe und treuer Getwitifenhaftiqfeit beftarfen; ja mbdchten 
wir in unferer ganzen WAmtsfiihrung allein nad dem Wort etviger 
Wahrheit uns richten. Weil mir bem Schein fchon 3u viel Raum gez 
boten, hat da8 twahre Gein darunter gelitten. Weil wir aupere Ver- 
lufte befitrchten, berloren mir an innerer Kraft. Weil wir verfuchten; 
wrembartiges gufammenzubhalten, haben wir die Geifteseiniqtett ein- 
qebiipt. 

Sn unjerer Sett hat, ob dem betriigert{dhen Gletpen verqanaglicer 
Uninerte, die fOftliche Perle bet vielen ihren eingigartigen Wert verloren. 
Die heutigen Chriften find nicht mehr alle rwrlltg, alles dafiir hingu- 
geben. Wan darf fie nicht beim Wort nehmen; denn arch dies alles” 
hat man angeblich vergeiftigt, in Wahrheit aber durch viele Wenn und 
Mber enttraftet! Die Menfchheit hat ihre Evolution pom Lebendigen 
gum Toten bald pollbracht. Man ift vom Hetligen Geift gu des Men- 
fojen Getft iibergeqangen; von Ddiefem weiter gu des Menfchen Erfin- 
dung und ift damit richtig beim felbfterfundenen homunculus, mit den 
pielen fchinen Tierahnen, angelangt. Trog aller Vertirrung umd Dro- 
Hendem Chaos will man aber nicht zugeben, Dap Die Majchine ben 
menfdlichen Geift erdriidt und das verlogene Weltgetrtebe den Het- 
figen Geift gebannt hat. Wollen mir heute als Chrifti Diener iwirfen, 
fo miiffen wir, der Dempelreinigung Chrifti eingedent, alle eingedrunge- 
nen, todlic) wirtenden Frembdfdrper aus dem Organismus Det Ge 
meinbe entfernen. Hier gilt eine durdygehende Revifton, um bas epige 
Heilswort felbjt gu allfeitiger und alleiniger Geltung gu bringen und 
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dadurch Chriftt Gemeinde in Wahrheit 3u bauen. Da dies eine Lez 
ben8frage der Kirche betrifft, fol es von ihr nicht andauernd hetfen: 
Wuch fie zahlt unter dte pia desideria. 


Ein neues Lexikon sum Griedhifdy des Neuen Teflaments. 
Rezenjiert von Brofeffor Dr. Adolf Deifnrann, Univerjitat Berlin. 

Wm 13. Oftober 1915 erbhielt ich wabrend des Rrieges dure 
Vermitthiig eines neutralen Sreundes die erfte Lteferung eines 
Werfes, das mir webhniitige Crinnerung und wertvolljte Hilfe 
gugleich ijt: The Vocabulary of the Greek Testament illustrated 
from the Papyri and other non-literary sources, by James Hope 
Moulton and George Milligan, Part I. London eB and 
Stoughton), 1914. 

Sames Hope Moulton, der mir eng verbundene Freund, der 
uns dann 1917 alS unjchuldiges RriegSopfer entrijjen worden ijt, 
hatte eigenhandig auj da8 WidmungSseremplar fiir mich gejchrieben: 
“With very warm greeting.” 

Seitdem find nod dret weitere eile herausgefommien: 
IT (1915), ITI (1919), IV(1920); die beiden febten hat George 
Milligan allein betreut. Cr wird auch die weiteren Lteferungen 
Herausgeben; von dem guten ortfchritt femmer Wrbeit zeugen die 
Whalige der folgenden Liefering, mm die er mir joeben giitig}t fchon 
Cinfieht gejtattet Hat. 

Diefes grope Werf, das jet von @ bis Aso reicht, fapt 
Beobachtungen gujanmmen, die ich fett fajt dreipiq Sabren in naber 
Arbeitsqemeinfchaft des GebenS und MNehmens mit Wtoulton, 
Milligan und vielen anderen an den nenentdecften nidtliterarifden 
Terten aus der Uniwelt des Neuen Tejtaments gemacht hatte, wi 
die Moulton und MeiLigan dann felbjt iberaus jtarf erweitert hatten. 
Die Sprache und den Gedanfengehalt anferes heiligen Buches befjer 
al3 eS friither imdglich war verftandlich 3u machen, ijt der Biwec aller 
diejer orfcburgen. 

Warum bedarf es der Sorjchung dtejer nichtliterarifhen Terte, 
unt Die ehrivitrdigen Lerte der Wpojtel in threr Cigenart 3u erfajfen ? 

Ueber der mittelincerlandifden Gerftesfultur Hing jon in der 
Tagen der Wpoftel eine Wolfe, die bis ins Nittelalter Hinetn das 
jrifhe Sprojjen und Wachfen der griechifdhen Sprache befdhattete, 
die Dann vom Beitalter des Sumanismus an auch dte qriechifden 
Studien Wefteuropas beeinflugt Hat und noch Heute jowoh! iiber 
unjerer gelehrten Crgtehung wie auch ber den Leidenfehaftlichen 
Sprachfampfen des modernen Griecdenland pee der Witizisnms. 

Was it der Wttigismus? Cin groBer Verjuch, Sprache ind 
literarifehe Broduftion des Hellenisnms nach einent ei fiir allemal 
gitltigen Kanon tr fejte Regeln der Gorm und des Gefdmracks gu 
singe: gut qriechifd ift mur, was auf der Sdbhe der Profa der 
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attijdjen Klajjifer fteht. Wort}dhay, Sorimengebung, Syntar, Stil 
Daben fic) nach diejen ewigen Borbildern gu ridten. Xs Paulus 
jetne ntehtliterarifden Briefe jchrieb, qingen dite fithrenden Manner 
der weltliden Literatur langft unter dent Soc des Wttigisnius. 
Diefer ritchwartsgewandten rejtaurterenden Geijtesbewequng war 
_ das Tebendigqe Wejen der VBolfSsfpradhe mit ihren Derbheiten und 
Rauhherten, aber auch mit ihrem Herzton und ihrer plajtifder 
Wieht wie ein wild wachfendes Gejtriipp dorniger GSecfenrojen, und 
eS galt gunddhit uit Scere und Hippe das Dickieht gu lichten, um 
danni die Wildlinge 3u veredeln. YMoch Heute befiken wir, neben 
der untfangreichen attigijtifhen Literatiir der fritheren SNatfergzeit, 
Hand- wd Lehrbiider des Mttizismus. Sn tabellarifdher Form 
werden da genaue Yatwerfungen gqegeben, welche Worter gut und 
welche fehlecht jind amd wie man fehreiben mug, unt das attifde 
Vorbild 3u erretcen. 

Mut zwei Yreilerm hat der Wttigisimus, wenn man auf die groBen 
Tatjacen fieht, fetne Briicfe arch gejpannt gum jitdi}ch-chrijtltchen 
Hellenismus. hilo, der alerandrinijche Neliqtonsphilofoph und 
Seitgenojie des Paulus, ijt der ete; ein anderer MWlerandriner, 
Clemens, der aivette. Und damit ift der Wttizismus Hiniiber- 
gewandert in die alte Kirche and wurde ach Hier au eter Grof- 
macht: fajt die ganze Literatur (auch die Hobe Bredtat) der grtecht- 
jhen Rirchenvater ijt atttgijtifd, jtebt alfo in cinem Gegenfab gum 
febendigen Sprachempfinden des Volfes. 

Mit dem mactigen Gefalle eines wettergejcdhiwellten Wadi 
raujdt unter jenent Bogen Bhilo-Clemens die nichtattigt{tt}che 
Sprache dey Cvangeltiten und WMpojtel, das Gritechijd der evange- 
lijhen Weltmiffion. WWuts Gange gejehen, enthalten die im Neren 
Fejtament: geretteten Nejte diefer apojtolijdhen Sprache nur gang 
verjehwindende Wngeichen attiziftijdher Beeinflijfung. ls Ctnbheit 
betrachtet, tragt tas Yeue Tejtament, wie die thin vorausqehende 
altejte niiindliche und brietlice Cvangelifation der Writtelincermenjd- 
Heit, das Hausmadhergewand der Volfsjprade. Sn verfetedencit 
Typen. Das ganz einfache, aber doc) oftmals hHieratijd-lapidare 
johannetjdhe Griechifeh erflingt wiuchtiq nach der lebhajteren fynoptt- 
fen Brediat, und von betden bebt fic) das ungemein modulations- 
fabige Weltjtadtgriecdhifd des Vtannes von Tarjus ab, bald mnt den 
allereinfachjten Mitteln forniger Mabhngcilen um die Seelen werbend, 
bald mit Liturat}dh-pfalmodtierender Geierlicfeit oder aud) mit der 
Schwerfalligtcit gritbelnder Wtyitif das Chriftusgqebetimnis ber- 
fiimdend. 

Mes aber timer jo, day das Bolf cS verjtehen founte und 
dah die Wertjen dtefer Welt fic) daran argerten. Hobhnifc) werfen 
die Heidnifden Polemifer GH Dot arn on Sochfultiur 
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nadmals der jungen Rirde daS Schiffergriechijdh ibres heiliger 
Buches vor. AWnftatt mit Geufenftolz diejer Sohn als Ruhm gu 
entpfinden, haben die geiftliden Fithrer de8 antifen Chrijtentums 
jieh felbjt dem Uttizismus vollig unterworfen, und es fehlt nidt an 
deutliden Mnzetdhen dafiir, dak man damalsS aud) den Tert des 
Neuen Tejtaments an manden Stellen attigiftifeh gu glatten verjudht 
hat. Der Verliner Lizentiat Wilhelm Micachs hat fiirglid) in 
einer (nod) night gedructen) groperen Unterjudung dariiber 
gehandelt. 

Nod) heute empfindet der von den attifden Nlaffifern fommende 
Gelehrte den jtarfen Nontraft, in dem das Neue Teftament 3u dem 
ibm befannten Typus de Griedhifden jteht. Wan hat fic) da nthe 
felten mit der miiden und trivialen Formel gebolfen, e$ handele 
fi im Neuen Tejtament wm eine graecitas fatiscens, ein matt- 
gelwordenes Griedhifdh, oder man hat die vom attiziftijdhen Griechijd 
abtweichenden Erjdeinungen furzer Hand alS GenritiSnien begeichnet. 
Die erfte WMaffajfung ftellt die Tatfachen auf den Nop, die 3iveite 
ijt eine ungeheure Uebertreibung. 

Der Gedanfe der miidewwerdenden Sprache jest voraus, am Wire 
fang babe irgendiwo ein forreftes Griedhijd beftanden, und diejer 
Normaltypus fet dann allmabhlich leider entartet. Webnlid) ti die 
befannte religion8gefchichtlide Theorie, wonad am Wntang der 
Menfcdhbeit cin abgeflarter MonothetSmus gejtanden habe, der dant 
allmablich degeneriert fet gu allen mogliden Spielarten des PBoly- 
theismus. Die Sache ijt umg@efehrt: am Mnfang fteht iiberall das 
Wildgewadfene, dann fommt allmablich die Weredelung ind 
Stilijierung. Die griinen Barenflaublatter wiuderten am Ravyjtros 
fangjt, alS in Epbhefos gum erjten Wale einem qriechijden Stein- 
megen ein marmornes Wanthusfapitell gelang. Durch die Gefamt- 
gefdhidte der griechijdhen Sprache gebt, fiir un meijt unterirdijd, 
der mientals unterbrodene madtige Strom des volfstiimlicden 
Spredens, in der Literatur allerdings nur febr jelten an den 
Zag tretend, da die Literatur meift bewubt jtilifierend arbeitet. . 
Das Neue Teftament ijt wohl da8 qrogkartigite Beifpiel der durch 
Vermitthing eines Buches an den Tag tretenden Volfsjpradhe. Von 
Haufe aus gum qroken eile nicht Literarifeh ihrer Wbfidht - nach, 
find die tm Neuen Teftament gujammengefabten Terte der Urzeit 
doch auf literarifhem Wege gerettet, — nicht al8 Dofumente einer 
miiden Bett, fondern in der naiven Unjtilijiertheit ihrer auberen 
Horm die drangenden Nrafte einer fchopfertfdhen Beit fefthaltend. 

Mud mit der Formel ,,.Sudengriedhifsh” hat man das Wejen 
der Sprade de3 Neuen Tejtaments nicht erfakt. C8 ijt eines der 
gropen BVerdienjte Moultons, dah er zabhlreidhe Balle angeblider 
Semitismen als griedhtjhe Vulgarismen erwiejen hat. C8 gibt 
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giwetfelloS Gemitismen in nidt geringer Zabl, befonders im den dret 
erjten Evangelien, aber ihr Vorfommen ijt maklos iibertrieben wor- 
den und geniigt nidt, um aus dem Neuen Tejtament einen 
fennitijierenden fpradliden Gondertypus gu fonjtruieren. 

Bedeutete die “Grammar of New Testament Greek’ Moultons, 
die in Wilbert Sranci$ Howard einen verftandnisvollen und jorg- 
faltigen Sortfiibrer gefunden hat, neben den Arbeiten fontinentaler 
und amerifantjdher Grammatifer den grammatijden CErwers des 
Neuen Tejtaemnts, fo liefert thn jet da8 “Vocabulary” MNorultons 
und Hiilligans von der lerifalifehen Seite her. 

G8 jind iiberaus reichhaltige Ouellengebiete, die im Ddiefem 
gropen Werf ausgebeutet find. Wrch wer diefe ganzgen Forfehungen 
feit Sahrzehnten verfolgt hat, erftaunt, fo oft er dite jeder Sieferung 
borausgejdicte Lijte der Whfiirzungen der gitierten Werfe iiberfchaut, 
liber den Umijang der von den lekten dreibiq Sahren uns mew 
gejdentten ,,unliterarifden” Terte aus der Umwelt Hes Merten 
Tejtaments: PBapyri, Ojtrafa, Ynfchriften vor allem anderen. Was 
in diefem riefigen Sezirf twiedererftandenen °Wltertums mim 
irgendivie fiir das beffere Veritandnis der neutejtamentlicden Worter 
inbetracht fommt, ijt mit Seinfihligfeit und Gorgfalt 3ujammen- 
geftellt. 

So ijt da8 “Vocabulary” von Moulton und Mtilligan eine 
unentbehrlihe Ergangung der gurzeit vorhandenen Worterbiicher 
zum Yteuen Tejtament, die folide Grundlage fiir jede weitere 
lerifalijhe Forfdung und eine Bundgrube fiir die Eregeje. Xber 
e8 hat einen Hohen Wert auch fiir die allgemeine griedhhifjhe Sprach- 
wiffenfehaft. Wie von den unliterartiden Terten deS Beitalters 
der Religionswende Lichtitrahl um Lichtitrabl auf unfere apojtoli- 
fchen Serte fallt, fo ijt aud) da8 Neue Teftament in vielen Fallen 
fiir da8 Verjtandnis der Papyrt, Ojtrafa und Ynjdchriften feines Beit- 
alterS eine twertyolle Silfe. 

G8 ijt nicht gu befiirdten, daz durch dteje fonjequente Hin- 
einjtellung de$ Urdhrijtentums in feine Umtvelt die Wiirde und Wut 
de8 Evangelium Sc&haden nehme. Ym Gegenteil: die jihrenden 
Perjonlicdfeiten der apoftolifden Gemeinde treten, je jcharter man 
fie unter der Sonne ihrer Seimat betradtet, nur um fo plajtifder 
und Ffraftvoller berbor. C8 bedarf auc) nur eines geringen Yad 
denfen8, um 3u feben, dag Urdjriftentum und Iteues Tejtament 
fo fein mupten, wie fie find. WUngenommen, da8 Cvangeltuntr tare 
al8 religionSphilojfophijdhe Bewegung einer diinnen Oberjdjicht ent- 
ftanbden und in der fttltfierten Kunftiprade des Wttigismus literarijd . 
propagiert tvorden, dann ware e3 wohl nur eine Ctappe in der 
Geiftesgefdidte de Mitertums getvefen, ein tweiteres Napitel nad 
dem Rapitel Philo. Dah da8 Evangelium ein neuer Anfang wurde 
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in der Gefdidte der WMenfeheit, war nur denfbar, wenn es, auf 
die matte iinitlicjfeiten einer abjteigenden Iiterarijden Sultur 
verzidtend, wie ein madtiger Quell aus der Ttefe in ungefafter, 


unendlicer, gottlicher Bille allen Diirjtenden fich anbot als das 


Wajjer des Lebens, 


Lidl und Schattenfeiten der fog. ,, Graded Lessons’. 


Von KR. Barkar. 


WAuf den jegigen Gonntag)chulfondentionen tit die Hauptfrage, um 
die fic) alles dreht, ob eine Gonntagjdule das Syjtem der , Graded 
Leffons” benubt. Sit dies der Fall, dann wird jie als muftergiilttg 
angefehen, gebraucht fie aber andere Vehrmittel, Dann wird fie fiir riid- 
ftanbdig erachtet und bedauert. Mitt den ,Graded Leffons,” behauptet 
man, beginne eine neue 2Xera in der chriftlichen Erziehung; Durch fte 
habe die chriftliche Belehrung den ihr zufommenden Plab als gletch- 
wertiq mit Der chriftlichen Predigt wiedergewonnen. Durch fie allein 
erhielten die Rinder die threm Alter angemeffene Nahrung, jo dak durch 
thre Wniwendung eine Gonntag{cdhule giweifellos dte herrlichften Cr- 
qebniffe erztelen miiffe. G8 fet gang unbeqreifltch, daR e8 noch Gonn- 
tag{chulen gebe, die fie noch nicht eingefiihrt Hatten. Da unjere Gonn- 
tagjchullehrer die Dtftriftsfonferenzen immer gzahlreich bejucht haben 
und dem ortf{chritt hulbdigen, jind die , Graded Lejffons” vor einem 
SYahr in unferer Gonntagfchule eingefiihrt worden. 8 fet mir geftat- 
tet, den Gindrucl miedergugeben, den fie nach einjahrigem Gebrauch auf 
mich gemacht haben. Sch gebe metnem Referat die Weberfchrift: »Sicht- 
und Gchattenfeiten der fog. Graded Leffons.” 

Zunachft ift ficher, dak durch die Ginfiihrung der ,,Graded Lefjons” 
Die ganze Unterrichtsmethode in unferer Gonntaagf{dule total verandert 
worden tft. Gehon dite Vorbereitung auf den Unterricht tft anders ge- 
worden. Borher verfammelte jich die Lehrerfchaft faft vollzahliq an 
einem Whend jeder Woche gu einer gemein{dhaftliden Befpredhung der 
Leftion fiir den nachften Gonntag. Der Paftor oder ein Lehrer bez 
richtete iiber die betreffende brbltjche Gefdhichte und gab die nitigen 
Hingergeige fiir thre Behandlung. Fiir einen jeden mar die Gade in- 
tereffant und lehrretch, da e8 fich ja um feine Leftion fiir den fommen- 
den Gonntag handelte. Cine folche Borbereitung tft jet nicht mehr 
modglich, Da faft etnem jeden Lehrer eine andere Lettion vorgefdrieben 
ift. Ynfolgedeffen wird die wichentlice Verfammlung jegt fehr un- 
regelmapig bejucht, was ficherlich nicht gum Vortetl der Sontag tule 
“geretcht. 

ant det Unterrichtsftunde am Gonntag wurde alles auf dte qemein- 
|chaftliche ettion gugefdhnitten. Das Anfangsgebet nahm Bezug auf 
Jie und die Lieder wurden demgemah ausgemahlt. Zum Saluh rich 
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tete der Paftor oder der fonjtige Leiter noch einige gufammenfaffende 
Hragen uber dte Lettion an die eingelnen Rlaffen. Das ift jegt nicht 
moglich. Wer fonnte auch nur ein Lied finden, das 3. B. den verfchie- 
Denartigen Leftionen am dritten Gonntag im Oftober pafte, wenn fic) 
eine. Kaffe mit der Gonntagsheiligung befdhaftigt, eine andere mit 
der flugen Wbigatl, eine dritte mit dem Giindenfall, eine vierte mit 
Walter Reed, eine fiinfte mit der Galbung Davids, eine fechfte mit 
Sfau, etne fiebente mit Wndreas u. f. w. Wahrend fonft die Unter- 
ridtsjtunde don Anfang bis 3u Ende einem gemeinfdhaftlicen Gottes- 
Dienfte gltch, geht jebt bas Beftreben dahin, die Klaffen moglidhjt bald 
boneinanbder 3u trennen und fie mdalich{t weit auseinander 3u bringen. 

Auch das Biel de3 Unterrichts hat fich gedndert. Wahrend vor- 
Her fein Swed mar, den Rindern durch die Leftionen eine Gefdichte des 
Reiches Gottes gu geben, wobei freilich die Glaubens- und Sittenlebhre 
ein toentg 3u furg fam, dDreht das neue Syftem die Gache etnfad) um, 
indem dte Geqnungen und orbderungen des Chriftentums in fyfte- 
matifder Ordnung die Lettung iibernehmen, wahrend die biblifden Ge- 
fchichten nur 3u ihrer Veranf{chaulichung dtenen. 

Dagegen bleibt die Verteilung der jchulpflichtigen Kinder auf AWb- 
tetlungen beftehen. “Das Primary-, Suntor- und Yntermediate-De- 
partement entjpricht der Unter, Mtittele und Oberjtufe, wie tir fie in 
unjern alten Vefttonsheften finden. Lebhrreich ift aber, wie das Gy- 
ftem 3u diefer Dreitetlung gelangt. Den Grund dafiir bilden die drei 
RKrifen mit den dDaraus hervorgehenden Ent{chetdungen, Die man in Dem 
religidfen Leben des Kindes beobachtet hat. Die erfte Nrijis fallt in 
Die Bett deS Uebergangs aus der mittleren in die {patere Rindhett, alfo 
in das achte Lebensjahr. Sn diefer Krifis entfteht in dem Kinde das 
Verlangen, ein Siinger Seju zu werden und in feiner Nachfolge gu tun, 
twas Gott woblgefallt. Damit fchliebt die Primary-Pertode ab. De 
giweite Cntjchetdung findet in der Ueberqangszett bon der Rindhett zur 
Sugend, aljfo im dreigehnten Yabhre ftatt. Das Kind nimmt ganz ent- 
{chieden Sefum al8 fein Vorbild, feinen Freund und Fiihrer an. Bet 
mancen Kinbdern tritt fcon in diefer Beit die Befehrung ein. Damit 
endet die Sunior-Periode, und die Yntermedtate-Periode beginnt. Dte 
dritte Krifis macht fich im fechgehnten Yahre bemerfbar. Der Knabe 
hat nunmehr 92 Prozent, das Madden Y7 Progent der Letheslange, 
der Rnabe 76 Prozent, das Madchen 9O Progent des Korpergemichts 
erreidt, Dement{prechend find auch die geiftigen Fahigtetten und die re- 
ligidfe Entwidlung. Jn diefer Beit erfolgen die metiten Befehrungen. 
Sn der Bekehrung, die aus Reue iiber die Siinde und Vrlangen nach 
Erldfung herdorgeht, ent{dheidet fich das Kind voll und gang fir Jefum 
und entfahlieBt fich endgiiltiq gum Dienft in fetnem Weinberg. 

Ganz neu ift aber, daB das Syftem auch die Kinder bon vier und 
fiinf Sabren als Beginner” in dite Gonntag{dule etnreiht, und fiir 
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fie in gang befonderer, man fann wohl fagen, ltebevofler Weife forat. 


Das mug man ihm alB ein grokes Verdien|t anrechnen. Fiir den Un-- 


terridht diefer WUnfanger werden folgende Forderungen geftellt: Die 
Kinder find in etnem befonderen Raum, der in jeder BVeziehung etnen 
freundliden Gindrud maden muf, getrennt von den ibrigen Gdhiilern 
au unterridten. Cine Wandtafel tft erforderlich, ein Gandtifd, tvie 
er in der unterften Rlaffe der Freifchule gebraucht wird, ift miinfchens- 
ert. Bu bequemen Gigen dienen den Rindern fletne Stiihlchen. Der 
Unterrihtstur[us ift zrweijahria, doch tit der giwette nicht jchrotertger als 
der erfte, fo Daf e& gleichgiiltia ift, mit twelcheny man beginnt. Das 
Biel des Unterrichts tft, Die Kinder gu Gott zu fithren, dadurdh, dak 
man thnen die iebe des himmlifjden Baters, die Ltebe Yefu und die 
himmlifde Heimat zeigt und fie antretht, Liebe gu Gott und den Mtit- 
menfden gu betweifen. Der erfte Kurjus befteht aus fechzehn bibli- 
fchen Gefchichten aus dem Alten und neun aus dem Neuen Teftainent; 
im aweiten befinbden fich dreizehn Gefchichten aus dem Alten und neun 
aus dem Yteuen Deftament, und gwar in bunter Reihenfolge. Nur 
atwifcen den Gefdhichten bor Weihnachten herrfcht etn Zufammenhang. 
Die iibrigen Leftionen find der Naturgejchidte entnommen, fie ent- 
fprechen der betreffenden Sahreszeit, mas bet ihrer Cinfithrung 3u be- 
achten ijt. Die Kurje beginnen mit dem 1. Oftober; fangt man jpa- 
ter Damit an, mug man die Leftionen tvabhlen, die fiir das betreffende 
Vierteljahr bettimmt find. 2m Anfang etnes jeden Vierteljahres er- 
halt der Lehrer ein Terthuch, das dreizehn Gefchichten und eine fehr 
qriindliche Wnlettung zu threr Behandlung enthalt. Sedes Kind be- 
fommt an jedem Gonntag ein 3ufammengefaltetes Blatt, auf deffen 
erfter Geite fich ein fchones Bild, auf der giveiten ein Denffprud, auf 
den iibrigen beiden die Gefchichte befindet. Dies Blatt nimmt da8 Kind 
mit nad) Haufe und lapt fich bon der Mutter die Gefdhichte nochmals 
erzablen und erflaren. Um diefe Mitwirfung der Ntutter 3u erreiden, 
mup der Lehrer fie zur Tetlnahme an dem Sonntag{chulunterrict ein- 
faben oder fie 3u Hauje auffuden und fie zur Grfiillung diefer ihrer 
Pflicht hefttmmen. Die Gefchichten find dem Verftindnis der fleinen 
Kinder angemeffen, dte Anleitung fiir den Lehrer ift far und deutlich, 
fo bab fie mit HletR und Geiwiffenhaftiqteit angemandt, fider guten 
Erfolg bringen wird. Fir die fleinen YUnfanger ift das neue Syftem 
Jehr 3u empfehlen, mentaftens in Gonntag{chulen, in denen in der Qanz 
de8fprache unterridjtet twird. 


Wenn die Kinder den giveijahrigen Anfangsturfus beendet haben, 
werden fie tn dte Primary-Wbtetlung verfebt. Die Lehrer werden aber 
nicht mitverfegt; fte ertetlen denfelben Unterricht metter und erhalten 
die Schiiler der nachitniedrigen Rlaffe. Das ift eine Borfdhrift, die 
fiir alle Lehrer gilt. Die Primary-Abteilung befteht aus dret aufz 
fteigenden Rlaffen. hr Biel tft, den Kindern Gottes Macht, Liebe und 
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Fiirforge gu zeigen und Vertrauen und Gehorfam gegen ihn gu ertwecen. 
Die Gefdichten des erften Jahres, von denen die metften fon in dem 
Anfangsturjus behandelt find, ftammen der grofen Mehrzahl nach aus 
Der Bibel, und zwar aus dem Alten Deftament. Cinige Lettionen 
Uber das ltebebolle Walten Gottes in der Natur, iiber Tempereng und 
Miffion tragen wenightens biblifchen Charafter. Die Gefdhichten find 
nicht Gronologifd) geordnet. Das giweite Jahr bringt mehrere Grup- 
pen bon 3ujammenbhangenden Gefchichten aus dem Leben efu, aus dey 
Apojtelgefcdhichte, aus der Heidenmiffion, aus der Gefchichte Yfraels und 
jalteplich etne Empfehlung der Temperenz. Der Lehritoff de8 dritten 
Sahres tft dem tes Vorjahres fehr ahnlich; jedoch wird zur Vorberet- 
tung der erjten Rrifis den Rindern die Perfon deS Hetlandes vor die 
Yugen geftellt. Ote Unterichtsmittel find dtefelben tote in der ,, Bez 
ginner"-Rlaffe. Dte auf ihren Blattern befindlicen Spriide und Lie- 
Derberfe miiffen die Kinder ausmendig lernen, wenn fie berfekt werden 
fwollen. Um in die nadhftfolgendDe Suntor-Abtetlung gu gelangen, miifz 
fer fie auffagen fonnen: Das Unferbater, den 23. Pfalm, je ein Lied 
iiber Weihnachten, Oftern, Miffion und Temperenz, ein Morgen, 
Abend- und Tifchgebet, die Gefchichte der Geburt Seju, Luft. 2, 8—20, 
die Auferftehungsgefchichte Warf. 16, 1—8. 

Die Suniorftufe umfagt vier Sahre hr Swed ijt, dem Kinde 
3u elfen, dag e8 etn Tater des Wortes Gottes werde und eS 3u treuer 
Liebe zum Heiland 3u fiihren. Dazu tft dte Wufqabe des erften Sah- 
reS, in Dem Kinde Liebe zur Brbel 3u ertwecen und e3 3ur Wahl und 
zum Dun de Guten zu beftimmen. Bur CErreichung diefes BielS twer- 
den die altteftamentlicen Gefchichten bet Wofes Tod betrachtet und 
einige Barabeln Seju erflart. Das gwette Jahr zetaqt chrijtltches Hel- 
dentum, toie eS in Sefu und jeinen Yachfolgern gu finden ift. Den 
Anfang machen einige herborragende chrijtliche Perfonen aus der WMtif- 
fion8- und Rulturgefdichte. C38 folgt ein Lebensbhild Jefu, als des 
qropten Helden, dann Erzahlungen aus dem Leben des Petrus, Paulus 
und anbderer. Den Schluh bilden einige englifche Meiffionare. Ym 
pritten Sabre foll in den Rindern das Gefiihl der Verantwortltchtert 
fiir ihr Tun vertieft und Liebe gum Guten und Hah gegen das Bofe 
in thnen gewedt merden. Dazu wird die Gefchichte des alten Bune - 
des, die im erften Yahre beqonnen wurde, fortgefebt und zu Ende ge- 
fithrt. Das vierte Jahr dient zur Borbereitung auf die givette Krifts 
im religtdfen Geben der Kinder. Damit fie fich entfclieBen, den Het- 
land al8 thr Vorbild, whren Freund und Fiihrer angunehmen, twird 
ihnen fein Seben in feiner qganzen Schonheit und Herrlichfett nac) dem 
Ebangeltum bes Markus vorgefiihrt. Die Sehiiler erhalten biertel- 
jabrlich ein Buch, das aber nicht die gu behandelnden biblijden Ge- 
Fehichten felbft enthalt, fondern nur angibt, in melden Kapiteln und 

Berfen der Bibel fie gu finden find. Die Verje werden dann auf die 
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eingelnen Wochentage verteilt, und e3 wird den Kindern aufgegeben, 
an jedem Tage die fiir thn beftimmten Berje in der Bibel aufzufucjen 


und nachgulefen. Ferner tft dem Buche noch ein Bogen mit Bildern. 
au den eingzelnen eftionen beigegeben. Diefe Bilder miiffen etns nach. 


bem anbdern abgefchnitten und neben der betreffenden Leftion etnge- 
flebt werden. Wuf dtefes Cinkleben wird das qroRte Gewicht geleat, 


ba die Kinder dadurch an Genauigfeit und Gauberfeit gemofnt und- 


zum Gehorfam und zur Gewiffenhaftigfett ergogen twiirden.  Nach- 
(affige Gcbiiler follen durdy Belobungen und Belohnungen dazu be- 
fttmmt werden, diefe Arbeit reqelmapiq und ordentlich auszufiuhren. 
Die Biicher gehen in den Befik der Kinder iiber. Durch Chrenrollen, 
RKiaffenfahnen und gemein{chaftltche Wusfliige foll bet den RKindern 
Das Gefiihl der Zujammengehorigfeit gejtarft merden. 


Sm AWAlter von ungefahr gwolf Sahren treten dDte Kinder in dte 


 ¥Yntermediate-Wbteilung ein. Dak jamtliche Kinder bet threr Ber- 


febung ein modglich{t fiinjtlerifch ausgefiihrtes BZeugnts erhalten, tt 
felbftverftandlic). Wuch die SYntermedtate-Wbteilung befteht aus ter 
RKiaffer. Yhr Biel tft, die Kinder zur Erfenntnts der Pflichten und 
der Berantwortlichfeit eines chriftlichen Lebens 3u fiihren, chriftliche 
Gitte und Getwohnheit in thnen 3u fchaffen und fie 3u chriftlidem 
Dienft fertig zu machen. Dies Biel foll erretcht werden durch die Be- 
trachtung der Lebensbilder der fettenden Perjonlichfetten des Wlten 
und de8 Neuen Bundes, forme der alteren und neueren Rirchengefchichte. 
Das erfte Sahr bringt die Biographieen der bedeutendften Perjonen 
im 2lten Tejtament und eintger amertfanifcer Rirchenmanner und 
Temperenz-Wpoftel. Das siwette fithrt Geftalten aus dem Yeuen 
Tejtament vor, ferner Glaubenshelden aus der Gefchichte der hrift- 
lichen Kirche, dDarunter befinden fich als die einziqen aus Deutfd- 
fand Luther und Bingendorf. Den Schlup bilden einige Beifptele 
treuer greundjdaft aus der Bibel. Ym dritten Sahr wird zur Bor- 
bereitung auf Die 3u ermartenden Befehrungen ein Lebensbild Sefu, 
alg des Ydealmenfden, gegeben. Das lebte Vierteljahr bringt pte Le- 
bensgefchichte bon David Livinaftone. Die Biicher fiir dte Rinder 
enthalten die Lebensbilder in flarer und anfprechender Form. Gute 
Karten und Bilder find betgegeben. Ym vierten Sahr endlich follen 


— dDte Kinder, deren Befehrung vorausgefekt wird, tm riftliden Le- 
ben geftartt und angelettet werden, auch anderen.3u wahrem Chriften- — 


tum 3u berbelfen. Dte Themata dtefes Jahres find: Das Wefen des 
Shriftentums, feine Probleme, der CHrijt und die Kirche, das Wort 
Gottes im chriftltchen Leben. Wuperdem werden Fragen geftellt, au 
denen die Kinder dte Wntwort in thr Buch fdhreiben follen. Auch dte 
Kinder der niederen Gtufen iwerden angehalten, thre Gedanten tiber 
Die Leftionen in fog. Motenbiicher ntedergufdreiben. Wetter reidjt 
meine Kenntnis des Syftems nicht. Yn den Ueberjichten iiber das- 
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felbe merbden als fernere Unterrichtsgegenftande angegeben fiir dag 17. 
ahr: Die Welt als. chriftliches Wrbeitfeld, fiir das 18.: Gefdhichte 
und Ltteratur bes hebraifchen BVoltes, fiir pas 19.: Gefdhichte des 
neutejtamentlicen Settalters, fiir daS 20.: Die Bibel und das fo- 
3tale eben. 


Sich iiber die Stellung des Syftems gu der qhriftlichen Glau- 
benstehre ein Urtet! gu bilden, tft jchwer, da fich an der Bearbeitung 
der Lettionen verjdhiedene Perfonen weibliden und mannitchen Ge- 
fchlechts betetligt haben, die 3mar im wefentlichen eines Ginnes und 
Geijtes find, aber tn Gingelhetten vonetnander abiweichen. Doch darf 
ficher behauptet werden, Dak dag erfte Hauptitiic€ und der erfte WAr- 
tifel unfers chriftlicen Glaubengs in den Leftionen jehr reidlich und 
jebr richtig behandelt merden. (8 fcheint faft fo, al8 ob in dem gan- 
zen Spyftem das Hauptgemicht auf da8 Gefek gelegt wird, wabhrend 
Das Ehangeltum mehr guriictritt. Ueber den gweiten Urtifel herrfdht 
infolge der Berjchiedenheit der Mitarbeiter feine recht Rlarheit und 
Sicherheit. Bmwar, daB Yejus der Gohn Gottes ift, wird nirgends 
begmweifelt; aber iiber die Urfache, die Notwendiqfeit und den Steck 
fetnes Crlojungswerts finden fich verjchtedene Meinungen. Yn dem 
dead. Tert Book" fiir Prim. 1, S. 133 heiht e8: Manchmal waren 
die Mtenfchen jfebhr fleiBig und fehr gliiclich, Denn fie dachten an Gott 
und fiebten und unterjtiigten fic) einanbder; manchmal bergafen fie’ 
ihn aber und taten nichts, ihm 3u gefallen. Bulegt fprach Gott: Sch 
will meinen Gobhn fenden, der joll ihnen fagen, da fie mir gehorchen 
miiffen, und foll thnen zetqen, tie fie leben und lieben miifjen.” Das 
ijt ent{chieden nicht richtiq.. Dazu war das Erfcheinen Yefu nicht no- 
tig. Den Willen Gottes fannten die Menfchen aus dem Gefeh. BVer- 
Dachtig find auch Weuperungen tie: ,Der Tod Yefu war die Krone 
und BVollendung feines Lebens,” und: ,,BVon der Stunde des Todes 
Sefu an begann die Welt Gott zu verftehen.“” Wenn anderfeits an 
mandjen Stellen auc) bon dem Opfertod Yeju die Rede tft, mird man 
nirgends die Wahrheit finden, dak dte Wtenfchen infolge des Siin- 
denfalls unter Dem Born Gottes ftanden, und daR Sefus fiir ung den 
Zorn Gottes tragen mufte. Gegen die Auffajfung und Behandlung 
des dritten WUrtifels und des dritten Hauptftiics dtirfte nichts We- 
fentlide3 einguiwenden fein, hichjtens fonnte bemerft werden, Dak dem 
Glauben nicht die gentrale Bedeutung gegeben wird, die thm nach 
evangelifjder Auffaffung zufommt, und dap der Hauptnacdorud auf 
die guten Werte gelegt wird. Dagegen jtimmen die AXeuferungen 
iiber die Gaframente nicht mit unferm Ratechismus uberein. Nad 
dem GSyftem befteht die Bedeutung der Taufe darin, Daf der Tauf- 
ling durd) fie feinen Glauben an Yefum offentlic) befennt und die 
“Pflichten iibernimmt, die einem Glied der chriftlichen Kirche auferlegt 
find. Gie follte deshalb nur an Erivachfenen vollgogen werden. 8 
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liege nicht in dem Wefen ber Taufe, ein neues Leben gu fcjaffen und 
Vergebung der Siinden zu bewirten, aber eS fet modglid, dag etn Er- 
toachfener, wenn er bet der Taufe BVergebung der Siinden juche, fie 
durch Yefum finden tinne und fo ein neues Leben beginne. Die Kin- 
pertaufe fonne Saber nichts Weiteres bedeuten, als die Wufnahme in 
die chriftlidhe Rirde (, Teach. Text B.," XI, S. 41, ff.). Das Hetlige 
Whendmahl foll nur eine fymbolifche Handlung fein, durch die die 
Kraft verfinnbildlict merde, die der Chrift bon Yefu erhalte, etn Ge- 
pachtnismahl, das den Shriften an fetne Pflichten gegen Gott er- 
innere, eine foziale Handlung, die den Rommunifanten an feine Ver- 
pflichtungen gegen feine Mitmenfcen mahne (G. 149 ebenda), Bon 
einer fonftigen Wirfung des hetligen Whendmahls auf die GSeele tft 
nirgends die Rede. 

Trok diefer Mangel ijt das qradterte Syftem zur Beit das Befte, 
as fiir ben Unterricht in der Gonntagfdule vorhanden ift. Getne 
Ginfiibrung, toenn auch hoffentlich nur noch fiir furgze Bett, tft jeder 
Gonntagfchule gu empfeblen, die etner neuen Wnrequng bedarf und dte 
RKoften nicht 3u fcheuen braucht. Lebtere find allerdings recht bedeu- 
tend. Wir haben in unjerer Gonntag{dule ungefahr 180 Rinder, 
Die Die gradterten Veftionen gebrauchen, und die Roften fiir diefe mah- 
rend des erften Sahres belaufen fich auf etta8 mehr alS hunbderi 
Dollars. Dabet haben wir noch auf die gu den Lefttonen gehoren- 
Den gropen Bilder der hohen Koften twegen verzichtet. Yn den nach- 
ften Jahren werden die KNoften auc) nur um ein Geringes abnehmen. 
Wuf den Konbentionen wird mandmal behauptet, dap bet der erjten 
GCinfithrung des Syjtems die Koften zwar hobher jeien, al8 die fiir die 
bigherigen Vehriartttel, dab fte aber bet langerem Gebrauch fich ntedri- 
ger ftellten, toetl die Lefttonshefte tmmer wieder gebraucht werden 
fonnten. Das tit aber nicht ganz ricdttq und trifft hochftens bet den 


Heften fiir die Lehrer gu. Die Schiilerhefte fiir die Wnfanger und — 


fiir die Primarhs und Junior-Wbtetlung werden Cigentum der Sdhit- 
ler, und die Biicher fiir das dterte Jahr der Sntermedtate-Stufe twer= 
den durd) etnmaligen Gebrauch mwertlos. 8 finnen alfo nur die 
Schiilerbiicher fiir die dret erjten Yahre der lebteren mehrmals gebraucht 
foerden, 

8 ift jehr gu wiinfden, dab ftch unfjere Synobde der Gace anz 
mimmt und unter Unlehnung an das gradierte Syftem Lehrmittel 
fiir die Gonntagfdhule herausgibt, die mit der evangelifdhen Glau- 
benslehre iibereinftimmen, bon ebangeltjdhem Ginn und Getft erfiiltt 
find und die GSonntag{dultaffen nicht tibermapig belaften. 

 ebod) darf niemand denfen, dab jchon allein durch die Ginfiih- 
tung der gradierten Leftionen eine Befferung in bem Unterricht der 
Kinder herbetgefihrt wird. Das meifte fommt auf die Perfon de8 
Lehrers an. Wenn er gu feiner Vorberettung die Lettion fiir den 


Christian Nurture 111 


nacften Gonntag nur einmal fliidhtig durdlieft und ficeh Dann betm 
Unterricht darauf befdhrantt, fie gu erzahlen und abgufragen, wird 
das Shitem meder thm noch feinen Rindern niigen. Nur wenn er 
burd) fleigiges Studium des Lehrerheftes die in der Lektion enthalte- 
nen Wahrheiten und Forderungen erfennt, fie wahrend der Woche in 
feinem Herzen betwegt und fie dann am Gonntag, getrieben von der 
Liebe gum Hetland, den Kindern fo dringend al8 malic) an das Herz 
legt, nur Dann wird bon den Leftionen ein Gegen ausgehen fiir: thn 
felbjt und die ihm anbvertrauten Rinderfeelen. 


Christian Nurture. 
By J. U. Scunerer, Pu D. 


Christian nurture is sometimes confounded with religious in- 
struction. It means more than instruction in religion. Instruc- 
tion is only a part of the process of Christian nurture. It is more 
than the formal teaching of the Bible and religious dogma. The 
memorizing of scripture passages and of the catechism is one of 
the means by which a Christian education may be attained, which 
offers the nourishment for the orderly development of lives into 
the fulness of their powers. Religious nurture, however, means the 
kind of directed development which regards the one who is devel- 
oped as a religious person. It seeks to develop that one to fulness 
of religious powers and personality. Material of religious inspira- 
tion is used to that end. Religious nurture seeks to direct a re- 
ligious process of growth. This characterizes the work of every 
educator who looks on the child as a spiritual nature, a religious 
person. The aim is to train the spiritual person to fulness of 
living in a society essentially spiritual. Christian nurture, there- 
fore, in distinction to religious nurture in general, means to bring 
the child up to the measure of the stature of the fulness of Christ. 
This is a continual process. Normal persons never stop growing. 
Just as normal children grow all the time in their bodies, so do 
adults and all others grow all the time in mind and will powers of 
the higher life whenever they live normally. 

By what means can this process of spiritual growth .be nour- 
ished best so as to facilitate the development of Christian life? 
That is the question to which we shall give attention at this time. 

In approaching this question we must begin with the consider- 
ation of the institution in which the child starts on his career as a 
human being. The starting point is the family. 

The family is the most important religious institution in the 
life of today. It ranks in influence above the church. It has al- 
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ways held this place. Even among primitive peoples, where fam- 
ily life was an uncertain quantity, the relations of parents, or of 
one of the parents to the children afforded the opportunity most 
frequently used for'their instruction in tribal religious ideals and 
customs. The higher the type of family life, the more fully does 
it discharge its functions in the education of the child. The high- 
est type in the pre-Christian dispensation is found in the Hebrew 
conception of family life. It developed toward the Christian ideal. 
It gave especial attention to the training of the offspring. The 
Hebrew father was commanded to be the teacher of his children. 
“These words, which I command thee this day, shall be upon thy 
heart, and thou shalt teach them diligently unto thy children, and 
shalt talk of them when thou sittest in thy house and when thou 
walkest by the way, and when thou liest down, and when thou risest 
up.” Deut. 6: 6=%. 


Obedience to this injunction, no doubt, more than anything 


else, has been the means of retaining that unique moral and re- 
ligious character which distinguished the Hebrew, wherever found, 
from any other people on the face of the earth. In obedience to 
this command, the Hebrew father was ever diligent to teach his 
children the way of the Lord. He loved to linger over the pages 
of his nation’s history and to dwell upon the memorable deeds of 
its heroes. He availed himself of every opportunity to talk to his 
children of the law of God and His wonderful dealings with Israel. 


When he sat in his house or walked by the way, when he lay down 


to rest or when he arose to labor, the one inexhaustible theme al- 
ways was the Law of God and the wondrous ways of Jehovah. Thus 
the religious impressions were indelibly stamped upon the young 
mind and heart. 

In the New Dispensation, where Calvary is substituted for 
Sinai and the Gospel of Grace is proclaimed for the redemption of 
them that are under the law that they might receive the adoption 
of sons, childhood is invested with a new meaning, and the instruc- 
tion of children in the way of salvation gains a new and sacred sig- 
nificance. The obligation is now a Christian task. Christian nur- 
ture must begin at the earliest stage of the child’s life, and the 


church should not fail to take official note of this fact. This obli- 


gation of ‘the church is assumed by all denominations that observe 


infant baptism; and those that do not approve of infant baptism — 


have in many instances adopted some form of consecration service 
for infants. In some Baptist churches infant baptism is upheld. 
We quote T. Harwood Pattison on this subject: 

“The early Jewish rites brought each child in the theocracy 
into close relations to the priest. The churches: which observe in- 
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fant baptism give, perhaps, an advantage of the same kind to their 
minister. It may be viewed as a sacrament, or it may be looked 
at only as a simple form of dedication, but in any case the pastor, 
by virtue of this baptismal service, comes into sympathetic connec- 
tion with the child. He has some ground for appeal, altho in most 
cases the ground may not be taken with any pretense of sacerdotal 
authority.” 


“The writer is strongly disposed to believe that a consecration 
service for infants should be encotiraged among us, with the assent 
of parents, and not so much as a duty but as a privilege. There 

-seems to be authority for it in the practice of some Baptist 
churches: for instance, the First Baptist Church, Hartford, Conn. ; 
Dr. John Clifford’s, London; and Emmanuel Baptist Church, New 
York City, Samuel Alman, pastor, 1890. In one church in New 
York the pastor for many years of his ministry has urged it as a 
duty upon Christian parents to bring their children as soon as pos- 
sible to the house of God and there publicly consecrate and name 
them with prayer and thanksgiving. To every family whose child 

-is thus dedicated, is given a certificate of consecration, and the pas- 
tor testifies that many blessings have followed this religious cere- 
mony. Among the announcements made in the weekly Bulletin of 
the Westbourne Park Baptist Church, London, of which Dr. John 
Clifford is the minister, I find the following: The next baptism will 
take place on Wednesday evening, January 19th, and the next dedi- 
cation service of children to God our Father will be held on Sunday 
morning, January 23rd.” 

We of the Evangelical Synod who adhere to infant baptism 
and the rite of confirmation must emphasize the duty which parents 
assume in the baptismal vow. Parents must be held to teach their 
children the blessed truths of the Gospel, and to watch over the edu- 
cation of their children that they be not led astray; to direct their 
‘youthful minds to the Holy Scriptures and their feet to the sanc- 
tuary; to restrain them from evil associates and habits, and, as 
much as in them lieth, to bring them up in the nurture and admo- 
nition of the Lord. 

The family altar is indispensable to Christian nurture. Fam- 
ily worship is necessary for the sake of the ideal unity of the fam- 
ily life. It is the means by which the daily nourishment is offered 
for the spiritual growth of the child. Family worship following 
the morning meal, or, occasionally the evening meal when the fa- 
ther, or the mother in his absence, reads a portion of Scripture and 
offers prayer—grace at meals and young children repeating their 
prayers at the mother’s knee or the bedside on retiring—has af- 
forded to many the largest part of their conscious and formal re- 
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ligious education. It is, indeed, hard to see how parents can com- 
ply with the baptismal vow, or do their part well toward the chil- 
dren they have consecrated to God, without some form of daily 
family worship in the home, a worship in which every child can 
participate. Family worship is a subject of such vast importance 
that the pastor dare not be derelict in pointing out to parents the 
necessity of the family altar in order to foster Christian nurture 
in the home. 

From the family the child must be ushered into the church, if 
Christian nurture is to proceed beyond the confines of the family. 
The church is next of kin to the family. This brings us to the Sun- 
day school as the door by which the child is to find his entry into 
the church. It will be sufficient to repeat, that it is the business of 
the Sunday school to teach the Word of God, keeping a three-fold 
purpose in view: 

1. The Winning of Souls. 
2. The Building of Character. 
3. The Training for Service. 


Dr. John H. Vincent’s definition of a Sunday school seems 
acceptable: “The Sunday school is a department of the church of 
Christ, in which the word of Christ is taught, for the purpose of 
bringing souls to Christ and of building up souls in Christ.” The 
definition contains the three cardinal factors: Instruction—Guid- 
ance and Nurture. 

We are dealing with Christian Nurture, and must lay the em- 
phasis on Nurture in the Sunday school. Biblical knowledge is 
desirable, the desirable end is to bring the child to the state of mind 
in which he may feel deeply the attractiveness of the saintly charac- 
ters of the Bible, and above all, be won by the love and saving grace 
of Jesus, so as to be led to say within himself, “I want to be like 
Him.” 

The child’s name should be written on the Oradle Roll in 
earliest infancy. The Beginner’s or Kindergarten Department 


(4-5) should be given over to stories, songs, handwork, all embraced — 


in a complete service, all centering around a religious theme, com- 
prehensible to the child, and leading to a harmonious and helpful 
life with his play-fellows and those who make up his social environ- 
ment. 

In the Primary Department (6-8 years) religious impressions 
may be made thru interpretation of nature, stories of life, song, 
prayer, simple scripture texts, and iiatcons 

In the Junior or Secondary Division, three years should be 
given to selected stories of the old and the new Testament (9-10-11 
years), one year on the Life of Jesus—a constructive story of Jesus, 
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from the standpoint of the hero (12 years) ; one year on the Heroes 
of Israel (13 years) ; one year on the Gospel of Mark (14 years). 
That brings the child to the age when he should receive special in- 
struction by the pastor for confirmation. Up to this time the pas- 
tor has had very little to do with the child in the matter of re- 
ligious instruction. At best, he has supervised the instruction, or 
given his aid in training teachers for the Sunday school, or taught 
a class of men, but the child was in the hands of teachers, many of 
whom were incompetent, and those esteemed competent can, with 
very few exceptions, be arranged into one of two classes of teachers: 
they either instruct at the expense of nurture, or they nurture—mor- 
alize—without first having imported the knowledge that makes 
moralizing reasonable. This weakness in our educational system 
can, however, be rendered less harmful, if the teachers remain in 
their grades while the pupil advances to the next grade, where he 
comes under the sway of a teacher as good, or better, or worse than 
the one he had in the grade from which he was promoted. In any 
event it is reasonable to assume that the pupil, by the time he has 
reached the age of 14 years, has attained a fair knowledge of the 
more important biblical facts and some ideas relative to the doc- 
trines of the church. It should now be the task of the pastor to 
supplement the instruction with the supreme aim of developing 
Christian life. | 

Up to this time the child has had approximately one hour in 
religious instruction per week—52 hours per year. We are told 
that the Catholic church provides for 480 hours for religious in- 
struction of children-per year; the Jews provide 180 and and most 
Protestant churches 52 hours per year. What is to become of Pro- 
testantism at that rate? Do we say too much, if we maintain that 
a pastor is woefully direlect in his duties, if he does not devote 
some of his time to the instruction of children in addition to what 
he does in the Sunday school? 


Under no circumstances should less than 100 hours for the 
religious instruction of children be given on. week days by the aid 
of the catechism, in addition to the instruction given in the Sunday 
school, making in all, approximately 150 hours of religious instruc- 
tion given to children per year. 

We are aware of what is said about the “New England 
Primer.” The closing verse of the “Dialog between Christ, Youth 
and the Devil”, with which the primer concludes, is sufficient to 
arouse some doubt as to its desirability as a book intended for Chris- 
tian nurture. Death, the last speaker, says: 

“Youth, I am come to fetch thy breath, 
And carry thee to the shades of death. 
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No pity on thee can I show, 

- Thou hast thy God offended so. 
Thy soul and body Ill divide, 
Thy body in the grave I'll hide, 
And thy dear soul in hell must lie 
With devils in eternity.” 


It is not a difficult task to find something better than this for 
children to memorize. But that is not a fair samiple of the modern 
catechism, “tho the entirely satisfactory catechism is yet an unful- 
filled prophesy.” 

It seems reasonable, however, to assume that a natural and 
healthful growth in the religious life of young people can be cul- 
tivated by the aid of the catechism. But it is not everybody’s bus- 
iness to catechise. Lord Bacon said, “A boy can preach, but a man 
only can catechise.” No less a man than Robert Raikes used the 
catechism in his school. One of the chief dangers in the use of the 
catechism is to be sought in the unscrupulous catechist who does 
not know how to catechise and is content to have children repeat 
definitions and formulas which are utterly beyond the capacity of 
the child. If the questions and answers are not brought into some 
phase of reality to the child, incalculable harm will be done. But 
if the study of the Ten Commandments, the Apostolic Creed, the 
Sacraments of Baptism and the Lord’s Supper is wisely conducted 
and the meaning of prayer—the necessity and privilege of leading 
a prayer life—is impressed upon the child’s mind so as to produce 
a healthful growth in his religious life, the pastor may rejoice and 
thank God for blessing the efforts of His servant so abundantly. 

It may not be amiss to bring this paper to a close with a quo- 
tation from T. Harwood Pattison: “To promote a healthful growth 
—a child’s faith for the child, a boy’s for the boy, a young man’s 
for the young man—will be the aim of the pastor. It may be eas- 
ier for him to let the usual superficial and unreal methods remain 
undisturbed, just as it may be easier to preach moral essays or to 
discuss sociological problems or to analyze the poets in his sermons 
rather than Sunday after Sunday to preach the truths which are 
able to make men wise unto salvation. But if the preacher is a 
good minister of Jesus Christ, he will not let his preaching and his 
pastoral work run on in easy grooves and then every two or three 
years, calling on his people to confess their unfaithfulness, and get = 
up a revival, send for an evangelist and expect him to do with his 
poor dynamite what the minister himself should have been doing 
all the time with the divine power of Christian nurture and with 
the divine provision of faithful preaching.” . 
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Sermon Outlines for the Lenten Season. 
By H. KAMPHAUSEN 


I. The WHY of Christ’s Suffering. 
Text: Luke 18: 31-34,“ . . . All things written concerning the 
son of man shall be accomplished . . .” 

The cross of Christ is the problem of the ages. To the Jews 
it was a stumbling block, to the Greeks foolishness. It is both to- 
day to many. ‘They say it would be immoral that the innocent 
should suffer for the guilty; or, is God such a tyrant that only 
blood can. satisfy His anger? The best answer is to be sought in 
the Word. Here, in this passage, He shows there was an inevitable 
“must” about His sufferings. 

Three reasons may be found for it in this saying: 

im Because of the sin of the world, 
. Because of the will of God, 
3, Because of the obedience of the Son. 

1. We all know that man’s sin made the coming of ‘the 
Saviour necessary. Christ very often pronounced it to be His mis- 
sion to conquer sin, “to destroy the works of the devil.” Espe- 
cially is the connection of His sufferings and death with sin very 
close. It is as plain as day that sin caused it. All thru His life 
there had been opposition and enmity from many. John tells us 
that the reason for this was simply that the darkness hated the 
light. This hostility grew more bitter from year to year. He com- 
pelled men to either become better or worse. It was impossible to 
maintain a “happy medium” or be neutral. 

And because He was so great, so impressive, so powerful, His 
influence became nation wide. It was no individual matter alone, 
but a national to say what they thought of the Christ. So we see it 
was the sin of the people that caused Him to die: the leaders had 
determined He should die: the highest court had so decided; the 
people as a whole rejected Him. All classes had a part in it. Even 
the Gentiles shared in the responsibility: Pontius Pilate had Him 
crucified. It was the sin of the world. 

2. The scriptures very plainly and frequently tell us that 
Christ was indeed killed by the wickedness of men but, at the same 
time, that it happened according to the foreknowledge and counsel 
of God. It is to be expected that, if even a sparrow does not fall 
without God’s will, the death of His Son can only be traced back 
to the deep counsels of His Father. God had revealed it as His will 
‘in the scriptures. It is true the Jews did not find the death of the 
Messiah there. Even the disciples, at the end of His teachings, did 
not understand the clear words about His suffering. Yet Jesus 


118 Sermon Outlines fer the Lenten Season ~ 


found it there. Perhaps not only in definite and particular’ pas- 
sages, but in the institutions and ordinances of the Old Testament 
service. In Luke 24 he quoted Moses and all the prophets as tes- 
tifying to His sufferings. He found types of the sufferings of the 
righteous thruout the Old Testament. He applied to himself the 
chapter of the suffering servant in Isaiah 53. 

He was very clear—or became clear—as to the fact that the 
father was to lay the cross on Him, cf. John 1, “the lamb of God” ; 
His parables about the murderous servants; Gethsemane, “thy will 
be done.” 

3. If it was the Father’s will, then it would be meat to Him 
to do it. “Thy law is in my heart” explained Christ’s attitude ev- 
erywhere. That love of God and love of man are one and the same 
thing, no one has ever so manifested as Christ. He did God’s 
will as a teacher and revealer; He did it as an example and char- 
acter. It made Him strong in temptations, unyielding to popular 
clamor, brave of heart before the mighty, and, at the same time, 
untiring in His ministry, loyal to His disciples, compassionate to 
the sinner, ready to help the needy. 

But He felt that the greatest test of His obedience was to come 
last. He has given us hints why it was necessary for Him to die: 
ile had to give His life as a ransom for many; redemption was only 
possible thru His death. Not because the Father is blood-thirsty. 
The Father himself sent and gave the Son, but because the cross 
~ Showed -the-wickedness of sin as nothing else can; because it showed 
the love of God as nothing else, and the grace of Christ; because 
it maintained the principle that where there is sin there must be 
punishment, but that the sin of man is borne and removed by Him. 
Since the father raised Him from the dead, there can be no 
doubt about the sacrifice being accepted, and life and righteous- 
ness available for all. i 


IJ. Jesus in the “Upper Room” on the Hereafter. 
Text: John 14: 1-3. “In my father’s house are many mansions. . ,” 


Jesus’ “farewell discourses” in the “upper room” (Mark 14: 
15, and Luke 22: 12) at Jerusalem were addressed to His disciples, 
while His discourses on “the last things” (Matt. 24-25) had a gen- 
eral audience. ‘They are remarkable for several things: foot-wash- 
ing: institution of the Lord’s Supper; promise of the “Comforter” ; 
and His mental serenity contrasted with Gethsemane. His soul 
was in repose because He did not fear death: dying to Him is “go- 
ing to the father.” He seeks to inspire His disciples with the same 
unperturbed confidence as to death and the hereafter. Especially 
so in this word. 
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Jesus robs the Hereafter of its terrors for His believers. 
1. He calls it the “father’s house”, 
%. He goes to prepare places there for them, 
3. He comes at His own time (and in His own mode) 
to receive them into it. 


1. - Death and the hereafter are to the heathen a land of dark- 
ness where the departed lead a ghostlike existence (“rather a beggar 
on earth than a prince among the shadows”, Schiller in Homer). 
In the Old Testament it is not much better: a world of silence, Ps. 
_ 115: 17; see also psalm 88: 10-12; 143: 3 ete. At times it is lit 
up as by a flash, Job 19. In the later prophets there is more light; 
but it remained for Jesus to remove the veil. 

Strange that He never tried to prove an existence after death; 
but no more strange than that He never attempted-to prove the ex- 
istnce of God. He speaks as one coming from the Father; He lives 
always as in His presence; His will is the law of His life; His love 
the joy and strength of His being. This more convincing than ar- 
guments could have been. They saw the actual force of such faith 
in His life and character, so there was no room for doubt. 

It is my Father’s house: this the greatest and most cheering 
word ever spoken about the hereafter. Many questions indeed that 
crowd to our lips are not answered: about the intermediate state ; 
or about growth of character in heaven; about children dying; rec- 
ognition after death, etc. Enough: it’s where my Father is. But 
at once comes the suggestion that His Father’s house is for others 
also. “Many mansions” require many occupants. The family of 
God to be gathered there; different in history, race, gifts, person- 
ality. But the diversity not to preclude harmony, or equality of 
access as of bliss. No doubt life there will be grander, richer, more 
satisfying to the demands of intellect, feeling and will than we 
can ever lmagine. 

2. He goes to prepare the place. To die and to go to the 
Father’s house is not the same thing. How often we hear people 
talk like that, even in case of an unbeliever: “he is at rest now; 
his sufferings are over”; the same ritual read over all; the “mantle 
of charity” thrown over their shortcomings etc. Not so Jesus. “No 
one can come to the Father but by me.” “He that believeth not, 
is condemned.” See also Matt. 25, the judgment scene.. 

He goes now to prepare . . . This has especial reference to 
His death. See Hebrews about Jesus the true high-priest, ch. 4, 
and His sacrifice, ch. 9, the one offering:by which He has perfected 
them that are sanctified, 10: 14. Or see all apostles and their teach- 
ing as to the blood (death) of Christ and its relation to our cleans- 
ing, justifying, reconciling to God. There is unanimity that only in 
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the name of Jesus we can approach Him here; that only if we live 
in Him, dying will be gain. Only those whose robes have been washed 


can appear before the throne. We are not to judge anyone, but we _ 


are to proclaim that no one may be saved but by name of Jesus. 

3. He will come again. That has no reference to the 2nd 
advent. It has individual application. He determines the time of 
our going: early or late; often we call a death premature, so might 
His own have been called. Children cut off in the bud raise a 
problem. We cannot solve it: they have been removed to a higher 
sphere, where there will be development. Often very old pople live 


on, apparently uselessly, the young, the bread-winner, the indi- — 


spensable ones are taken. ‘Why doest thou thus?” Wait until the 
day breaks that shall make it all manifest. 

The mode: some die. on their beds, full of years, they fall 
asleep. Others after long and painful sufferings; some even as 
martyrs. Some die by accident; some unconscious; some glorifying 
their God; some not even knowing that they are dying. Leave it to 
Him.. Only live in Him, a life of personal faith and consistent dis- 
cipleship. Then death loses its terrifying aspects, and Christ will 
fulfill His promises. I shall be with you always. 


If. Gethsemane. 


TExT: Matt 26: 39. “Father if it be possible—but as thou wilt.” 
Of all scenes of the Loxd’s sufferings—from the “upper room” 
to the cross, from Judas’ betrayal to the people’s rejection of Him, 
from the Jewish Council to the governor’s palace—there is next to: 
the crucifixion nothing so impressive as the agony of Gethsemane. 
As we come upon Him there, we feel, if nowhere else, here is the. 
place to draw off one’s shoes, for it is holy ground. 
Gethsemane is so impressive 

1. Because there He is so very human, 

2. Because He is also so much more than human, 

3. It assures His own of also conquering what is only 

human. 


The Lord’s full humanity is beyond question at any time: His 


normal growth, Luke 2: 52; His hunger and thirst; His fatigue, 
Luke 4; His limited knowledge, Matt. 24: 36; His sorrow, John 


11: 35; His tears, Luke 19: 41. Hebrews tells us that He even 
learned obedience when, and thru, suffering; that in this way He 


rose to perfection of character. But we do never become so con- 


scious of it as here: his repeated prayers, his sorrow, agony unto: 


death, His cries and tears, Heb. 5: 7; the need of strength that 
yearns for even human sympathy; the coming of the angel. 


Only once before 'He has a similar experience. It is John only 


Paneyeee vin.” 
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who speaks of it, 12: 2%; and since he only has not the story of 
' Gethsemane, it is possible that he has preserved this word in place 
of it (cf. his account of Jesus’ speech on the bread of life, so plainly 
bearing on the Lord’s Supper, which itself is ignored by John): 

Gethsemane is impressive because we see one so great can be so 

weak; so full of consolation for others can need it so much himself ; 

so well informed on the will of God can have His mind obscured 
momentarily. It allows-us to look deeply into the heart of Christ, 
into the mystery of His suffering; the greatness of the sacrifice; 
and the strange combinations of light and darkness in our own na- 
tures. 

2. But Jesus conquers where we are defeated. If He is very 
much like us here, He is also very unlike. It seemed to cost Him 
His life to drink the cup—and yet He did drink it. What was it 
that made it so bitter? The denial of Peter; the falseness of the 
traitor; the disloyalty of His people; the wickedness of the leaders; 
the ignominy; the cruelty; the bodily suffering; the hardening of 
Tsrael’s heart; their sad fate. All this was an overwhelming bur- 
den. And it would be strange if the “Son of man” had not felt 
and dreaded it. It is true, martyrs have faced similar trials and 
undergone them with shouts of triumph. But this was on account 
of the spirit of Jesus being with them and His victory inspiring 
them. 

Yet the bitterest dregs in the cup must have been the soul suf- 
fering: His taking upon Himself human sin; becoming a curse for 
us; His being forsaken of God. 

He conquered thru prayer. He could wield this weapon so 
well then because He had used it all His life. Men pray when in 
trouble, He prayed always. He had come to handle prayer like one 
who is a master thru long practice. 

His first prayer was not answered as worded. Here speak of 
prayers, well-meant but not in accord with God’s plan; of prayer 
for deliverance before tribulation has done its work. 

All His prayers were regulated by the supreme principle: “thy 
will be done.” Speak about earnest, fervent, believing, efficacious 
prayer. 

3. Christ victorious makes others so. Even as He did not 
have to become a man except to teach us to live as true men, so did 
He agonize for our sake. Not that we only are to do like Him; 
that He is only our example. He is the one who achieves victory, 
and, by becoming His, His victory becomes ours. We understand 
our own afflictions better in the light of His. We can believe bet- 
ter now that the Father’s will is best, even if it does not seem so, be- 
‘cause of what His submission to it has taught us. ‘He drank the — 
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cup not that we might escape drinking it, but that it might not 
have the poison of despair in it. 

With our eyes on Christ in Gethsemane we cannot trifle with 
sin; we realize the Saviour’s utter loyalty to His cause; we know 
that the Father’s will has been fully done, and that the Father’s 
heart is unreservedly open to us. 


IV. Sorrow and what it did to two different men. 


Text: 2 Cor. 7:10. For godly sorrow . . . but the sorrow of the 
world. . .” cf. also Matt. 26:15. And Peter remembered. 
and went out and wept bitterly ;” and Matt. 27: 3-5. And Judas 
repented himself . . . and went and hanged himself.” 

The world is in sorrow as never before, and has been for more 
than 7 years. There has always been sorrow, but this is a sorrow 
engulfing millions. Real sorrow, not imaginary. Sorrow over the 
slain and starved, sorrow too deep for comfort, sorrow leading to 
despair. Nations are threatened with extinction, the rich have been 
turned into beggars. Ignorance in places of command, hatred in- 
vested with the power of oppression. Justice trampled upon with 
ruthless insolence—and no redress. Is there no retributive provi- 
dence any more? Has the God of righteousness abdicated? Should 
he chastise a continent with the rod of the tyrant and have no pur- 
pose of beneficent discipline ? 

To the believer He has. To him He is chastening nations to 
lead nations on to the better way. There may never have been a 
case of nations turning to God as a whole, but that seems to be the 
divine plan. Only the element of the free human agent enters in: 
sorrow may had to life, and may had to death. See it in Peter and 
in Judas. 

Sorrow and what rt does in different men. 
1. Godly sorrow leads to repentance, 
2. The sorrow of the world to dispair. 


1. The greatest sorrow is the one caused by our own sin. Sor- 
row inflicted by others has in it no self-accusation, except in a remote 
sense. But the crosses carved by ourselves are heaviest to bear. 
Peter’s sin had no eacuse. We all like to find excuses; tempera- 
ment, bad society, hereditary tendencies, evil environment, great 
temptations, ignorance etc. He had been specially warned. The 
Saviour’s clearest words had been spoken when it was still time. 
How Peter might have cursed his own unpardonable folly. 


He had every reason to keep him from sinning. He was the 
head of the apostolic circle, its mouthpiece. His own past was 


~ enough to protect him. ‘He had promised so much. He had loved - 
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Jesus so ardently. His example had been such a potent influence. 
The moment was especially sacred and apt to keep him safe. 

They came from the “upper room.” Remember the happen- 
ings: of that night: Jesus’ love, humility, sublime condescension, 
special word to Peter; the institutions of the supper; his great 
prayer (John 17). 

The danger seemed so small. Especially the first two times. 
The occasion seemed so naturally to call out all of manliness and 
heroism in him. 

And yet he fell! It seemed enough to drive him into hopeless 
darkness. But it did not. Why? Because he had been a real dis- 
ciple of Jesus. He had loved Him; followed Him; understood 
Him; been on fire for Him; listened to Him; believed in Him; 
been renewed by Him. His best years had been spent while with 
Jesus. 

He had been honest, natural, sincere—even in his protestations 
of undying loyalty. 

His sin was one of weakness, not of premeditated wickedness. 
He was impulsive, yielding to good and bad influences, to feelings 
of heroism and fear. . 

The words and promises of Jesus held him. Especially the 
one about Jesus praying for him “that thy faith fail not.” 

Finally Jesus’ look of love and sorrow. There was no wrath 
in it. 

So he went out and shed tears of repentance. 

2. Judas. There was good material in Judas, else he would 
not be chosen. But there was the dross in him. Writers have 
speculated about his character and found in him worldly ambitions 
of a high sort. The scriptures suggest only the love of money. 
That is sufficient. It is one of the roots of evil. In Jesus’ fellow- 
ship it should have been overcome, for Jesus was so high minded, so 
absolutely above all commercial consideration. It was not. The 
lower nature triumphed over the higher. He became.a thief. He 
blunted his conscience by repeated acts of small defraudation. He 
came to lead a double life, of insincerity, hypocrisy, falsehood. He 
hardened himself. Even the plainest words of warning as well as 
continued trusting on Jesus’ part made no impression on him. 

He gave himself over to Satan. He plotted the betrayal; ac- 
cepted money; left the upper room to act as the hireling of the 
Master’s enemy. 

When he saw “that Jesus was sentenced to death,” thus scales 
fell from his eyes. He repented, not so much because he had been 
so wicked but because the act had led further than he had imagined. 
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He goes and becomes a suicide, for there was no good part, no 
real faith; no happy spiritual memories to fall back upon. Only 
unbelief, guilt, despair. Talk about suicide and what leads to it. 


V. The Kingdom of this World and the Kingdom of Christ. 


-Trxt: John 18: 36-38a. Jesus answered, My kingdom is not of 
this world. ._. .. Pilate saith unto Him, what is truth?” 

Jesus and Pilate—what a contrast! One so spiritual, the 
other so worldly; the representative of Rome, the representative of 
an idea; one so powerful, the other bound with chains; there is the 
difference in character: here selfishness, there love; here unscrupu- 
lousness, there the highest sensitiveness; materialist—idealist ; man 
of affairs, man ‘of spirituality; state and church, ete. Jesus ex- 
plains-the contrast as one between 

The kingdom of this world and the kingdom of God’s Son. 

1. What do the kingdoms of this world stand for? For na- 
tional organization. The apostles and reformers have taught us 
that the state and its authority are good and God-ordained, because 
they stand for law and order, for security, for justice, for the well- 
being of all. But they must be infused with Christian ideas, the 
idea of responsibility, of justice for all, of respect for the rights of 
the individual, freedom of conscience. How far from this was 
Rome! It subdued all other nations; government was absolute; 
it was corrupt; the end justified the means. It knew no rights of 
the governed as against the state. It did not care for the highest 
things. 

There was in it a place for culture, art, science, philosophy. 
But these were for a class, not for all. ; 

The great majority were slaves, and they had no rights. The 
get a typewriter at its vitals. It was morally unsound. It was in 
one way organized selfishness. 

What was the means of safeguarding its security? Military 
power. ‘This was better than anarchy, but it involved the subjec- 
tion of the world. 

There was no attempt even to put Roman and barbarian on 
one footing, get a typewriter the classes and the masses. In the 
course of centuries of struggle was to come the emancipation of the 
people, in this way: religious emancipation, political, economic. We 
are still in this process. Every forward step required a long fight, 
and Christian ideas furnished the moral basis and the courage and 
the persistance and the ideal. 


2. ‘The kingdom of Christ different from the other thruout, in 
principle, spirit and method. 
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It was a world kingdom in a greater sense than Rome. World 
conquest its aim, too, but no favors or priviliges for class or race. 
All humanity to stand on the same level absolutely. It taught the 
fatherhood of God. That made the race a brotherhood, a family. 
But no one, individual or nation, to come in by the accident of 
birth. Not Israel because they were “Abraham’s children”; not 
Roman or Greek because of their statecraft or wisdom, because of 
their gifts or achievements, because of their superiority of talent — 
or ancestry. 

No, all by the gate of repentance and faith, by spiritual regen- 
erations and moral transformation. 

What was the way to it? Not force, military or otherwise. 
“Tf I were of this world, my servants would fight. But now I'am 
' not from hence.” The way is persuasion, instruction, appeal to 
conscience, feeling, the deeper nature. 

The proclaiming of truth is the higher way. Truth about God, 
man, and their reconciliation. From His life and teaching we 
know that this truth is the gospel of salvation as summed up in 
John 3: 16: God’s love; Christ’s coming, man’s faith, everlasting 
life. Se: 

For this truth the world, like Pilate, has only contempt, “What 
is truth?” ‘The Greeks called it. foolishness; Rome fought it to 
the death, with fire and sword, with prison and stake, with po- 
litical and military power, with ridicule and cruelty; in Italy and 
the provinces; with edicts and laws and without laws. In vain. 
“Truth crushed to earth, will rise again” There is in it inde- 
structible life. Recall Napoleon’s word at St. Helena: “Alexander, 
Cesar and myself have founded great world empires. They have 
perished for they were founded on force. Christ established His 
on love, and it stands to this day, and millions wouid die far it 
and for Him.” He might also have said, it was founded on truth, 
on moral and spiritual truth. 

“Every one who is of the truth heareth my voice.” ‘That was 
a personal appeal. Pilate despised it. How do we heed it? 


VI. The Inscription on the Cross. 


Text: John 19; 19-20. “And Pilate wrote a title also .-. , Jesus 
“of Nazareth, the King of the Jews . . . ‘and it was written in 
Hebrew, and in Latin, and in Greek.” 

The hand of providence is in every life, but we see it more 
clearly in the end. A biographer can sooner attempt to point out 
the plan on which a life was laid out by its maker, than can his 
contemporaries. The life of Jesus has been written by inspired 
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biographers and they give very convincing evidence that its whole 
course was providential. Hven many of the details; and his very 
enemies often spoke such words (John 11: 47-52), and did such 
deeds as were, in the last analysis prompted by a spirit other than 
their own. This applies to Pilate’s inscription. It was customary, 
so it is said, to publish a criminal’s offense in this way, but why here 
in three languages? 

Let us consider, in the light of history, 
The Meaning of the Inscription being written in three languages. 

1. In Hebrew, the language of the chosen people. ‘“Salva- 
tion comes from the Jews,” says Jesus himself, and yet they “re- 
ceived Him not.” All qualified witnesses say that in him “the Lord 
visited and redeemed His people” as predicted ‘“‘by the holy proph- 


ets . . . to remember His covenant,” Luke 1: 68ff. He was the . 


prophet of whom Deuteronomy already spoke. Never had prophet 
a more definite and unwavering sense of His divine mission, see 
John 6: 32ff, and many other places; never was the will of God re- 
vealed more satisfactorily (see Matt. 5: 21ff), or with more au- 
thority, or a prophet’s teachings in simpler or more popular lan- 
guage, or with more depths of truth or more sublime in outreach. 
Never were holy teachings so enforced by perfection of character, 
inspiration of personality, purity of life, unselfishness of purpose. 

He realized all the ideals of the priestly element of Israel’s 
religion: a spiritual service, not ceremonial; sacrifice of self, not of 
victims; divine sympathy; the atmosphere of prayer, believing, fer- 
vent, natural, intercessory ; making His whole life a divine service, 
and at last rising to the height of vicarious suffering, substitution- 
ary sacrifice, true atonement. 

He was the true son of David, a King. By descent and by na- 
ture of royal type; but not of this world, but a prince of peace, a 
king compelling obedience by truth, love, grace; His kingdom built 
with spiritual means, universal in scope, everlasting in time. 

2. In Latin. Latin the language of Rome. Rome had con- 
ceived the idea of world empire. There were world conquerors be- 
fore and after Cesar, but Jesus came with the true idea of a uni- 
versal empire. No violence to be used, or oppression, or raising of 
one nationality over the other. 

To be built on ideas, which were nevertheless facts: God the 
ereator of all; He in Christ the Saviour of all. The means of prop- 
agation: appeal to heart and conscience; proclamation of truth; in- 
struction; persuasion. The power behind the appeal: the spirit of 
faith and love. The band to hold the empire together: a common 
faith, common interests, common ideals. 


Instead of the sword of the soldier, the sword of the spirit’ 


would extend its confines; instead of the soldier: the preacher, the 
missionary, the apostle. 


dee 
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Military power such as Rome’s seems irresistible, seems neces- 
sary. Yet the leaven of the gospel was more irresistible. And be- 
cause it is built on truth it had the power of perennial life, of ever 
new rejuvenation, while world empires crumbled. 

3. In Greek. It represents culture, art, civilization. It was 
then the world language. The Greek spirit was the finest flower of 
human cultivation. Deeper thinkers the world never had, clearer 
reasoners. Greek art has never been surpassed. Greek poetry is 
today the delight of the cultured, 2500 years after their classical 
period. ; : 

Still it could not save the world nor Greece. It had decayed 
then. Their temples themselves exhaled an atmosphere of licen- 
tiousness. Philosophy was for the few, it could not regenerate the 
masses. Christ is the wisdom of God, deeper than philosophy, truer 
than Plato, simpler than Socrates. And back of the wisdom there 
is the power to save, to pardon, to give peace, to renew. 

Christianity is to give a place to all powers of the intellect. It 
is true, it has frowned on art, until it learned to use art for highest 
purposes. ‘True, there has been war between faith and science— 
and there still is. It is true that for ages the Christian ideal was 
hostile to a free development of all the powers and wants of the 
soul. But it need not be so. He that gave the talent wants it used 
and unfolded. He that gave the sense of beauty must help in its 
gratification. Christ came to give fulness of life. Only, the higher 
must-be sought first, sometimes at the expense of the less high. 

At any rate, Christ is King, and individual or nation can go 
no higher than to give Him allegiance. 


VII. The Good Friday Message. 


Text: John 19: 20. “When Jesus had received the vinegar, He 
said, It is finished. . . .-” 

“When I shall be lifted up from the earth, I shall draw them 
all to myself.” How that word has been fulfilled! Already when 
on the cross, all Jerusalem gathered around Him. But then mock- 
ing, hating, exulting; or misunderstanding, stupid, unsympethetic ; 
or lamenting, sorrowing, despairing. ‘Today the cross a veritable 
throne and before it millions of worshippers; the central event of 
human history; the supreme exhibition of the spirit of sacrifice ; 
the all-uniting sacrament of the Christian faith; the theme of. 
the ages; the hope of the race; the fountain of regenerating eX- 
perience; the sign spoken against but also the emblem of His vic- 
tory. 
‘ Why did Christ have to die on the cross, the heathen criminal’s 
death, instead of being stoned? Other reasons may be given. We 
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submit, the chief one was so as to give Him a pulpit to speak from 
the seven words, His blessed heritage. ‘These will never be ex- 
hausted as a key to His greatness or a subject for edification. 

Today it is proper to consider the 6th: 

It is finished: A Good i"riday Message 
1. A word of triumph, 
2. A word of faith, 
3. A word of joy (to us). 

1. Jesus had often borne the contempt and scorn of men. He 
was indeed loved and honored by the lowly, but the leaders showed 
how they despised Him: “out of Nazareth no prophet”; He is “the 
carpenter’s son”; “as to this “fellow,” we know not from whence 
He is,” John 9: 29. “The people who know not the law, follow 
after Him.” ; 

But on the cross He came to be in the fullest sense “despised 
of men.” Let no one think that he did not feel the sting of their 


‘derision, or that their poisoned shafts did make no impression. 


Read the 22nd psalm and reflect how far the feelings there de- 
scribed were his own. 

Yet He did not hang there as one defeated. With the excep- 
tion of the hours of darkness when He walked into the deepest shad- 
ows of the valley of death, He impresses us as one conscious of His 
high dignity and mission. That comes out even in His first word: 
“they know not what they do.” It is particularly clear in the word 
to the thief, “Today shalt—in paradise !” 

But after the hours of deepest gloom there is a great change. 
There can be no longer suppressed the feeling that He had con- 
quered. ‘Three evangelists tell us He cried “with a loud voice,” 
evidently meaning this word. He cried with the overpowering 
sense of triumph. There is in the word the joy that it is all over, 
sufferings of body and soul. There is in it still more the joy of 
victory: the Father’s will done, the work completed, the world 
saved, the possibility created for a new race; the fountain opened 
that should flood all lands with healing waters. 

2. Avery of faith, It is said, Abraham walked by faith. Yea, 
to such an extent that he became the “father of all believers’—what 
a title! But what faith in Jesus, from that day in the temple when 
it first dawned upon the boy’s consciousness that God was His Father 
as no one else’s, to the last moment. His faith as a prophet and 
teacher: “but J say unto you,” Matt. 5. His faith in face of sick- 
ness and death; His faith over against the condemnation on the 
part of the scribes, priests, leaders; His faith when all left, Matt. 


-14. But above all His faith on the cross Around Him the leaders 


and people of Israel rejecting, despising, hating, reviling,-blasphem- 
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ing him; His own disciples cowed and in hiding. He himself dy- 
ing a felon’s death, powerless, poor, forsaken. Even the very words 
of scripture were thrown in His teeth to convince Him that God 
was against Him. A death against all Israel’s traditional views of 
the Messiah’s faith. A way of salvation for the race that to the 
ordinary, and even the brightest, mind of man would seem foolish 
and unreasonable—and yet: it is finished. 

He was indeed the author and finisher of faith. He brought 
faith to perfection in Himself, that others might learn. The in- 
dividual, the congregation, the church, the world to profit by the 
lesson. 

3. A-cry of joy. To him—after such hours, trials, sufferings, 
agonies, darkness. To us. The work of salvation is completed by 
Him, perfected (Hebrews). All His disciples have to do is to 
enter into its possession. How simple this apparently, and yet 
how soon forgotten or misunderstood. How clear Paul made it, 
against all misinterpretations of His time. And yet, how Luther 
had to learn it afresh. Every individual Christian has to learn it 
by experience. It is the message of Good Friday and every Sunday, 
the message by which the church lives. Easter confirms it. The 
creed lays it down as a fundamental. It is ours to build our Chris- 
tian convictions on it and realize it as the rock that shall not be 
moved. , 


é 


Pragmatism and Theism. 
By Proressor PauL H. Hatsty, B.D., M.A. 
(By permission of the “Lutheran Quarterly’) 


Altho he does not use the word “pragmatism” in his discus- 
‘gion Charles Pierce is accredited with originating the philosophy 
which has come to bear that name. His statement of the problem 
which gaye rise to this modern method in thought was contained in 
an article entitled “How to make our ideas clear,” which 4ppeared 
in the Popular Science Monthly in 1878. 'The message of that ar- 
ticle was revived many years later by the late Professor William 
James of Harvard, and largely thru his writings have the term and 
the philosophy of pragmatism become popular or at least well 
_known. 
The philosophers of this modern school of thought had a mis- 
trust of the old systems. They held that the old absolutistic sys- 
tems did not solve human problems and did not deal with them in 
a practical manner. In attempting to solve the problem presented 
by what they considered the contradictions existing in absolutism 
they sought various ways out of the situation, among them being 
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the effort to give up absolutes and to find comfort in a thought 


system which was closer to human experience. The outcome of 
this effort has been the philosophy of pragmatism. 

This attempt in the field of philosophy was hastened by other 
thought movements such as the growth of empiricism, evolution- 
ism, dynamism, and energism. ~ 

What is pragmatism? It can be viewed as a method in hu- 
man thought; as a theory of truth; as a theory of meaning; as a 
theory of reality; and as a theory of the nature of ideas. 

Allowing the foremost exponent of Pragmatism to speak for 
his school, we cull from Professor James’ volume, “Pragmatism,” 
the following suggestive statements dealing with the nature of prag- 
matism : 

“The pragmatic method is primarily a method of settling met- 
aphysical disputes that otherwise might be interminable.” 

“Tf no practical difference whatever can be traced, then the 
alternatives mean practically the same thing, and all dispute is 
idle.” 

; “Theories thus become instruments, not answers to enigmas, 
in which one can rest.” 

“Tdeas . . . become true just in so far as they help us to 
get into satisfactory relation with other parts of our experience.” 

“Truth in our ideas means their power to ‘work’ ” 

“Thoughts become true in proportion as they successfully ex- 
ert their go-between function.” 

The general characteristics of pragmatism may be catalogued as 
the way of belief, and good, too, for definite, assignable reasons.” 

The general characteristics of pragmatism may be cataloged as 
follows: conduct is the big product of life and reason is a by-pro- 
duct; our universe of reality is built out of experience; truth grows 
and is not static and absolute; pragmatism makes the psychological 
rather than the metaphysical approach to life; pragmatism stresses 
“value”: in general, it takes the functional view in psychology; in 
general, it makes the application of the evolutionary concept to 
mental life; will is more fundamental than intellect; man is a be- 
ing of action; knowledge is purposive; living is adjustment to en- 
vironment; ideas are means to guide us; we know truth by its 
fruits; the fundamental question to be put to a theory or idea is 
“does it work”; the test of an idea, however, is not a momentary 
satisfaction but “in the long run,” and “on the whole.” Pragma- 
tism holds experience to be the final court of appeal; it recognizes 
faith as a pathway to knowledge, as is forcefully brought out in 
James’ essay “The Will to Believe”; pragmatism recognizes the 
faith element in all knowledge; it will even allow for religious ex- 
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perience as a source of knowledge. For pragmatism, the world is 
incomplete and is in the making as is truth itself. 

What message does pragmatism have for religion, theology, 
and especially for the concept of God? 

Pragmatism would apply its empirical attitude to religion as 
‘it does to all else in human experience. It would hold that the re- 
ligious consciousness must be built upon an active attitude toward 
the world. For pragmatism religion is a construct built out of 
experience. As Galloway points out, the truth of religious ideas 
for pragmatism rests upon their functional value for human pur- 
poses. For pragmatism the question is not “is there a reality cor- 
responding to God, but is the idea useful ?” 

For James, “God is not more than matter as a principle unless 
he promises more.” 

Pragmatism asks for the emotional and practical appeal of the 
God-idea, and holds that the evidence for God lies primarily in in- 
ner personal experiences. Accepting or rejecting the God-idea ac- 
cording to the pragmatic method would rest upon the question 
“What do the alternatives promise?” ; 

Again, James writes: “On pragmatic principles, if the hy- 
pothesis of God works satisfactorily in the best sense of the word, 
it is true.” 

For pragmatism, the question of God centers in the problem: 
“What does God practically mean?” In large measure the prag- 
matic test is the value-judgment test of Ritschlianism. Pragma- 
tism would ask the question, ‘How far is the God-concept necessary 
to fulfill the needs of our nature?” In reply one would like to ask 
of the pragmatist, “Is God a name or a reality for pragmatism?” 

From the standpoint of a method rather than a philosophy, 
almost any form of the God-concept can live under the canopy of 
pragmatism, however pragmatism in general tends to formulate a 
God-concept that is particularly comfortable in its temple. The 
God of pragmatism would engage in an active participation in the 
world of human experience. A God who is developing and chang- 
ing is more acceptable to pragmatism than a static God, and the God 
of pragmatism would not be independent of time. 

For pragamtism, the world is incomplete and is in the making 
and the God of pragmatism would share in this experience. 

The God of pragmatism might be described in these words 
from Leuba: “God is not known. He is not understood; He is 
used, used a good deal and with an admirable disregard of logical 
- consistency, sometimes as meat-purveyor, sometimes a moral sup- 
port, sometimes as friend, sometimes as object of love. 

In large measure a concept of God as immanent rather than 
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transcendent would be more acceptable to thoro-going pragmatism. 
It almost apears that. pragmatism does not concern itself with the 
objective reality of God and does not care for his objective reality. 

“A speculative conception of God, for instance, which could 
not be related in a vital way to the needs and purposes of religious 
conduct would fail to commend itself to pragmatists.” 

Pragmatism tends towards giving up or modifying the idea of 
God as creator, ruler, and judge. It destroys the idea of a personal 
God outside of His world, it opposes a static truth. It tends towards 
establishing a concept of God as immanent, and changing. It holds 
to plastic truth, a developing universe and reality as living and 
changing. The greatest pragmatist, William James, accepts neither ~ 
monism nor dualism but offers a pluralism. In some ways pragma- 
tism’s God might be looked upon as the sum of human values. 

In the face of all that. might appear destructive to the God- 
idea as proposed by pragmatism, William James argues in his es- 
say “Reflex Action and Theism,” for a theism upon the two fun- 
damental propositions that anything less than theism is irrational 
and anything more is impossible. The God of James, however, re- 
mains fundamentally finite. 

The philosophy of pragmatism has entered into the thinking 
of many preachers and religious workers. In some ‘respects they 
have found comfort in its practical bearings, hoping to present 
their religious message upon the ground of its practicality. Here, 
pragmatism as a method has been adopted. But in doing this many 
followers of the method of pragmatism have overlooked its final 
consequences for human thinking. 

There are some good features about pragmatism. Its empha- 
sis upon action, its ie eal the purposive nature of thought, 
and its emphasis upon religion as reflected in conduct and tested 
in conduct are commendable. ; 

There are many weak spots in pragmatism. As Galloway 
points out: “Value cannot maintain itself apart from validity.” 
Somehow man cannot get away from the thought of universal truth. 
Truth constantly reappears as universal and constant. Pragma- 
tism leads to the usual dangers of an individualism. Accepting 
pragmatism’s God may prove to be a fiction or at least leave the in- 
dividual to think of Him only as such. The “working value” is 
not always a criterion. Morality is more than expediency: 


Pragmatism as a method may have some helpful suggestions 
for the theologian, the preacher, and the practical religious worker 
but are not its logical consequences for human thought too far 
reaching and too destructive of fundamental theistic truths to find 
large acceptance among evangelical, Christian workers? 


dev Biweifel it vom Tenfel, tweq damit!” 


Der an der Spike ftehende wuchtiqe Gag ift mit WAnfiihrungs- 
geichen berjeyen. Cr qtht nicht unfere etgene Meinung twteder, fon- 
Dern tft anderSimoher entlehnt. Wir haben ihn bet Otto Funte gelejen.- 
Pajtor Funte, der fein Leben lang gern denen diente, die gmar nod 
nicht im Reiche Gottes waren, aber doch gern Hatten hinetnfommen 
mogen, erzahlt, daR er al funger Student felbft von Bmeifeln geplagt 
twoorden jet. Cr fagt nicht, tas er beaiweifelt habe, ob e8 die Ynfptra- 
tion Der Gdhrift gewefen, oder die Wunder, oder die Perfon ChHriftt, 
Oder jeine etaene Heilsgqemiphett. Cr jagt nur, dah er fich tn Ddiefer 
Geiftesverfaffung an einen Paftor feiner Heimatgemeinde getwandt habe, 
und dtefer habe thm mit allem Nachdruc die im Vitel mwiedergegebene 
Untwort gegeben. Cr fet gar nicht auf feine Sweifel eingeqangen und 
Habe feinen Verjuch gemacht, fie 3u lofen, bloB: tweq damit! Funfe 
oar mit diefem ,,Doftor Gijenbart“-Rezept nicht 3zufrieden und hat 
{pater alg Gchrifttteller mit meifem Rat und liebevollem Berftandnis 
gar manchem aiveifelnden Thomas zurecht geholfen. 

Si unferer Beit, die nichts als feftftehend betrachtet, das fich nicht 
durch Zureichende Griinde als 3urechtbejtehend ertviejen hat, mare e8 
gan3 undenfbdar, nach der WAntwetfung jenes alten Paftors zu handeln. 
Bor einiger Zett horten wir etnen Vortrag von Hr. PtcGiffert, der in 
Diejes Gebiet fchlug. MtcGiffert ift der Prafident des Union Geminary 
in New Yorf, das man oft alS die fithrende Unjtalt defer Wrt in unferm 
Lande bhezeichnet. Geine Fatultat meift eine Rethe von Jtamen auf 
bon internationalem Ruf. Gtubdenten von alien Tetlen des Landes 
und aus den verfchiedenjten Rirchen machen dort thre theologifden Stu- 
Dien Durch oder nehmen post graduate courses. Das qtht den Pro- 
fefforen eine ungewodhnlice Gelegenheit, Geijt und Sinn unferer heutigen 
ftubierenden Sugend fennen 3u lernen und ginar gerade der begabteften. 
Die Schiwierigteiten und Probleme diefer jungen Leute find aber die aller 
anderen jungen Geute, foteit fie zu der Klaffe dentender Menfdjen ge- 
Horen, Man findet fie in den Gemeinden, und die Frage entfteht: Wer 
nimmt fic) ihrer an, ter Hilft ihnen zurecht? Dr. McGiffert beant- 
ortete diefe Frage fceyon in dem Titel feines Bortrags. Cr Hieb: 
“The Minister as the Source of the Religious Hnlightenment of 
his People.” Gr fohtlderte den Sfeptizismus, der durch die Wrbeit der 
tweltlichen Wiffenfdaft herdorgerufen wird, uns twte etne getfttge At- 
mofphare umgibt und vieles sweifelbaft gu maden fdeint, was Kirde 
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und Gonntagfejule lehren. Der Paftor fei der Mann, welder die Wuf= 
gabe habe, feinen Veuten gu zeigen, dah Glaube und Gotteswort trog- 
bem nod) ihr guted Recht haben, von uns hochgehalten 3u merden. 

Wir dadten beim Bubhdren, daf in unjern etgenen Gemetnden es 
fich wohl tm allgemeinen mehr darum handele, Gleichgiilttgtett und 
Weltfinn au befampfen al8 wiffenfchaftlice, theoretifche Broeifel. Wher 
doc) muften wir gugeben, Daf e3 tmmerhin beinahe iiberall einige Glte- 
der gibt, die fic) durch Wusbilbung und Gaben iiber andere erheben, 
und denen man hier aud) bet un8 einen widhtigen Dienft tun fonne. 
“SedenfallS follte der Paftor felb]t als wiffenfchaftlich qebildeter Mann 
mit feiner eit Fiihlung behalten. Gotmeit unfere Beobachtung geht, 
wenden fich die geiftiq Datigften unferer jungen Pajtoren fajt aus- 
fchlieplich der Goziologie gu. Das ift in unferer vor allem fo3zia= 
Ten eit gewif letcht 3u berftehen, aber doch eine Sinfettiqfeit. Warum 
3. B. befaffen fie fich nicht auch mit der Pfychologie, dDte Doc auch fo 
modern ift und gar oft gebraucht wird, um den eigentlichen Verfehr der 
Seele mit Gott fiir etne Gelbjttaufchung 3u erflaren und ihn in bloge 
Gedanfen- und Gefihlsbewegungen des Gubjefts aufzulofen, alfo aus 
dem Dialog, fo 3u jagen, einen Monolog zu machen? Warum fhan- 


deln beinabe alle Ginfendungen an das ,, Magazin,” injonderheit bon- 


Den Slingeren, bon praftijden Oingen und faft gar feine bon etqent- 
lich wiffenfchaftlicen? Auf der Generalfonferenz 3u New Bremen 
tourde Das auch empfunden. (©8 fand feinen Wusdrud in dem Be- 
fdhlup, daB auch ,mehr fachrwtifenfchaftliche Wrbeiten” im ,, Magazin” 
beroffentlicht werden follten. Getwip, mir merden dem gern Folge 
feijten, aber jie miijjen doch erjt geltefert werden. 

Bum Teil ftegt die Ertlérung fiir diefe Erfdeinung in unferer 
Beit, die aufs Pratttjche gerichtet tft und fiir theoretijehe Distuffton 
wenig Neiqung hat. Bum Tetl hat fie aber auch andere Griinde. 
Viele unferer Paftoren haben gwar auch manche Fragen auf dem 
Herzen und mandhes ijt ihnen giweifelhaft. Sie fiirdten fim 
aber, Damit mn die Deffentlichfett 3u treten, weil jte Dann in bofen Ge- 
rud) fommen fonnten. Wan twiirde ja event. an ihrer Rechtglaubtg- 
fett gimetfeln, Nun denten mir fretltch nicht im Traum daran, Keveret 
irgend twelcher Art bloh gu Dem Broek 3u ermutigen, um mehr Artifel 
fiir Das ,, Magazin” 3u erhalten. Wuch wollen wir niemand unndtig tr 
feinen Geelenfrieden qretfen. Doh der Glaube, der die Welt iiber- 
toindet, fiirchtet Das Licht des Eritijchen Verftands nicht. Selbft Wnjelm, 
der doch den Gak aufftellt: fides praecedit intellectum! fagt trob- 
Dem, Daf e8 Die Hoch jte Wufgabe des menfHhlidmen Den-= 
fens fet, gur Cinfidt in den Glaubensinhalt 
fortzgufdretten. Und, recht berjtanden, liegt ein gut ei! von 
hetlfamem Sporn in dem Grundfak des Wbalard: “Dubitando ad in- 
quisitionem venimus, inquirendo veritatem percipimus.” 
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Die ,Lafe Erie Summer School.” 


Der Rime der Gommerausbildungsfchule, die bet Dunkirk, N. Y., 
gefdaffen twerden foll, wird nicht immer gleichformig gegeben — wir 
haben den gewabhlt, der in der legten Mitteilung bon der Behorde fiir 
Religtofe Erziehung gebraucht wird — iiber die Sache dagegen herrfat, 
fobiel wir jehen, Ginftimmigfeit. Die Generaltonferenz pon 1921 hat 
befdlofjen, dak die Behirde fiir Religivfe Erziehung fo fdnell als mig- 
lich weitere Gommerausbhtloungs{chulen einrichten folie. Gte hat ihre 
Beamten angetiefen, das Cigentum bei Dunfirf angutaufen, fobald 
Dte bier Sjtlichen Dijftrifte das Geld darbieten. Gte hat das WAnerbte- 
ten Der Gonntag{chulfomitee3 jener vier Dijtritte, 25,000 Dollars zum 
_ Anfauf des Cigentums und zur Cinridtung der Schule 3u befchaffen, 
angenommen. WUlles dies tit gefchehen, weil die Generalfonfereng fic 
Daritber einiq war, dak weitere Ausbildung3sfchulen eine abfolute Not- 
toendigfeit feten, jo mir anders dem Bediirfnis der Stunde nad) lei- 
ftung8fabigen und fompetenten Sonntag{dhullehrern Rechnuing tragen 
wollen. 

Wie borauszufehen war, hat die Behorde fiir Religidfe Erziehung, 
"in deren Hande die Generalfonfereng die ganze Gache geleqt hat, bald 
eingejehen, daR 25,000 Dollars nicht geniigen, um neben dem WAnfaut 
Der Farm noc) die nodttigen Gebaude 3u errichten. Gie hat deshalb an 
Die Budgetbehorde das Gefuch gerichtet, fie gu ermachtigen, im teiteren 
Synodalgebiet noch mwenigftens 25,000 Dollars mehr gu fammeln. 
Darauf ift bis jebt (19. Januar) eine Antwort noch nicht eingelaufen, 
doch wird Genehmigung deS Gejuchs beftimmt eriwartet. 

Uns {cheint die geplante Schule eine qroke Zufunft gu haben. Man 
bergegentvartige fich, DaB diefelbe nicht, mite Elmbhurjt, 10 Tage, jondern 
10 Wochen jeden Gommer im Gange jetn joll. Ste mird nicht blop 
den einen Btwec haben, Sonntag{chullehrer ausgubilden, fondern . 
ein vielfeitiges Programm. Pajtoren werden da ,,ynftitute’ haben 
und ihre Ferien zubringen. (©€8 wird fogar geaufert, dah dort bet 
Duntirt fich ein ztveites “Blue Springs” fiir emeritterte Paftoren des 
Often’ enttwideln mag. Aber natiirlich bor allem denfen wir an den 
Hauptzwed, eine Vilbungsanftalt fiir unfere Gonntagfchullehrer. Xn 
Material mird’s nicht fehlen. Von Columbus, O., bis nach Baltimore 
und bielletcht bi8 nach Richmond, Va., werden die jungen Leute nach 
dem fiihlen Geftade de3 Late Erie pilgern. Der Plak diirfte fic) mit 
der Beit gu einem evangelifden , Winona” auswadhfen. 

Selbftverftindlich find die Schwierigfeiten nicht gering. Ginen 
Stab von Lehrern gu fdaffen 3. B., grok genug, um die Schule zehn 
Wochen in Tatigteit 3u halten, wird feine geringe Aufgabe fein. Dod), 
fommt Zeit, fommt Rat. Man muf auch etwas Glauben haben; ohne 
bag ift noch nie ettoas Grofes unternommen tworbden. 


° 
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Hier woller wir nur einige Cinwendungen, die gemacht worden 
jind, 3ur Distuffion bringen. Wielleicht ift-das der Behirde ober den 
Briidern oder betden twillfommen. 


1. Warum find die vier Diftrifte nicht befragt worden, fo dap 
jie auf den Ronferengzen dagu Stellung nehmen fonnten, fondern nur 
Gonntag{dulbehorden und Paftoralfonferenzgen? Die Wntwort liegt 
toohl darin, daR aur Bett der Diftriftstonferengen die Angelegenheit noc 
nicht weit genug gefdrdert war, um definitin vorgelegt werden gu fonnen. 

2. Wie fann die Behirde fiir Religisfe Erziehung jewt jchon tte- 
der mit einer Bitte um neue Fonds bor die Gemeinden treten, two dte- 
felben eben ein Drei- bi8 biermal hoheres Budget auf fic) qenommen 
haben? Wird nicht die Geduld und Gebeluft derfelben verfiegen, tenn 
de8 , Bettelns” nie ein Ende wird, 3zumal bet den obtwaltenden {dlechten 
Reiten? Das ift qewiR eine berechtigte Frage. Wher bedenfen twir auch, 
Dah die Generalfonfereng die Behdrde aufgefordert hat, dtejen Plan 
Durch3gufiihren. Gite fonnte fich doch wohl denfen, dDaB man mit 25,000 


Dollars nicht das Cigentum faufen und auch noch die Gebaude errichten 


fonnte, die fiir den ihr vorgelegten Plan nodtiq fein wiirden. Wer A 
jagt, muB aud) B fagen, und ter fagt: Geht hin und erridtet die 
Schule, ber muB auch willens fein, den Beutel aufzutun. 


3. Warum aber dieje Haft, marum mup fchon in dem fommen- 


den Gommer die Schule tm qropen Mtabftab in Datiqteit fein? Die 


Behorde fagt: Weil e8 nottg tft, weil unjere jungen Leute mit Gdmer- 
ze Darauf warten, und teil man das Ctjen fdmieden mu, fo lange 
e8 hetR tft. Hter ermarten tir nun, dah die Behdrde mit qropter Be- 


fonnenheit porgeht. Man wetR ja nicht, wie lange ner Winter da oben 


dauert, und twann der Boden e8 erlaubt, gu Wusqrabungen 3u fehreiten, 
Kanalifation gu machen u. f. to. DedenfallS wohl nicht vor Mitte 
April. Von da bis Mitte Yunt find zwei Monate. Yn zwei Mona- 
fen fann man nidjt viel bauen, aud) in 214 nidt. Und e8 ift bejjer, 
qriinbdlich und planmapig borgugehen und vielleicht {pater im Sahr mit 
der Schule angufangen, als fic) gu iibereilen und fdiwere Mifariffe 3u 
machen. ) 


Doh das wei} dte Behirde fo gut wie tir. Yedenfalls fteht dag 
Sine fejt: Der Plan erdffnet herrliche Mioglichteiten, und die Wugen 
eines grofen Zeils der Gynode werden mit Spannung auf Duntirt 


gerichtet fein. Madge e8 der Behdrde gegeben fein, ein Grohes 3u fcjaf- 


fen und die Unterftiigung der Synode ihr in reichem Map zutetl werden! 
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Das fonmnende jiinfzigiabrige Subildunt des Thevologijden 
Magazins. 


Der gegentwartige Jahrqang des ,,Magazins” ift der fiinfgtafte 
feiner Gefcdhicdhte. C8 geht alfo in diefem Yahr feinem goldenen Su- 
bilaum entgegen. Sm Sanuar 1873 erfdhien die erfte Nummer. Dem- 
nach wird die lebte Nummer diejes Sahres diejenige fein, die die erften 
fiinfzgig Sabre feiner Tatigkeit befdliebt. Wir beabfichtigen, diefelbe 3u 
einer auperordentlidmen Jubilaumsfeftnummer 3u 
maden nad Form und Ynbalt, und erbitten uns {chon jest dagu die 
Mitarbeit, das Yntereffe und die Vorfclage unjerer Lefer. Wir jelbft 
haben noch fetne befttmmten Blane gemacht, um fo bereittvilliger wer- 
Den tir deShalb die Undeutungen und Fingergeige derer entgeqenneh= 
men, Denen Das Wobhlergehen des ,,Wtaqazins” am Herzen liegt. 

Wir bitten die Diftriftsprafides, in diefem Sahr befonders um- 
fichtig in der Wusmabh! der Vertreter unfers Blattes auf den Konferen- 
zen 3u Werke 3u gehen, damit. wir nur die allerbeften und tatigften be- 
fommen. Die befte Yubilaumsgabe ift ja eine betrachtlich erhohte Whon- 
nentenzahl. Se mehr Whonnenten, defto weiter retcht der Ginflup und 
der Nuben unferer Seitfchrift. 

WHe CGinfendungen follten diefes Sahr mehr als je auf der Hohe 
der Beit ftehen. Befonders follten wir reichlich englijche Wrbeiten be- 
fommen, ohne dag der Redafteur in der ganzen Ghynode umber 3u {dhret- 
ben braucht. 

Wenn dann da8 Yahr ein ganz befonders erfolgretches und gefeq- 
neteS getwefen tft, fo werden tir tm November die rechte Stimmung 3ur: 
Subtlaumsfeier haben. 


Der dritte deutiche SocFivdbentag, 
dex am 25. und 26. Oftober 1921 in Berlin ftatifand, Hat einen erhebenden 
Berlauf qenommen. Crodffnet wurde er durch ein ,,Cvangelifch-lutherifdhes 
Hohamt” in der Reformationsfiriche, deren Wltar fchin mit Lichtern und 
Blumen gefehmit war. Cs fehlte auch nicht der fchdnjte Schmuch eines 
Gotteshaujes: eine groge Gemeinde, die aus ganz Berlin und aus allen 
Gegenden Deutfehlands gufammengeftromt war. Gleich die erjte Darbie- 
tung deS Chors der althitherifchen Wejtgemeinde unter feinem Chorleiter, 
SHerrn Krohsfe, cine Sequeng Roberts von Franfretd) aus dem 11. Yahr- 
hundert (,,Oetliger Geift, du Crofter mein”) go eine tweihevolle Stimmung 
ither Die Wntwefenden aus, die dann im Liede: ,,Nomm, Heiliger Geift, Herre 
Gott" machtooll ihre Stimmen bvereinten. Wahrend deS Gefangs traten die 
dret amtierenden Bfarrer in retchem Ornat gun Witar: Oberpfarrer Hoffz 
mann (aus Schwerin a. W.) als eigentlicher Liturg. Pfarrer Herzog 
(Hanfihn in Holftein) und Pfarrer Sing (Hohendorf, Gachjen) als ,,Dta- 
fone.” Won fwunderbarer Tiefe und Erbaulicdfeit waren die, altfirchlichen 
Liturgten entnommenen, Stitce deS Gottesdienjtes, auf die Hier nicht naber 
eingegangen tverden fam, deren Wirfing durch die fympathijche Stinime 
deS LViturgen noch erhoht tourde. Bejonders erqreifend twar das Miederz 


fnien der ganze Gemeinde an gewiffen Stellen, das Credo, da3 Stillqebet 


beim Whendmah!l und die ,reine Wnbetung” diejes Gottesdienttes. 

VYags davauf fad die Hauptverjantmlung fir die Mitglieder der Hoch- 
firehlichen Vereiniquirig jtatt. Mtan jah dort auch einige altfatholifde und 
altlutherijche Bfarrer, Mittglieder der apojtolijch-fatholifchen Gemeinde, unz 
‘ter den Gaften u. a. den Fitriten bon Stolberq-Wernigerode und feinen 
Vruder, pens ee Wilhelm. Nach der Erbffnung durdh den Vorjiken- 
den der H. BV. Rjarrer Bettac (Vorland), erftatiete der Sehriftfiihrer und 
eigentliche Biter der Gochfirdhlichen Betwequng, Paftor Mofel (Gebdorf), 
den Bericht tiber den Stand der Sache. Cr fonnte Erfrewliches melden, fo- 
wohl bon der jtetiq gunehinenden Bahl der Mitglieder alS auch bon der 
jtandig twachyenden Lefergahl dex ,,Hochfirde,” die fchon in itber 1500 Stiic 
gedrucdt tird. Der Kreis der Mitarbeiter, gum Teil auch aus dem Wu3- 
fande, hat fich fo ertweitert, dak der Stoff faum betwaltigt werden fann. 


Cine Conderjehrtft iber die Lifmsflidhe Werfaffung, bon PRaftor Gene _ 


jel berfapt, ijt den Meitgliedern der verfaffunggebenden Rirchenverfanun- 
fungen Preufens und Gachfens gugeftellt toorden. — Wn einem evangeli- 
iden BVrebvbier wird gearbeitet, und e3 tare aufs innigfte gu twiinfdjen, 
dafy diefe fo Horhnotige Arbeit balb gum Wbfchlusy fame. — Wich der Gee 
jchafts- und Naffenbericht, der fodann bon Pajtor Fretfe (Gedelberg) er- 
jtattet wurde, betvies den erfreulicen Stand und dag jtetiqeg ortfchretten 
Der Hochfirehenfackhe. 


Man fehritt dann gur Durchberating es bon Paftor VBettac Hergettell- 
ten Cntipurfs einer Werbebrofmitre mit dem Titel: ,Was will 
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die. Hochtirdlice Bereinigung?” Bur endgiiltigen eejtitelling Dderjelben 
wurde eit aus fech$ Herren bejtehender WXusfehupy gewahlt. — Der lebte 
Punkt der TageSorbnung war: Statutenandering und Antrage. Biweier- 
let fwar darunter von befonderer Widhtiqkeit. Wut Wntraq de3 Paftors 
Stoewejandt wurde folgende Kundgebung befchloffen: Die Hhochfirchliche 
Vereinigung fpricht eS bei ihrer dritten Taguig im Oftober 1921 gu Ber- 
lit erneut aus, dak fie, Dem §>1 ihrer Gabung entfprechend, nichts anz 
Deres erjtrebt, alS die Wusgeftaltung ibres Nultus. Yn diefen Worten hat 
fie bon Anfang an betont, dak fie —in flarer Wbhgrengung gez 
gen DaS fpeszifijh Romitj dhe — ganz auf dem Vefenntntsboden 
Der evangeliichen Rirchen Dertfehlands jteht und fein Hodheres Verlangen 
fernnt al8 am Neubaw der Kirche fraftvoll mitguarbeiten. Gie tit iibergzeugt, 
ba thre Beitrebungen twie feine andere geeiqnet find, die tiefen Gchaden 
Ber Kirche zu hetlen.” — Bur eigentlichen Befenninisfrage atten die Grund- 
jabe der hochfirchlichen Vereiniaung bisher nicht Stellung genommen. Won 
bielen Seiten twurde etne flare Stelingnahme getwiinfdht; und jo einigte © 
man fich dann einjttminig auf den Gah: ,,Die hochfirchlicje Beretnigung 
jteht auf Dem Beden deS nicanijdhen Glaubensbefenntntjjes.’ 

Wm Whend fand dann noch eine offentliche Verfammilung jtatt, die 
cinen iberaus fefielnden und tiefgriindigen Bortraq des erften Vorfibenden 
brachte iiber: ,Was will die Hochfirchliche Betwequng.” Cr ties einleruch- 
tend die Notiverndiqfett ihrer Veitrebungen'’ nach und belegte dite Fordez 
rungem der Hochfirchler mit gewichtiqen Stimmen aus allerlei Lagern. 
Und dann famen ,Latenzeuqnifje.” Der Kontgliche Landrat a. D. bon 
Brodhujen-Qujtin leqte ,als Laie, al ebangelijcdh-hitherijcher Chrijft und 
als firchlich interejfierter Mann” ein herrliches Befenninis ab und betvies 
auch fetnerfeitS die Notiwendigfett einer Meform der Kirche in Hochfirch- 
{ichem Ginne. Wie eine Helle Pojaune drangen jetne machtigen Worte in 
eller Serzen inet: ,€3 mu anders tmerden in unferer Nirde!l Ente 
foeder fie macht ftch unfere Forderiungen gu eigen — oder fie fwird nicht 
fern * — Dann forach noch Muftfdireftor Kantor Noch aus Chenmib, der 
beint Gottesdtenjt in feiner musjterhaften Weife die Orgel gefptelt hatte, 
pom Wert der Hochfirchlichen Beftrebungen auch gerade in firchenmutfifa- 
Lifer Hinficht. Crit fo mird die ,Mufica facra,” die bisher fich vielfach 
in die Rongertiale fliichten mute, twirklicjes Cigentum unferer Gottes- 
dienfte, die fo reich und fehdn fein fonnten, wenn fir all die [iturgijchen 
und nurfifalifden Echabe, die vorhanden jind, hdben und beriverteten. 

Rfarrer O8far Mehl. 

Wenn iG Der Wufforderung der Schriftlettung de3 ,Retchsboten,” gu 
porftefendem Gericht Stelling gu nehnren, folge, muh, ich mich auf die Bez 
fyregung be3 hHodfirdhlimhen Gottesdienftes befchranfen, da 
teh den iibrigen Veranjtaltinaen nicht beigewohnt habe. 

1. Die gottesdienftliche Keter bot in ihrem Berlaufe viele erhebende 
Momente. Sie folgte dem Gang de$ Hauptgoitesdienftes mit Xbendmahls- 
feter, tote ihn unfere Agende und die Gottesdienjtordnungen der evangelifeh- 
{utherifcen LandeStirdhen bieten. Die Liturgie twar gut direhdacht und 
inter Anivendung aller liturgifehen WMoglichfetten fein durchgearbeitet. We 
Rrafte — der Liturg, der Chor, die Orgel, die Gemeinde — twirften ge- 
fHloffen gufammen. Vornehmlich war die twlirdige Haltung des Liturgen 
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cindrudsvoll. Was wir hirten, war Gold bon den Schaben der Kirche ais 
alter und neuer Bett. Dies edle Gut hat hisher fon inrmer feine Wire 
fung auf eine feternde Gemeinde ausgeiibt. Wir fonnen nur tyiinfden, 
bak diejes Gold unfern Gemeinden nur noch reicher und fchoner dargeboz 
ten twerbde, toogu fehon unfere landeSsfirchlice WAqende retchltch Wnregung 
bietet. Xm Sabre 1917 Hielt 3. B. die Changelifch-Lutherijehe Veretniqung 
Verlin-Brandenburg in der St. MatthaieMircdhe Hier cine Reformationsfeter, 
die in Itturgifcher Hinfidjt von den hochtirchlichen Veranftaltungen nicht 
uberboten twird. > 

2. Das Liturgifdhe und Maujifalijde twwar e3 u. C. jedoch nicht, was 
tem ,fochfirchlichen” Gottesdienjt feinen CGondercharafter aufpragte. Neu 
fpar an DdDiefem GotteSdienjt nicht der Berlauf, nicht der Brhalt der eine 
zelnen Stiide, neu war nur die dupere Wufmachung, die Haltung und Gez 
bardung der Liturgen. Wir hHalten nun atvar an der Wuffatjung Luthers 
feft, Day alle Gaben der Natur und der Nunft 1 den Dienjt des Heiligen 
gejtellt iverden follen; thre fcharfe Grenge findet aber dieje Veriwendung 
aller Rrafte in der eingigen Aufgabe de Gottesdienjtes, der Erbauung. 
der Gemeinde. Die Grenze de3 hier Bulajfigen twurde in diefem Gottes- 
Dienft nach unferer Cmpfindung und nach dem Urteil vieler oft iiberfchrit- 
ten: Die Liturgen Yerften durch ihre Gebardung die Wirfmerffamfeit 3u 
ftavt auf fich. €8 erlitt die Gammhing eine Cinbube. Micht mur die Une 
fundigen, fondern auch die Rundigen erfannten hier eine leider qar 3u ge- 
tree Nopie de$ romifchen Multus. Wer nichtZahnend dem Ruf der Glocden 
gefolgt tvar, fah jich Dadiurch in eine bon ebangelijcdhen BVorjtellungen fern 
ablieqende Welt berjebt. 

3. Die ,Beremonien” gehsren jicher gu den Mitteldingen. Gn diez 
jem Valle aber war uns artffallia, ein twte Hohes Getwicht 3. B. auf Me 
Sandhabung der heiligen Gerate betm Wbendmahl geleqt twurde. Diefe 
Veobachtung machte wns wm fo bedenflicher, tweil auch die Feter felbft zur 
romtfden Gatramentsfeier ftarf hinnetgte. Dte Hier qebraucdhte Gpiflefe 
(Wnrufitg deS Hetligen Geijtes bor den Cinjebungsworten) lakt dte Bor 
felting einer Gerivandlung der Clemente nicht nur 3u, fondern fest jie 
boraus. Die Selbjtfommuinion des Liturgen, loSqeloft bon der Rommunion 
der Gemeinde, alS ein uotwendiger Veftandtetl de$ Vorbereitungsdienttes 
gemapR dem romifchen Mtekfanon, der Priefter — herausqehoben aus her 
Gemeinde — das ijt in Wirklichfett doch mur gu verjtehen aus deni Mes= 
opfer der rimifehen Rirche Heraus. Der Strich im Tertblatt an diefer 
Stelle fagt viel. Witrden diefe Vorjtellungen in der ebangeltjchen Kirche 
jemals Verbreitung finden, fo. todre Luthers Meformation in dtefem Stic 
ilttforifeh qetorbden. 

4, Dte Feier de$ Heiligen Whendmahls, der Vereiniqung des Sauptes 
Chrijtus mit den Glicdern feines Leibes, iit fiir uns die Hohe aller Wn- 
Setung. DOte Gemeinde und jede Seele bedarf hierfiir Site und Gamme- 
hing. €8 hat mein hetliges Empfinden berlebt, dafy die Caframent3feier 
aur Mufterbvorfihrung fiir vieler Migen qenriacht. ivurde. 

5, ,Cvangelifh-Lutherifdhes Homamt” wurden die Fetern Hier und 
in Chemnib genannt. Cin Hochamt hat die rdimifehe Nirdhe, die evangelifce 
nicht. ,,Cbangeltjch-LutGerijch” ijt uns der Snbeqriff deffen, was Glaube 
der Vater und unfers Glaubens Erfahrung und GewiPheit ijt, unferer Kirche 
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Rern und Stern. Das nif mit rémifdent Wefen unveriworren bleiben. 
Darum fehnen wir ein ,evangelifch-lutherijdhes Gocamt” auf das ent- 
[Giedenjte ab. Dte ,hodhfircdhlighe Vereinigung” feheint nicht gewillt, fic 
auf einem flaren evangeltjchen Grunde gu erbauen. Gie ftellt fich gwar, 
iwie oben berichtet wird, auf den Boden des nicanijchen Glaubensbefennt- 
nijfie3. Gelwiy, das Nicammn ijt auch unfer Bekenntnis, das Befenntnis 
der Chrijtenheit aus alter Seit, uns fait ebenfo tener wie das Upojtolifium. 
€3 gab mir aver gu denfen, da das nicdnifehe Glaubensbefenntnis im 
Hochtirchlicen Gottesdienit nicht in dem fiir uns makgebenden Wortlaut 
der evangeltich-lutherijchen Befenninijfe darqeboten twurde, fondern in eitier 
iwrllfiirlichen deutjehen Ueberjebung des (ateinifehen Meffetertes. Liegt nicht 
aljo auch bier der Gedanfe an cine Buriicfitelhing der ebangelifden Orbd- 
nung und an eine Vevorguqung der rdmijehen nahe? Haben wir acht, dap 
in Die ebangeltiche Kirche nicht rdmifcher Eauerteiq ecindringe! Rom fret 
jich uber die hochfirehltche Bewequng. Wir aber twollen dem Evangelium 
getreu nach Lut§ers Vorbild unjerm Bolfe den Weg twetjen gur Wnbetung 
@GotteS im Getjt und in der Wahrheit. Das Reich Gottes font nicht mit 
aupgerlicben Gebarden.” 
Superintendent a. d.. G Pfannfch midts Verlin. 


Problems of Protestantism in Central Europe 


- The present situation of Protestantism in Central Europe, especially 
in Germany, involves a multitude of grave problems. It is, of course, 
primarily the churches that the Revolution set free from state control 
that have the chief difficulties. to face. So far as Methodism and the 
other churches formerly distinguished as “sects” or “free churches” are 
concerned, they are now in principle on a footing with what had been 
state churches. While the newly disestablished churches are bewildered 
because of the strangeness of the new situation, the former “sects,” 
especially Methodism, already have their organizations and their ex- 
perience in self-government. There is a vastly increased opportunity for 
Methodism in Central Europe. Moreover, the leaders and people of the 
*“national churches” are now looking upon Methodism with far greater 
favor than formerly. They realize that they need our help. But they 
also feel that we ought to work with them in a spirit of fellowship and 
unity. And are they not right in this? Ought we not to seek some sort 
of federation with the other evangelical forces of these countries? Per- 
haps our problem lies chiefly at this point. Certainly our bishop for 
Central Europe enjoys the fullest confidence of the Christian leaders in 
those countries. j 

The problems of the churches that have been separated from the 
state by the Revolution of 1918 relate chiefly to four matters of funda- 
mental importance: (1) the organization of the church; (2) the ques- 
tion of confessional standards, their contents and authority; (3) the 
evangelization of the people; (4) religious instruction in the schools. 
-Of course the problems involved are not isolated; the matters with 
-which they are concerned are inseparably intertwined. Indeed, at bot- 
-tom the church’s problems are essentially one—the problem of a vital 
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Christian faith. Wherever the supreme Lord and Teacher is in the 
midst, He will surely point out the way to solve all problems. 


1. The first and most obvious necessity for the newly emancipated 
church in Germany was that the various parties should get together. 
All at once left free to govern herself, the church, whose organization 
and government had hitherto been for the most part merely an affair 
of the state, was sadly bewildered. Severed from the state, the church 
as a palpable organization virtually ceased to exist. What remained 
was, to be sure, that which constitutes the essence of the church, that 
is, the conscious fellowship of believers; and yet even this fellowship 
was much disturbed by party spirit. Naturally some few elements of 
the old ecclesiastical order held over. The state did not at once put 
into effect the separation in all details; pastors and some other classes 
of church officers are still for the time being supported by the state. 
Nevertheless, when the Revolution became an accomplished fact, the 
church found herself to be largely devoid of the organs necessary for 
the fulfilling of her obvious tasks. Every Protestant Christian felt the 
urgency of the need of getting together. The obstacles, however, were 
great. First stood the universal ignorance of the whole matter of eccle- 
siastical self-government, for the church was without experience. Far 
more serious, however, than the ignorance consequent upon inexperi- 
ence was the want of mutual understanding among the various parties 
in the church. 


Immediately following the parliamentary proclamation of the sepa- 
ration of church and state the desire was voiced in several quarters 
that henceforth there might be one united church for the whole country 
instead of a continuation of separate organizations for the several states 
or even lesser divisions (provinces). This idea, however, has met with 
vigorous opposition. The outcome in the matter seems destined to be 
something like this: distinct and—in all essential things—autonomous 
ecclesiastical organizations for the several states and a sort of federa- 
tion of all the churches of the realm. 


Already a good deal of progress has been made in working out con- > 


stitutions for the church in all states. The largest of the new church 
organizations will be that for the Older Provinces of Prussia. Here 
the movement toward organization has naturally been slower than else- 
where. In some states the church constitutions have already been 
agreed upon. The constitution for the church in “Old Prussia” will be 
determined by a Church Assembly. This Assembly, which has now been 
formed and is soon to meet, consists of (1) 193 delegates of the con- 
gregations (or groups of congregations) chosen by the members of the 
chureh twenty-four years of age and over, one third of the delegates to 
be clergymen; (2) the General Superintendents and the Presidents of 
the Provincial Synods; (3) a representative of each of the Protestant 
theological faculties in the Otder Provinces. Naturally the election did 
not proceed without some strife and bitterness: between the “positive” 


and the “liberal” parties. In the result the former has a pretty decided — 


majority. 


i 
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There have been in all Prussia seven distinct churches for the 
different divisions or provinces. Under the new régime there will still 
be for the time being a like number of churches. But it is generally felt 
that, as soon as these churches get on their feet, they should swiftly 
move toward union into one church for all Prussia, while preserving a 
large measure of autonomy for the several divisional or provincial 
churches. 


Among the general principles for the organization and government 
of the church that have been widely approved the following’ deserve 
special notice: (1) The structure of the church must be “from within 
outward”; (2) the church cannot renounce the confession to Jesus 
Christ, the Son of God, our Lord; and yet special confessional interests 
must be put into the background, in order that all who acknowledge the 
Lordship of Jesus may find room for cooperation in the church; (3) the 
chureh must be a church of the people and of the whole people, in so 
far as they stand upon the evangelical basis; especially must it be the 
people’s church in the sense that it must actively seek to penetrate and 
fill the whole life of the people with the spirit of Christianity; (4) the 
new people’s church must not be a “pastor’s church”; the church’s min- 
istry must no longer be a monopoly of the clergy; (5) the new church 
must be an evangelistic church in relation to the unevangelized masses 
of the people; (6) the new church must be a church for the youth of 
the land, and must make specific provision for their needs. A further 
point, concerning which there is no consensus of opinion, is the ques- 
tion of the desirability of episcopacy in the new order. The discussions 
on this point are very interesting, but the opposition will for the present 
render such an innovation impossible. 

2. The question of confessional standards in the new church has 
been touched on in the last paragraph. Naturally it has been and is a 
matter of much painful agitation. All sorts of proposals have been 
made. Some would have no binding dogmatic formulas whatsoever. 
Others would apply the historic standards pretty strictly, well knowing 
that the consequence would be a splitting of the church. Apparently 
the large majority have no thought of “a confessionless church”; they 
want the creeds to be retained, but they do not wish confessional tests 
to be applied so strictly as to exclude the liberals. Some of the most 
conservative Lutherans, however, have been so uncompromising in 
their attitude that the liberals have felt themselves forced to declare 
that they could not remain in a church that demanded of its. clergy 
unqualified adhesion to the dogmatic standards. But the desire to pre- 
serve the organic unity of the church has prevailed thus far and will 
probably prevail in the future. 

Here and there the question is raised, whether the time is not now 
ripe for the formulation of a new creed. Doubtless many feel that a 
really acceptable new creed “were a consummation devoutly to be 
wished,” but there are comparatively few who feel that the mood of 
the time is favorable to the formulation of a creed. Two very popular 
professors of theology, Karl Heim and Otto Schmitz, have proposed a 
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union and reorganization of all the evangelical forces of Germany, in- 
cluding the former free churches or “sects,” under the primitive Chris- 
tian confession of faith: “Jesus is Lord.’ Probably no one expects that 
such a thing can be fully realized at present, and yet the proposal is 
far more than merely interesting. It has already made a very consider- 
able impression and it has not yet spent its force. There is something 
positively captivating in its fundamental idea. For the primitive con- 
fession of faith is clearly broad enough to embrace all real disciples of 
Jesus, while, if taken seriously, it would exclude all religionists that do 
not acknowledge His unconditional Lordship. Moreover, in an evan- 
gelical church the words “Jesus is Lord’ can be accepted only in such 
a way as to imply the repudiation of the hierarchical claims of Rome. 
Furthermore, if taken seriously and unequivocally, this confession of 
faith carries with it certain very important implications, both positive 
‘and negative. It must be this Jesus, the Jesus of biblical testimony, 
not the Jesus of speculation or fancy, whom we acknowledge. And Him 
we are to take in all simplicity as our Teacher and Leader, our living 
Lord, not merely as a most wise and holy man, to whom we accord the 
highest place among our teachers. It should be added that the proposal 
of Heim and Schmitz does not contemplate a unity in which any sort 
of inflexible uniformity is required. Within the union as proposed 
there would be room for a considerable variety of. usages; only, of 
course, nothing could be permitted that would violate the fundamental 
principles of the fellowship. 

3. The problem of evangelization has been commanding much at- 
tention of late. In the nature of the case it cannot be a matter for fierce 
agitation like some questions that are crying out for an immediate 
settlement. Yet the discussion of this question is now remarkably wide- 
spread and a large proportion of the leading churchmen are today in- 
sisting that a great popular evangelistic movement is an absolute nec- 
essity. Before the war such a view was anything but common. Far 
too much reliance was then placed on the assumed efficiency of the in- 
struction in religion in the schools and on the special preparation of 
the boys and girls for confirmation. It was commonly held that by 
these means the people were essentially Christianized and that it was 
the function of the church to “foster” the religious life thus implanted. 
But now this view is pretty well shattered. Thinking men generally 
have been brought ‘to see that the great popular aversion from the 
church is not so much the sign of a vast apostasy of such as once had 
believed as it is a proof that the great mass of the people never had 
been really Christianized. In the last decades before the war few evan- 
gelists, such as Schrenk and Keller, had gained a large popular hearing 
and had even won the confidence of many pastors. Most of the pastors, 
however, were very critical in their attitude toward the evangelistic 
movement. They had an almost morbid horror of the very idea of re- 
vivalism. They feared to open the door to evangelism lest all. manner 
of excesses. and vagaries should enter in and spread among the people. 
Now, however, the vast religious destitution of the people is evident to 
all. In the face of such a condition there has come to pass a swift 
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change of opinion. Very generally the clergy now recognize the urgent 
need of a vigorous and systematic evangelization of the people. 

The credit for giving the chief impetus to the new movement be- 
longs to Professor Hilbert of Rostock. In a pastoral conference in Ber- 
lin in the year 1916, that is, while yet Germany entertained the highest 
hopes of winning the war, he gave a stirring address on the necessity 
of the church’s undertaking a systematic evangelization of the people. 
The address was published in pamphlet form under the title: Kirchliche 
Volksmission (Leipzig, 1916, revised edition, 1919). Other pamphlets 
followed from him and others, until now all Christian leaders in Ger- 
many are giving the matter serious consideration. Hilbert’s thesis is 
that the church committed a fatal blunder when she ceased to regard 
the people as a missionary field; when, having established churchly in- 
stitutions pretty generally, she ceased from aggressive missionary 
work; the church has therefore now the task of making up as far as 
possible, what she omitted to do long ago. “Our church can remain 
a national (or people’s) church only as a church laboring to fulfill its 
missionary task among the people.” 


When Hilbert published the second edition of his Kirchliche Volks- 
mission, Germany had lost the war, and the Revolution had brought to 
light the religious destitution of the people and the pitiful inner weak- 
ness of the church. Hilbert revised his discussion with full reference 
to the new elements in the situation. He begins with a swift survey of 
the distress, the perils, and the problems of Protestant Christianity in 
the new and strange era, Since the close of the war the estrangement 
of the masses from the church is more evident than ever before; vast 
numbers of the people even show an embittered hostility toward the 
church; the “‘secession movement,” which had been checked by the war, 
has broken out again and with increased force; and finally the friendli- 
ness of the new government to the church is problematical. Neverthe- 
less, in the deeper sense of the words the present outlook of the church 
is more favorable than before the war. But only so for the church as 
“a missionary church to the people!” Hilbert proceeds to point out 
the fearful moral and religious devastation among the people. “All 
this,” he says, “lies before our eyes, a practical falling away from Chris- 
tianity, such as perhaps no one in our German nation would have 
thought possible. We have heathen conditions in the midst of a nom- 
inally Christian people ... If even before the war this state of things 
demanded full practical consideration, then all the more since the con- 
clusion of the peace. For the situation has become at once more favor- 
able and more difficult: more favorable because far and wide the field 
is white unto the harvest; more difficult, because the enmity has grown 


deeper and wider. . . The inner life of those who are with us require 
increased care. .. And those who are against us are not so. much to 
be opposed— ... we must also make the attempt to win them for 


Christ and His kingdom. In a word, we need a systematic church 
mission to the people.” tas 
Hilbert then discusses certain objections to the evangelization 
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movement. Schleiermacher’s well-known saying that he was not dis- 
posed to speak of our religious assemblies as tho they were “a mission- 
ary institution, designed first to make them Christians,” but in the pe 
assurance “that there are still communities of believers and a Christian 
church’—this saying he utterly rejects. “This rule,” says Hilbert, 
“needs no refutation any more: the sense of reality that characterizes 
the present simply passes on to the business of the hour.” Hilbert 
makes equally short work with a second objection, “The members of 
our communion are baptized Christians and no heathen.” He does not 
despise the value of the contact with the Christian community of be- 
lievers and with the word of God that comes thru the practice of bap- 
tism and confirmation. But he points out that already hundreds of 
thousands have withdrawn from the church and the movement still ~ 
sweeps on. “We are confronted by a condition, not a theory.” Hilbert 
also takes up the question, so often proposed in our day, whether the 
convincing proof of Christianity must not henceforth be found in help- 
ful deeds rather than in the Word preached. Very clearly and convine-. 
ingly he insists upon the preeminence of the Word. Only it must not 
be mere word; it must be the word that fitly opens the way to a vital 
fellowship with God, and this includes doing the works of God. 

The practical tendency of Hilbert’s argument may be briefly indi- 
cated. Let the church freely use new or unaccustomed forms of preach- 
ing and instruction. Especially the daily evangelistic preaching over 
a period of two or more weeks; and let the preaching be followed by 
the helpful service of the inquiry room. Then there is a wonderful op- 
portunity for the nurture of the newly awakened in the informal “so- 
cial meetings’’—meetings for prayer and praise, for Bible talks and for 
every form of mutual help in the faith. “In other words, a German pro- 
fessor would see adopted and used just the methods which have been 
known as “Methodistic,” only without the excesses which are supposed 
to appear too often in Methodist circles! Hilbert is very convincing 
when he urges that the new convert needs. other helps than those or- E 
dinarily afforded by the Sunday sermon. Generally there is wanting 
the background of a Christian family life, while to be in full social re- 
lation with genuinely Christian circles is even less common. The young 
Christian must be taught to pray habitually and to use his Bible; he 
must also be induced to enter into the corporate life and activities of 
believers. We must cease to expect the impossible from the more or 
less formal public divine service with its sermon. This must be sup- 
plemented in various ways. 

That these things should be said—not by Hilbert only, but by many 
—is impressive. And yet the really significant thing is that the idea is 
being put into practice. Large numbers of Christian leaders have been 
led to unite in the widespread movement for the evangelization of the 
people. The movement already has its organ, a monthly bearing the* 
name Kirchliche Volksmission. Of special interest in this connection is 
the stirring “Young People’s Movement,” one branch for young men, 


another for young women. In it the evangelistic element is very pro- 
.Y 
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nounced. This movement, too, has its literary organ. The chief figure 
in the movement is a man of marked gifts of leadership, Pastor Hrich 
Strange in Leipzig. Among others, university students have been 
stirred up. In Leipzig and elsewhere the students have been holding 
each day a brief devotional meeting. This is a thing one would scarcely 
have dreamed of before the nation’s military collapse. 

4. The question of church and school has stirred up the popular 
mind more thany any other religious problem of the day. The whole 
school situation is, however, so unsettled that it would be impossible 
to give an adequate report at this time. For the present a few general 
observations must suffice. The agitation over the school question began 
with the proclamation of the separation of church and state and was 
intensified upon the promulgation of the new school law. For accord- 
ing to this law the schools were to be secularized in principle, that is, 
they were to be without religious instruction except where the parents 
by actual vote ordered otherwise. And of course only those children 
could be required to attend classes in religion, whose parents so di- 
rected. Furthermore, the church was to have no direct control of re- 
ligious instruction in the schools. And as for the teachers, they might 
freely elect to be excused from all participation in religious instruction. 

It is evident that here is not only an occasion for a bitter struggle 
because of fundamentally conflicting religious ideas but also room for 
sharp differences of opinion as to the application of the law. And in 
fact the struggle has been bitter and the end is not in sight. At first 
it looked as tho the friends of the secular school would win a sweeping 
victory in many of the larger cities. Later, however, there has been 
a powerful reaction toward maintaining religion in the schools. It is 
interesting to note that remarkably few teachers have declared them- 
selves unwilling to participate in religious instruction, if their services 
should be required. 

Difficult as it the situation of the church in Germany and Austria, 
it is certainly vastly better than that of the state. In spite of the hatred 
and active opposition of many, the church seems to be growing stronger 
in faith and in hope. It is for her salvation that she no longer has the 
state to lean upon but is driven to seek refuge in God. 

John R. Van Pelt in the Methodist Review. 


The Church’s Problems in Germany 

The “away-from-the-Church-movement” in Germany (Kirchenaus- 
tritsbewegung) has forced the church authorities at Kiel to the procla- 
mation of the following rules to be followed by the clergy: (1) The 
baptizing of a child can be permitted only where the parent entrusted 
with the child’s training makes the application and gives a written 
promise to have the child trained in the faith of the Evangelical 
Lutheran Church. (2) Those that have demitted the Church cannot 
be admitted as sponsors. (3) A child that has been taken out of the 
Church by the parents can be admitted to catechetical instruction only 
when these parents again take the child back to the Church. There can 
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be no confirmation before this step has been taken. (4) Admission to 
the Lord’s Supper of those that have left the Church cannot be allowed 
before these have promised to return to church membership. (5) A 
marriage can be solemnized by the minister even if only one party has 
abandoned the Church. (6) No minister shall officiate at the burial of 
one that has separated himself from the Church by formal declaration, 
nor shall the bells of the church be rung. The minister may, however, 
conduct a private service in the home for the comfort of relatives who 
have not left the Church. But such service must not be held in connec- 
tion with the burial. (7) Special pastoral work among those that have 
thrown away their church membership must be left to the conscience 
and the pastoral tact of the ministers. 
* * * * * 

Prof. Dr. Hilbert, at the University of Rostock, has published a 
writing: “Hcclesiola in Ecclesia,’ with the sub-title “Luther’s Views on 
the Church as Comprising the Masses (Volkskirche), and the Church as 
Representating Those Organizing, by Their Own Free Choice (Frei- 
kirche).” Here the author demands congregations composed of Chris- 
tian persons who seek fellowship with such as are like-minded. Thus 
the ecclesiolae in ecclesia come into existence. “Revival sermons are 
the need of the day. The pure preaching of the Gospel (die reine kul- 
tuspredigt) is not sufficient. Fellowship in prayer, in the study of the 
Word, in spiritual struggling, in the seeking of truth lead true Chris- 
tians into one communion. This smaller circle of true Christians will 
then produce a healthy discipline of the Christian life.” These are 
words from a professor in the university in the Grand Dutchy of Meck- 


lenburg, which in the past represented the strictest Lutheranism found ~ 


in Germany! 

Dr. J. Schneider, editor of “Kirchliches Jahrbuch,” says in the 
forty-eighth edition of this work (for 1921), p. 330: “Our churches 
(Landeskirchen) have stood successfully the wild storm of the first 
revolution. It has not uprooted them, as was feared by those of small 
faith. This, perhaps, shows that these churches of the various German 
dominions, were already ‘Peoples’ Churches’ (volkskirchen) to a much 
larger degree than was thought by those who saw their ideal m a 
church comprised of the masses; they were far less state churches than 
many believed. The support of the State falls to the ground, but the 
churches stand.” 

* * & * 

Prof. Kittel, the Old Testament theologian at the University of Leip- 
zig, delivered an address at the Synod of Upsala (Sweden) from which 
we quite the following: “Never before has there been seen in Germany 
such fanaticism of hatred against the Church and against Christianity, 
as we have today. But side-by-side to this statement I can put the 
other: Rarely since the days of Luther has there gone thru large parts 


of the German people such a fire of love to Christ as we are experienc- | 


ing at the present time.” Turning to the moral condition among many 
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of the non-Christians in Germany he continues: “There is one thing 
that must be taken into consideration if we want to understand the 
phenomenon of the German people today. There is weighing down upon 
this people a hopelessness and a despair of a political and economic fu- 
ture, for the expression of which language fails. ... Much of what 
appears to the superficial observer as hatred of religion and as God- 
lessness is in reality nothing but despair reacting to calamity as once 
did Job’s wife. ... They think: All is vanity; therefore, Let us eat 
and drink, for tomorrow we die! Many of you. may know the book 
which during the last two years has been read more than any other 
in the German language, I mean the one by Spengler, “Der Untergang 
des Abendlandes” (the Fall of Western Civilization). ‘This book ex- 
presses our situation. Thousands and hundreds of thousands are living 
in the expectation of utter collapse.” 

“But are the German people a dying people?” He answers, that he’ 
would not stand before his hearers if he had no hope. Of a political and 
economic future he professes to see nothing, but this, he says, is not 
the only thing in life, thanks to God, not the’ highest. Greater and 
more powerful than the frightful conditions about us is God’s Spirit 
and His power. And then he goes on to point out the signs of a better 
day in the spiritual regeneration of many in the nation. 

From Nos. 32-34 of the Allg. Ev. Luth. Kirchenzeitung: 

A life is springing up in the Church such as Germany has not seen 
since the days of the Reformation and the age of Pietism. The Social- 
ists are withdrawing their children from religious instruction and from 
confirmation, substituting an initiation into atheism. Last spring more 
than a thousand children were thus initiated in Leipzig. But the chil- 
dren and the parents who refuse to leave the Church and confess the 
Lord in the face of the terror do it with conviction, not out of mere 
custom as in pre-war times. They become conscious Christians. Almost 
over night we have changed from a pastor’s church to a church of the 
people, trained in the priesthood of believers. 

We find a beautiful remark in No. 33, p. 519: “Among the things 
which for most of us have become very small . . are many theolo- 
gische klugheiten (wisdom of this world in the realm of sacred theology). 
Many things in which we prided ourselves have become exceedingly 
small and poor to a generation which has been facing the drawn fire 
for three years. I can express it best by saying: we have learned to 
understand the first four chapters of the first letter of Paul to the Cor- 
inthians, the chapters of the ‘wisdom’ and of the ‘foolishness.’’”” Again 
p. 520: Rationalism is dying in Germany. “In theology it is, played 
out.” The present tendency is: Away from intellectualism in theology. 
“We want, of course, to be scholarly theologians. Woe unto the theo- 
logy if this is ignored! But I add: We also want to be theologians of 
piety.” 

The professor, in his address, mentioned two things proving that 
the new spirit has been caught by the students: (1) In almost all Ger- 
man universities the students gather every morning in a chapel or in 
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lecture room for a period of worship. “If students had done that ten 
years ago, I believe, they would have been mocked as ‘pietists’ and 
treated as belonging to a special sect.” (2) In Leipzig, the students 
came to the professors proposing that at the close of a semester, faculty 
with students retire into a solitary place in the country for the purpose 
of digesting spiritually what they had learned. Now, we at Leipzig 
have such a theological conference at the close of every semester. And 
each conference was better than its predecessor; it was the best of the 
whole semester: We ‘lived together somewhere outside of the city as. 


a brotherhood, and in common we sought the way out of misery into — 


the peace with God.”’—Prof. Neve in Lutheran Quarterly. 


(When ordering books, please mention this Magazine. ) 


Notre—Reviews, when not signed, are by the Editor. 


The New Social Order, by Harry F. Ware New York. The Mac- 
millan Company, 1919. 384 pages, $2.00. 


The curriculum of the theological student has been greatly en- 
larged since the time when we people in middle life sat at the feet of 
the professors. The social gospel was then in its beginning and it had 
hardly any influence on the courses or the spirit of our studies. Nor 
do we recall that the natural sciences had made any inroads upon our 
theological consciousness. The researches into the origin of life, the 
history of the human species as well as of the world, and many other 
things of like nature, were none of our concern. And yet we were not 
without contact with science. But it was historical and philosophical 
science. The influence of the historical school was felt in the province 
of Old Testament exegesis, especially, it taught us to apply the prin- 
ciple of development to the records of the Old Testament revelation. 
And with critical and speculative philosophy we entered into frequent 
arguments in the domain of systematic theology. As it was, we seemed 
to have our hands full enough, altho, from the standpoint of today, 
the range of our studies was more circumscribed. 


Today the number of subjects has increased to such an extent that. 


it must be almost impossible to give to the old theological fundamentals 
as much time as we did. It would be out of the question, however, if 
we want to be responsive to the needs of the time, to bar the new 
studies from the seminary. Sociology—to mention the most important 
of all—has been admitted everywhere except, perhaps, in a few ultra- 
Lutheran or Adventistie institutions. 
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The question arises how can the ministers who received their train- 
ing when sociology was known only among specialists, make up the de- 


ficiency? Here the professors of our educational institutions could ren- 


der an important service by inviting these ministers to summer courses 
on such subjects, or by writing illuminating articles in the Theological 
Magazine. Papers which would give non-technical information as to 
the meaning and scope of the social gospel and its development up to 
this time, would be of the utmost value. It should also be pointed out 
what books the pastor should study in order to get a working knowl- 
edge of the science. 


Aside from this, the only way to a growing acquaintance with the 
matter is self-study. We have, in these pages and in other departments 
of the Magazine, frequently discussed and recommended books on so- 
ciology, from A. Rauschenbusch down to Bishop. Williams’ primers. At 
this time we have another under review, which is two years old but 
had, as yet, not attracted our attention. It is written by H. F. Ward, 
professor of Christian Ethics in Union Theological Seminary, New York 
City. Mr. Ward is not an advocate of Socialism but his viewpoint does 
not seem very much different from the Christian socialist’s. He believes 
that a new order of social living is necessary for both the practical 
and the spiritual interests of humanity. He thinks that “we have ar- 
rived at one of those conjunctions of economic pressure and idealistic 
impulse which occasions fundamental changes in the organization of 


-life. .Just as slavery was abandoned as the economic base of civiliza- 


tion and monarchy rejected as a mode of government, just so must the 
economic order based on machine products give way. The book dis- 
cusses the principles round which this new order is forming. They 
are the principles of equality, universal service, efficiency, the suprem- 
acy of personality and solidarity. 


The value of these principles is generally understood. His. inter- 
pretation is sound and correct, altho his presentation is not so well ar- 
ranged and logically carried forward as we find in some of the other 
leading text books. It moves over the same ground repeatedly and does 
not leave as definite a deposit of acquired information in the mind. 


In reading this book and others of the same type, the inevitable 
question comes up, Will this new order ever come to pass, or do we 
have to wait till the millennium changes the very stuff out of which hu- 
man individuals and society are made? The author does not assume 
prophetical functions, but asa believer in the gradual fulfillment of 
the divine plan he must be a believer in the possibility of the great 
change. At any rate, he says, “the forces of education are pledged to 
this great and high task by their ideal and practice. Their ideal is a 
commonwealth in whose privileges all may share on the same terms. 
Science and religion seek the common good and no special interest. 
The workers in both fields pass on the spirit of service to their suc- 


eessors as a sacred trust, bidding them seek nothing for themselves 


but the truth and opportunity to extend and apply it. It is the province 
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of education and religion continually to show mankind the larger, 
longer good, to develop the capacity to choose, the will to pursue, and 
the ability to achieve it.” 

In the second part the main program for social change that have 
been offered are analyzed in the light of the principles stated above. 
They are those of the British Labor Party, the Russian Soviet Republic, 
the League of Nations, Some Movements in the U. S., and the Churches. 
The last chapter indicates the “Trend of Progress.” The present eco- 
nomic order must go. The toilers must be given a voice in the manage- 
ment of industry and in the distribution of its returns. This move- 
ment will not be confined to one state or a number of states, it will be 
world-wide. The goal is, in broad terms, a fraternal world community, 
knit together by common needs, but most of all by loyalty to common 
ideals. Will this development be revolutionary or evolutionary? If 
this means, will it: be necessary to employ physical force? it can be said 
that no violence will be needed ulness the powers that be oppose LOnee 
to the just demands. of the broad masses of the people. 


After a new economic system has given all people access to the 
material benefits of productive industry, what will they use them for, 
If they make use of them only for the enjoyment of physical comforts, 
little would be gained. To “lay up treasures on earth” is foolish. The 
development of personality should be the supreme aim. The Christian 
religion provides the highest interpretation of personality. “It reaches 
its highest expression when its fellowship and service embrace all man- 
kind and when it developes the sacrificial spirit.” 


The question whether it is at all likely for humanity to reach this 
goal on earth, is not raised. Yet, “there is in all history a stream of 
progress. It by no means flows straight forward; sometimes it eddies 
and its main currents turn upon themselves, the whole stream bends 
and flows backward for a space, but in the long rung there is progress.” 


Jesus in the Experience of Man, by 7. R. Glover, Fellow of St. . 
John’s College, Cambridge, and Public Orator in the University. 1921. 
253 pages, $2.00. 


To read the title of this book one might think that we were to get 
another “Varieties of Religious Experience.” This is, however, not the 
case. The author confines himself largely. to the experience of the men 
in the New Testament. He fixes his eye on the effects that the coming 
of Jesus into their faiths and lives had on their religious convictions and 
their characters. He shows how their Christian experience was like a 
leaven that permeated the whole dough of their human existence. Then 
he goes on to point out how by and by human society was changed and 
transformed ‘by the conquering influence of Christian ideas. Finally he 
quotes the words and experiences of modern men of recognized leader- 
ship to illustrate that Jesus has at all ages retained His commanding 
religious position. But his chief business is with the men of. the Bible, 
or, rather, the New Testament. 
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He says his task is that of a historian. Without bias or prejudice 
he seeks to present the facts of the case ag they may be ascertained by 
any man desirous to find out the truth. It is for the reader then, he 
goes on to say, to pass on the evidence and to be the theologian. The 
author would hardly claim, tho, that he himself had not written with 
definite theological views on vital points, or that his position in theology 
had not influenced his historical research and his conclusions. It is 
impossible to free the mind of all presuppositions; to write, as the Ger- 
mans term it, “voraussetzungslos.” We shall see later that it is easy 
enough to place the writer in the theological school where he belongs. 
Nevertheless the book is an able work. The author is an independent 
thinker, well informed on his subject, widely read in Greek literature 
and felicitous in quotation. He gives many striking passages from 
Greek writers of all schools that shed light on the moral and religious 
views of antiquity. 

The first chapter is entitled the ‘War with the Daemons.” The 
pagan world was full of daemons, so was the Jewish. Into such a 
world Jesus came. It is not claimed that the Christian religion up- 
rooted at once that faith. Every reader of the New Testament, espe- 
cially of the gospel of Mark, knows that to the writers as well as the 
readers the daemons were very real; that St. Paul also had quite an 
extensive system of daemonology. But Jesus is mightier than the dae- 
mons. He has conquered them. They can’t hurt the believer. As long 
as he concentrates his faith and thought on Jesus Christ, he is sure 
that ‘neither principalities nor powers can separate him from the 
love of God.’ So the daemons are dispossessed in practice, if not in 
theory, of their influence on the disciple. 

Strangely enough, the author speaks in the second chapter of the 
“Problem of Divine Justice.” One would expect that in a different con- 
nection. He says, “all thru Christian history we find an emphasis on the 
judgment seat of Christ, an inspiration at once of terror and of hope, 
and integral part of the Christian scheme of things.” The meaning of 
this faith is, according to him, that men will be judged by the stand- 
ards of Jesus Christ. That is a consolation to his disciple for Jesus 
is one who places a high value on human souls, and he sees. farther and 
more deeply than we do. It also, however, moves us to a more search- 
ing self-criticism, while, at the same time, we will be more sympathetic 
in the criticisms of others. “That Christians have believed that Jesus 
would judge the world in person, does not prove that He will.” This 
is a rather amazing statement, He seems to have no eschatology. The 
whole chapter is rather hazy and unsatisfactory. ‘The outcome of this 
whole faith is that people have lived in the presence of the Great White 
Throne and applied its standards all the way thru life to themselves.”- 
Yes, but is the race never to come actually and finally before that Great 
White Throne? 

Chapter 4 “The Lamb-.of God.” “The death of Jesus has been the 
subject of more thought than anything that has occupied the mind of 
man.” “A man who supposes that he can speak with any adequacy of 
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the death of Christ. is simply not thinking about it at all.” The 
thoughts of some turn on sacrifice, including the theory of substitution. 
Some think in juridic terms, they deal with courts, fines, penalties and 
satisfaction. Others again with the metaphors of slavery; redemption, 
ransom, price, and freedom are the keywords here. None really covers 
the whole story. The word “lamb of God” suggests, among other things, 
the jdea of sacrifice. But to the writer sacrifice is not just the natural 
word to wunlock the mystery of Jesus. He reminds us that sac- 
rifice was the great business of the priest but that the great prophets 
taught, “I delight’ not in the blood of bulls,” and that Jesus himself 
twice quoted Hosea’s word, “I will have mercy and not sacrifice.” Plato 
also, he says, was as clear as the prophets that sacrifice was a mistake 
in religion, that it rested on a wrong view of the gods altogether, and 
that it confused the moral sense. “The whole New Testament rings 
with the keynote of Jesus, that God makes the offering to man, not 
man to Him.” What, then, does it mean that Jesus became the “lamb of 
God,” or that he put away sin by the sacrifice of himself? It means 
that He identified himself with the will of God. That will was always 
the law of His life, and never more than in His suffering and death. 
“A new life, a new world, new men and women, the taking away of sin— 
all was made possible by the work of Jesus, by His intense unity with 
God, by the evidence of this given to us in His death.” 

The student of modern theology will see at once that this is the 
Ritschlian standpoint, almost to the very words. Ritschl makes much 
of the unity with the Father which Christ maintained thru life, even 
under the hardest trials. It was a unity of will, and His death was the 
. culmination of this life-long obedience and the supreme proof of His. 
fidelity to His Father in the fulfillment of His vocation. Glover does 
not quote Ritschl, but Herrmann, R.’s pupil, is mentioned different 
times (especially his ‘Communion with God”). We do not claim, how- 
ever, that the author shows dependence on Ritschl thruout. Only the 
fundamental idea that no atonement was needed to forgive sins, that 
Christ did not bear the penalty of our sin, that He merely reveals the 
unchanged love of God to the sinner, betrays the Ritschlian influence. 

In a chapter on “Immortality” due credit is given to Plato for his 
teaching of the immortality of the soul. In the Old Testament the 
fate of the individual Hebrew beyond death is left out of consideration 
almost altogether. Only in later times, under foreign influences, and in 
the Apocalyptic literature more interest is taken in the life after death. 

It is Christ, then, who brings immortality into the light of the per- 
fect day. For the early Christians one argument sufficed for this faith 
in immortality—Christ is risen! Men had seen Him after His rising, 
had heard Him, spoken with Him, had touched Him. And the apostles 
came to reason from the fact of Christ’s resurrection to the certainty 
of the believer’s rising again.. “But now is Christ risen from the dead, 
and become the first-fruits of them that slept. . . For as in Adam all 
die, even so in Christ shall all be made alive.” (1 Cor. 15: 20-22). Ihe 
there is anything sure, it is this that the experience of the risen Christ 
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revived first, their faith, and then assured them of their own resurrec- 
tion. 

; How, then, can, under these circumstances, Glover say, something 
has happened to the disciples (on Easter), we don’t know what. And 
then, “We must perhaps say that Christ did not rise from the dead, but . 
that certain psychopathic temperaments thought He did and suggested 
it to others.” Is the author an historian here, or is he influenced by 
non-miraculous theology? Remember that he had promised to be an 
historian only. 

“Jesus in the Experience of Men’-is the title. It seems strange 
that he never comes down to our own time and experience. What has. 
our own spiritual life to contribute on the subject? He has no chapter 
on prayer. Does he not believe in communion with the exalted Christ 
thru prayer? Would he, like Ritschl, term that “mysticism” and “fanat- 
icism,’’ and limit our connection with Christ to our study of His life 
and words? He says signficantly, ‘we have to consider the tricks the 
mind plays upon itself and the part of the physical nature in suggest- 
ing them and joining in the play.” 

When he comes to write on how the Church has risen to the prin- 
ciples and ideals of Jesus, he speaks out plainly about the shortcomings, 
compromises and actual wrongs committed by the organized Church. 
Incidentally, he is seen to be a Low or Broad church man. He has no 
use for sacerdotalism, ritualism, Romanism. Wenotethis with pleasure. 
We cannot, on the other hand, fail to see that he is a very liberal 
thinker and that he departs from the Scripture basis on essential points. 
All in all, however, the book is scholarly, progressive, thought-stimulat- 
ing, worthy of a thoro study. 


What Christianity Means to Me, A Spiritual Autobiography, 
by Lyman Abbott, The Macmillan Co. 1921. 187 pages, $2.50. 


Lyman Abbott is 85 years old now. He has long exerted consider- 
able influence as the editor of the “Outlook”. As a young man he 
studied law, but when coming under H. W. Beecher’s influence, he ex- 
perienced something that others might call conversion. He himself 
would perhaps not call it that, but rather a change in his conception 
of God; but as a result of this deep spiritual experience he gave up the 
law and took up the study for the Christian ministry. His whole view 
of Christianity was moulded after Beecher’s own theology. It would 
perhaps be difficult to give adequate expression to Beecher’s Christian 
message in a few sentences. But the central idea of it was that he 
placed instead of the monarchical view of God the conception of the’ 
Father. Instead of God’s sovereignty and justice he exalted God’s love. 
Christ he made the revealer of God’s love, not the one who satisfied the 
demands of divine justice by His self-sacrifice. 

These views acted on young Abbott with the force of a revolution- 
izing discovery. They reached down to the very depths of his being. 
They freed him from the incubus of his Calvanistic upbringing and, in 
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time, became the groundwork of his own Christian faith and preaching. 
He never wavered in his loyalty to Beecher, who had rendered him: 
such a signal service, and it so happened ‘that, on Beecher’s death, he 
was called to fill the place that Beecher had vacated. In that position 
_he acquitted himself very creditably, altho naturally he was not able 
to replace his “myriad-minded” predecessor. 

He resigned and became editor of the “Outlook.” The reviewer used 
to read that paper until 1914. When the war broke out between Ger- 
many and the Allies, the “Outlook’—like most other organs of public 
opinion—took such a one-sided, unfair attitude in the struggle that we, 
after vainly expostulating with the editor a number of times, cut the 
table cloth between him and us. Mr. Abbott has written a number of 
books. The one under discussion is the last. It is, we imagine, to be his 
last will and testament. | 

He calls it, in the subtitle, his spiritual autobiography. It contains, 
however, very little autobiographical material—highly interesting tho 
that would have been— it is rather a presentation of his view of Chris- 
tianity. The first chapter tells us nearly the whole of his religious or 
theological history. He was brought up on the Calvanistic theology. 
Man as a sinner must be punished. This punishment Jesus takes upon 
himself, so satisfying the demands of divine justice. He makes it pos- 
sible for the mercy of God to come into play and bestow upon the sin- 
ner forgiveness, on the condition of faith in Christ. This scheme was 
somewhat artificial and legalistic. It looked as tho the Father was a 
stern judge bent on a vigorous execution of the law, and the Son rather 
more merciful than just; as tho the Father had to be reconciled by the 
death of His Son before He would be willing to be gracious. Young 
Abbott found it hard to believe this. Nor did it seem right to him 
that one should be punished for another’s sins. He turns to Calvin’s 
“Institutes”, to Edwards on the “Will”, to Dwight’s “Theology”; but 
without finding light. Then he comes under the influence of Beecher, 
and gradually a new and beneficent light falls on his view of God. God 
is not the sovereign potentate any more, whose decrees are unsearchable 
and incomprehensible but absolute. He is the Father of all mankind. 
He is not the stern judge whose business is to reek the vengeance of 
the law upon the person of the substitute. He is the God who loves 
even the sinner and the sinful world. It is thru Jesus Christ that we 
get this conception of the Father. ‘‘The veiled, invisible figure that 
is always walking thru life, always sitting at all men’s side (i. e., God), 
was for one moment made so clear that human eyes could see Him 
and human hands could handle him; then, hidden from human eyes, 
‘escaping from human touch, is the nearer to us because invisible, in- 
tangible.” In other words, he reads the character of God in the life 
and teaching of Jesus Christ. 

To him Christianity is life, not doctrine. His faith is an altogether 
undogmatic one. “He is equally ready to work with Prelate or layman, 
Catholic or Protestant, believer or agnostic, Jew or Gentile, whether 


he formally acknowledges allegiance to Jesus Christ or not, provided . 


\ 
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he is imbued with the spirit of the Christ and endeavoring to inculcate 
the principle of the Christ.” When, as a young man, he came to study 
the teachings of Jesus with his fellow students in a Congregational 
Bible class, he found that Jesus “never mentioned vicarious atonement 
or the fall of Adam or the Trinity. He said little or nothing about the 
sovereignty of God, but much about his fatherly care and forgiving 
kindness; he never referred to any sacrifice as a condition of the for- 
giveness he offered in his father’s name to those who wished to abandon 
their sins. ee 


So Abbott’s view of Christianity is extremely simple. It seeks to 
expound and apply the principle of Jesus. He is interested in ethics 
and not in dogmatic theology at all; he is a moralizer and not a theo- 
logian. He is a Unitarian; not a Trinitarian; only he always has that 
warmth of tone and enthusiasm for Christ that is not regularly found 
in the adherents of Ethical Culture writers. He says, “salvation is 
character,” just like the Unitarian Channing’s “salvation is by char- 
acter, not by faith.” And again, for John’s “the blood of Jesus cleanses 
us from all sins,” he suggests, “the spirit cleanses us. ie 


He, therefore, who desires to read this book for its contributions to 
theology, will be disappointed: there is no theology in it. Abbott gets 
over the difficulties of the situation by simply ignoring them. What 
doesn’t suit his view of the Christian religion he leaves. aside or twists 
to square with his meaning. It is surprising how little the thinking 
student will find in the book. He may read it thru at one*sitting and 
yet do it full justice. ; 


If we are correct in saying this, it may seem amazing that a man 
whose theological thought is so shallow has been such an influential 
factor in public life as an editor and author. But his lack of depth is 
one explanation of his popularity. He was a great friend of Mr. Roose- 
velt’s, as we all know. Col. Harvey, then of “Harper’s Weekly,” said of 
Roosevelt, “he has a wonderful knack of saying the obvious.” He 
meant Roosevelt can say the simplest and most self-evident things in a 
way that every one understands and listens. The same can be said of 
Abbott: he has been a great popularizer. He is never deep, but always 
intelligible, clear, simple, so that even “he who runs may under: 
stand him.” As a master of the most limpid style he ought to be studied 
with greatest care. 

It would be hard, however, to find one great idea or new truth in 

- him. “Even on sociology he has nothing to offer. True he was an older 
man when that science came to the fore, but think of Washington 
Gladden, who was as old as he and yet thoroly saturated with social 
ideas. 

We have been rather critical in this review; nevertheless we advise 
the perusal of the book. It will give an adequate presentation of what 
many modern men think of Christianity; and it is easy and smooth 


read ing. 
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Religion and Science. From Galileo to Bergson, by John Chart- 
ton Hardwick. London, Society for Promoting Christian Knowledge. 


New York, The Macmillan Co., 1920. 148 pages, $1.75. 


Religion and Science are not on the best of terms in this modern 
age. If we think of religion in the sense of a dogmatic system of reli- 
gious. knowledge, the case is still worse. There seems to be not even a 
possibility of harmony between the two. Andrew White, the former 
president of Cornell (and at one time our ambassador to Germany), 
has written a well known book on the subject, “The Warfare between 
Theology and Science.” In it he seeks to show that theology has for 
centuries tried to block the advance of scientific: knowledge—without 
success, but with a consistency that refused to learn from the experi- 
ence of the past. 

The author raises the question, is this antagonism unavoidable? 
Does the nature of the two make it impossible for a man to be religious 
and scientific at the same time? He defines religion as an “attitude 
toward life,’ and science as “accurate and systematized knowledge.” 
That first definition is certainly unsatisfactory. It is too wide. Phil- 
osophy is also an “attitude towards life”; so is optimism and pessimism. 
He might have said, it is an attitude to life “determined by faith in a 
supreme being.” He should have stated the problem differently, accord- 
ing to the method by which we arrive at religious or scientific knowl- 
edge. The method of the first is faith, is spiritual experience; the’ 
method of the other is trained observation, leading to the discovery of 
the laws underlying all forms of existence. The findings of science are 
accepted by all who belieye that this is. a world of law and that man 
ean find out all about it. The facts of religion, however, are only ac- 
cepted by those who possess spiritual receptivity. And since not all 
men have faith, religion has not the ready and wide appeal that 
science has. 


The problem of the book as stated by the writer is, can our system-. 
atized knowledge (science) sanction a religious attitude?” He calls to 
mind the time when science and religion spoke with one yoice—the age 
of the schoolmen—and asks, Can it ever be so again? This does-not 
seem a very felicitous way of putting it, for at that time science—like 
everything else—was. the handmaid of religion. Religion, or even theo- 
logy, spoke with an authority not to be questioned; and science, or 
philosophy, was only called in to confirm what faith had proclaimed as 
divine truth. Today science is autonomous, it is in a position of abso- 
lute independence, and more often than not looks down on religion 
with undisguised contempt. A better way of stating the problem would 
have been, “can we be ever so sure of our religious knowledge won by 
faith that the voice of science will not disturb it, altho we ourselves 
believe science to be a way of finding the truth?” 


The book begins with the displacement of the Ptolemaic world view 
by the Copernican system. The earth instead of being the center of the 
universe is only a planet like many others, an atom in a limitless space. 
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It dawns more and more upon man that the universe is held together 
by a mechanical law instead of by the direct action of the deity. This 
law Newton discovers to be the law of gravitation. The sciences of 
physics, mechanics, physiology are born. Hobbes makes bold even to 
explain ethies not as a’system of divine laws, but on a purely natural- 
istic basis: men were led by the instinct of self-preservation to agree 
to certain rules of conduct, for the sake of expediency. 

Yet the leaders of science of that time were not materialists. Spin- 
oza, on the contrary, altho accepting the scientific theories of the age, 
attempts .a spiritual interpretation of the universe. “I assert that God 
is the immament, not the external cause of all things.” “Men (the ini- 
tiated) no longer regard themselves as single, isolated, impotent beings, 
but as included in the divine nature. Themselves and all things are 
seen under the form of eternity. This is the ‘amor intellectualis dei’; 
and the supreme good for man.” 

Leibniz, also a scientist of the first rank, leaves more room in his 
system for the idea of personality, the personality of God and of man. 

After mentioning the leading names of the anti-religious science 
of 18th century France—making due allowance for the tyranny’. and 
cruelty of the religious absolutions these men had to combat—he dis- 
cusses German idealism. Kant receives great praise for his searching 
investigations of the theory of knowledge, showing the part reason 
plays in our “sense-experience”’ (the ideas of space and time and the 
different categories are not the product of our sense perception, but are 
predetermined by the constitution of our minds. Then, he says, “to 
Kant also belongs the credit of having established the reality and vat 
idity of inner experience. The rock upon which his philosophy is built 
is the moral consciousness itself.” 

He turns to the wonderful advance of exact science in the 19th cen- 
tury: Evolution is the watch word. The origin of species seems to re- 
move the last hold faith in a creator had clung to. Materialism or 
agnosticism becomes the world view of the disciples of science. Yet the 
mind can’t rest in that. Lotze revives idealism in Germany. Gergson 
attacks intellectualism in his “Creative Evolution”, and exalts intui- 
tion, “by which a man may grope his way to an understanding of 
reality.” 

The history of thought shows that science or philosophy haye no 
reason to dogmatize. They are ‘‘Odyssies of the human spirit.”» Some 
permanent results have been gained: the importance of the moral con- 
sciousness cannot be lost again; increasing emphasis has been placed 
on personality. To quote from Bradley’s “BHssays in Truth and Real- 
ity’: ‘Philosophy will always be hard, and what it promises even in the 
end is no clear theory nor any complete understanding or vision. But 
its certain reward is a continual evidence and a heightened apprehen- 
sion of the ineffable mystery of life, of life in all its complexity and all 
its unity and worth.” 

As to religion, our study of man’s intellectual history shows: that 
he is “incurably religious” (Sabbatier). Faith need not be afraid of 
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the attacks of negative dogmatism. Yet in religion, as in science, life 
consists in movement; we must go forward. Both science and religion | 
are children of freedom, without. which the creative spirit in man is 
crushed. 

This, then, is the result of the author’s review of the development 
in both fields. We cannot say that it seems altogether satisfactory to 
the regilious spirit. It is true there must be movement and progress 
in the conception and expression of our religious world view as the 
mind of man expands and science conquers more territory. But our 
belief in God and in the saving effect of his revelation is based on spir- 
itual experience. Science cannot threaten this, however much psychol- 
ogy may enable us to explain the human factor in it, or sociology its 
bearing -on our world relation, or any other branch point in another 
direction. Man was made in God’s image, and nothing but God can 
satisfy the cravings of his soul. 


Story Telling for Teachers of Beginners and Primary Children by 
Katherine Dunlap Cather. Printed for the Teacher Training Publish- 
ing Association by the Caxton Press, New York. 1921. 144 pages, 60 
cents. 

The regular course for teacher training covers three years with a 
minimum of 40 lesson periods for each year. Following two years of 
more general study, provision for specialization is made in the third 
year. This specialization provides for nine separate courses of forty 
jJesson periods each. - The volume before us today is one of the five units 
prepared for teachers of children under nine years of age.” It presents 
clearly the underlying principles of story-telling, discusses in a compre- 
hensive way the methods that must be used by the successful story- 
tellers, and gives directions and inspiration for the forms of practice 
which are essential in acquiring the art.” 

It is not only a very helpful little book, but one that the teacher 
who is eager to learn will read with perfect delight. It disposes. at 
once of the illusion as tho any one could tell a story, or as tho a story 
could be told without a great deal of preparation. The writer shows how 
a story must have an emotional appeal; what a dramatic story is; how 
it leads up to a climax; how it teaches a lesson in an unforgettable way. 
The teacher needs a general preparation for his task: he must know 
literature, history, psychology, music, etc. He needs specific prepara- 
tion, know the story, analyze it, visualize it, get the background and 
atmosphere of the story, secure dramatic suspense, practice the story 
(before telling it to the class). Then more is said about condensation, _ 
elaboration, about practice in beginnings, climaxes, and endings; in 
the development of a specific truth. 

One feels after reading the book as tho one wanted to put it in the 
hand of every primary teacher, and, for that matter, of every other 
teacher. And the minister himself will be more impressed with the im- 
portance of story-telling and desire to learn, from this book, to illustrate 
his own sermons more effectively in the future: so in every respect a 
most successful book on the subject. 


a 


